machine” in favor of an unmechanized civilization). We are living
in different times. The words of Bakunin or Coeurderoy, of Malat-
esta or Renzo Novatore, or of any of the anarchist writers of the
past cannot be taken as a program or a doctrine to be followed.
Rather they form an arsenal to be looted. And among the weapons
in that arsenal are barbaric battering rams that can be used against
the walls of civilization, of the myth of progress, of the long-since
disproven myth that technology can save us from our woes.

We are living in a world in which technology has certainly gone
out of control. As catastrophe follows catastrophe, so-called “hu-
man” landscapes become increasingly controlled and mechanized,
and human beings increasingly conformed to their roles as cogs in
the social machine. Historically the thread that has gone through
all that is best in the anarchist movement has not been a faith in
civilization or technology or progress, but rather the desire for ev-
ery individual to be free to create her or his life as he or she sees
fit in free association with others, in other words, the desire for the
individual and collective reappropriation of life. And this desire is
still what motivates anarchist struggle. At this point it is clear to
me that the technological system is an integral part of the network
of domination. It has been developed to serve the interests of the
rulers of this world. One of the primary purposes of large-scale
technological systems is the maintenance and expansion of social
control, and this requires a technological system that is largely
self-maintaining, needing only minimal human intervention. Thus,
a juggernaut is created. The recognition that progress had no in-
herent connection to human liberation was already recognized by
many revolutionaries by the end of World War L. Certainly the his-
tory of the 20" century should have reinforced this understanding.
We look out now on a physically, socially, and psychically dev-
astated world, the result of all that has been called progress. The
exploited and dispossessed of this world can no longer seriously
desire to get a piece of this putrefying pie, nor to take it over and
“self-manage” it. The reappropriation of life must have a different
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civilization, other lesser-known anarchists saw a different vision.
Thus, around 1919, Bruno Filippi wrote:

Ienvy the savages. And I will cry to them in a loud voice:
‘Save yourselves, civilization is coming.’

Of course: our dear civilization of which we are so proud.
We have abandoned the free and happy life of the forest
for this horrendous moral and material slavery. And we
are maniacs, neurasthenics, suicides.

Why should I care that civilization has given humanity
wings to fly so that it can bomb cities, why should I care
if I know every star in the sky or every river on earth?

[.]

Today, the starry vault is a leaden veil that we vainly
endeavor to pass through; today it is no longer unknown,
it is distrusted.

[...] I don’t give a damn for their progress; I want to live
and enjoy.

Now, I want to be clear. I am not bringing all of this up in or-
der to prove that the present-day anti-civilization current has a le-
gitimate anarchist heritage. If its critique of the reality we face is
accurate, why should we care whether it fits into some framework
of anarchist orthodoxy? But Bakunin and Coeurderoy, Malatesta
and Filippi, all of the anarchists of the past who lived in struggle
against domination, as they understood it, were not trying to cre-
ate any ideological orthodoxy. They were participating in the pro-
cess of creating a revolutionary anarchist theory and practice that
would be an ongoing process. This process has included critiques of
civilization, critiques of progress and critiques of technology (and
often in the past these critiques were not connected, so that, for
example, Bakunin could call for “the annihilation of bourgeois civ-
ilization” and still embrace its technological outgrowth, industri-
alism, and Marcus Graham could call for the destruction of “the
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struggle of the workers, but rather that it was something that the
workers would develop for themselves in the course of their strug-
gles. He therefore did not suggest any specific form for it.) Nonethe-
less, Bakunin’s appeals to the “unleashing of the wicked passions”
of the oppressed and exploited were seen by many of the more
reasonable revolutionaries of the time as a barbaric call for the
destruction of civilization. And Bakunin himself did call for “the
annihilation of bourgeois civilization” along with “the destruction
of all States” and the “free and spontaneous organization from be-
low upward, by means of free associations”. But Bakunin’s French
contemporary, Ernest Coeurderoy, was less conditional in his re-
jection of civilization. He says simply: In civilization, I vegetate; I
am neither happy, nor free; why then should I desire this homicidal
order to be conserved? There is no longer anything to conserve of that
which the earth suffers. And he, along with Dejacque and other an-
archist revolutionaries of that time, appeals to the barbaric spirit
of destruction to bring an end to the civilization of domination.

Of course, the majority of anarchists at that time, as in our own,
did not question civilization, technology, or progress. Kropotkin’s
vision of communized “Factories, Fields and Workshops” or Josiah
Warren’s “True Civilization” inevitably have more appeal to those
who are not prepared to face the unknown than do the anarchist
critiques of industrialism and civilization that often offer no clear
vision of what will be after the revolutionary destruction of civi-
lization.

The early 20" century, and particularly the great massacre
known as World War I, brought a major overturning of values.
Faith in the bourgeois ideal of progress was thoroughly eroded
and the questioning of civilization itself was a significant aspect
of a number of radical movements including dadaism, Russian
anarcho-futurism and early surrealism. If most of the better-
known anarchists (such as Malatesta, Emma Goldman, Mahkno,
and so on) continued to see the possibility of a liberated industrial
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Rising of Barbarians

A Non-Primitivist Revolt against Civilization

Wolfi Landstreicher

If we examine much of the current debate in anarchist circles
surrounding civilization, technology, progress, green anarchy ver-
sus red anarchy and so on, we are left with the impression that crit-
icism of civilization has only recently arisen within anarchist and
revolutionary thinking. But this impression is false, and harmful
for those of us with a revolutionary anti-civilization perspective.

In fact, a revolutionary questioning of civilization, of technol-
ogy and of progress can be found throughout the history of modern
revolutionary thinking. Charles Fourier posed his utopian socialist
“Harmony” against the disharmony of “Civilization”. A number of
the most radical of the Romantics (Blake, Byron and Shelly among
others) were distinctly distrustful of industrialism and its utilitar-
ian reason.

But we can bring things closer to home by looking at anarchists
of the 19™ century. Certainly Bakunin had no problem with indus-
trial technology. Though he didn’t share Marx’s almost mystical
faith in the capacity of industrial development to create the tech-
nical basis for global communism, he also did not see anything
inherently dominating in the structure of industrial systems. In
fact, his concept of workers taking over the organization of soci-
ety through their own economic and industrial development was
to eventually become the basis of anarchosyndicalism. (This devel-
opment, however, is based on a misunderstanding, since Bakunin
quite clearly stated that this organization was not something that
could be developed on an ideological basis outside of the direct
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technology—“smart bombs”, “precision artillery”, and a steady
(if increasingly reluctant) supply of dehumanized soldiers—the
predatory neocolonialists attempt to gain access to the region’s
valuable resources and militarily strategic position. To this end,
American and European civilizers are inserting the Western
paramilitary police model into these potential new colonies.
However, a significant change from the past must be noted —the
insurgents in the new colonies understand that the police (like the
military) are key to the political, economic, and social machine
waging war on all their lives. As such, they are combatants and are
consistently targeted, attacked, and eliminated—with significantly
less technological resources than those used by the enemy. Soon,
it will be difficult to find traitors willing to serve and protect the
Predators.

Here in the Homeland, pigs are removing their dress blues and
donning the camouflage of the Battlefield Dress Uniform; exchang-
ing their service revolvers for automatic weapons; and tear gas is
replaced with “less-than-lethal” biochemical weapons. Indigenous
peoples of this continent and those abducted from distant lands,
along with the disobedient, the unassimilated, and the perpetually
resistant—need take heed. Operation Civilization has entered its
most aggressive phase thus far and the enemy is preparing for the
inevitable. The visceral reaction we have to all pigs, indeed all sol-
diers, imparts an important and positive message. Those who en-
force this life of increasing subjugation to the will and whim of
the death machine’s masters, prepare the way for our assimilation,
incarceration, or elimination. Our preparations for fight or flight
cannot lag behind.
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war apparatus—National Guard, military, federal intelligence, lo-
cal, state, and federal cops to quell the ever-growing urban unrest.
In 1992, the pigs that attacked Rodney King were exonerated and
the new urban war machine deployed. But the machine is not in-
fallible and potential weaknesses are occasionally revealed for our
exploration. A provocative example; on the night of these 1992 L.A.
riots, a California State Guardsman was arrested by local cops with
materials necessary for concocting Molotovs.

The American Empire

Iraq and the Homeland: Invoking Fear

Insurgency can be extricated from the ‘placenta of com-
mon crime’ in which the state attempted to place it by
establishing its identity as a violence which is public, col-
lective, destructive and total in its modalities. These are,
of course, the very attributes of the violence characteris-
tically deployed by the modern nation-state. What name
shall we give to that violence? Surely not insurgency? In
what language shall we speak of the crimes of the state?

—Vinay Lal, Peasant Insurgency in Colonial India

In 2004, as the UN’s Decade of the World’s Indigenous People
closes, the American Empire and its British partner apply the
ageold formula to neutralize native, indigenous, and improp-
erly civilized peoples. In Iraq (as in Afghanistan), all imperial
forces—military, police, social, religious, and economic—are being
employed in the crusade to secure total control over the (nearly)
decimated people. After more than a decade of genocidal sanctions
and biochemical and conventional warfare reduced the population
by millions, the ongoing military incursion seeks to complete the
mass elimination phase of the formulaic strategy. Using superior

75



corralled up here, in his place. The badge, the gun in
the holster, and the swinging club make vivid what will
happen should his rebellion become overt... He moves
through Harlem, therefore, like an occupying soldier
in a bitterly hostile country, which is precisely what,
and where he is, and is the reason he walks in twos and
threes. —James Baldwin, Nobody Knows My Name

The first militarized forces in urban North America were
mounted patrols used in southern cities to keep slave populations
from uprising. Once “freed”, the neo-slaves were quickly segre-
gated into ghettos, prisons, rural work farms, and urban factories.
As on the reservations, inner city African communities are riddled
with unemployment, poverty, and by a particular hopelessness,
both induced and soothed by the drugs supplied by a myriad
of overt and covert sources. Liberals, feeling the effects of the
“white man’s burden” and bourgeois white guilt, launch hundreds
of programs designed to socialize this “violent underclass”. No
attempt was made, until after WWII, to induct Africans into local
pigpens. As an L.A. pig admitted to an investigating commission,
most cops simply did not view blacks as individuals, and therefore
could not discern the law-abiding from the lawless—a charge
easily applied to the pigs themselves.

Riots, gangs, and even national liberation movements echo the
anger and frustration of millions who can no longer bear a life
of imprisonment and neo-slavery. Modern police forces in segre-
gated areas were hyper-militarized before their counterparts in rul-
ing class communities and commercial areas. Heavily armed, ar-
mored, and specially trained in urban warfare by US military Spe-
cial Forces, Special Weapons and Tactics (SWAT) units conduct
regular raids in ghettos, inner cities, and ‘hotspots’ of Black (and
Latino) enclaves. Urban warfare, the new primary frontline in this
war, requires practice and continual improvements. Military exer-
cises, such as Garden Plot, aim towards a coordination of the full
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Prior to the Columbus invasion, over 15 million indigenous peo-
ple are estimated to have lived in what is now America. By 1894,
all but 250,000 were eliminated. The remaining people, from many
varied and distinct tribal cultures, were identified as a single ho-
mogenous unit, negatively denoted as savage and primitive, and
forced into prison-reserves. Cultural genocide programs in board-
ing schools and proper homes picked up where the military geno-
cide left off, as Indian children were abducted and inserted into
civil and Christian institutions. Educators and religious evange-
lists attempted to whitewash the memory of diverse and ancient
languages, lifeways, and spiritual connections. Some of the newly
domesticated were returned to the prisonreserves to spread the
gospel of Civilized behavior.

By the mid-twentieth century, when the Empire renewed its at-
tacks, many believed there were no more ‘real’ Indians. But the
strong and diverse response to the colonizer’s first attacks was
re-ignited when materials necessary to stoke the engines of the
death machine—uranium, oil, coal, and natural gas—were discov-
ered on reservation land, prompting aggressive expropriation. Us-
ing many forms of active and direct resistance, members of the
American Indian Movement and others focused on getting treaty
rights and national sovereignty upheld. Their actions prompted a
military assault by the traitorous ‘Guardians of the Oglala Nation’.
These GOONSs used US miilitary artillery in the 1973-1976 blood-
bath on the Pine Ridge Reservation on behalf of the Empire. Using
intelligence provided by the FBI’s COINTELPRO operatives, SWAT
and other paramilitary pigs temporarily curtailed the struggle for
Indian autonomy. But, as the opening words above, along with on-
going resistance to genocide and incarceration remind us, the spirit
cannot be whitewashed and the fight is far from over.

The only way to police a ghetto is to be oppressive...
They represent the force of the white world, and that
world’s criminal profit and ease, to keep the Black man
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and maintain sufficient order so as to permit access to and expan-
sion of new territories.

Using ethnic security maps, British occupiers determined
which tribes could be used, with proper supervision, to self-police
tribal territories for the Crown. In the Nyasaland territory, the
Yao ethnic community was deemed to be a martial tribe and
recruited to protect and serve the masters needs. In the Gold
Coast, the Hausa tribe formed the unofficial Hausa Constabulary,
a paramilitary police force possessing the necessary qualities sup-
portive of control, combat, and enforcement, recruited even before
the official proclamation of the colony. The police, regardless of
ethnicity, were considered an intrusive alien force and attacked as
traitors to the native African communities.

By the end of the “Scramble for Africa”, ninety percent of the
continent was in European hands with Britain the dominant owner.
Through apartheid and other brutal strategies, Africa remained un-
der official occupation well into the 20" century. As long as native
peoples can be recruited and trained as enforcers of their master’s
order, the possibility of ‘effective occupation’ remains.

The America Empire

Internal Colonies: Incarcerating the Savages

Indians are the most peaceful people, traditionally, you
would ever wish to encounter. But, if you tell any people—
to their perpetual suffering, agony, disenfranchisement,
dispossession, disallowal of hope—that they are irrele-
vant long enough, they may just prove to you, in desper-
ation, their relevance by utilizing violence. If they blow
your brains out, you see, there’s no question they’re rele-
vant. This applies to Indians, Palestinians, people of the
inner cities, anyone who is oppressed.

-Ward Churchill, Listening to the Land

72

Hit Where It Hurts, but In the Mean Time... 310
1. The Purpose of this Article . . . . ... ... ... ... 310
2. Autonomy isOur Goal . . . ... ... ......... 311
3.In Defense of Wildness . . . . . ... ... ... ... 311
4. Why the System Stands Strong . . . . . ... ... ... 312
5.NoRageisAlike . . . . .. ... ... ... ...... 312
6. Attack with the Brain, Heart,and Fist . . . . .. .. .. 313
7.GiveIt Al YouGot . . ... ... .. ... ... .... 314
Does Not Compute 315
Communication Revolution or Disconnection Download? 316
Gilded Prisons of Technology . . . . . ... ... .. ... 317
I Have No Mouth and I Must Scream . . . . .. ... ... 319
Your PC is Now Stoned: Cannot Reboot . . . . . ... .. 320
The Committee on the Liquidation of Computers (CLODO) 324
LoggingOut . . ... ... ... ... ... . ....... 326
The Enemy is Quite Visible 329
Electric Funeral: An in-depth examination of the
Megamachine’s Circuitry 333
Italy in the Eighties: A Strategy Emerges . . . ... ... 334
You Have the Power, But the Night Belongs to Us! . . . . 339
Sabotage: The Way to Success! . . ... ... ... .... 341
Silencing Telecommunications: A Dialogue With the
Problem ... ... ... ... ... .. . ... 341
Objects To Be Destroyed! . . . . .. ... ... ...... 343
LightsOut! . . . ... ... ... .. ... ... 345
lights camera action 347
Destroying Video Surveillance Cameras as an Act of
Rewilding . . ... ... ... ... . ... ..... 347
In the Land of the Blind the One-Eyed Lens is King . . . 349
9



Wide-Angle Enclosure: Overexposed to a Mirror with
Memory . .. .. ...

Hitting Your Mark: From Digitized Subject to Insurgent
Negative . . . ... ... ... ... ... ...

That'saWrap. . . . . . . . ...

Revolt of the Savages
The Pueblo Revolts of 1680 . . . . . ... ... ... ...
TheRevolt . ... ... ... . . ... .. ... ... ..
Apache Resistance . . . . . ... ... ... ... . ...
Questions of Applicability . . . . ... ... ... .....

Contributing to Momentum against Civilization
Part II: Impulse and Collision in Terms of Strategy . . . .
Momentum vs Movement . . . . . . ... ... ...
Impulse and Collision . . . . . ... ... ......
Application to Anarchist Strategy . . . .. ... ..

Nihilism & Strategy

Thinking through the Fall
Too Late for What? . . . . . . . . . .. ... .. .....

Initial and Final Communiqué: As I Walk Through the
Valley in Darkness... It Seems I am Mostly Alone.
Questioning the Cell Structure . . . . . ... ... ....
Revisiting the Lone Gunman Theory . . . . . .. ... ..
Alive on the Edge of Shadows . . ... ... ... ....

Youth Liberation: Burn the Schools and Destroy the
Media!
Fight the Real Enemy . . ... ... ............
This is Personal and Political . . ... ... ... ... ..
Making Some Space to ThinkIn . ... ... .......
Providing Alternatives . . . . . . ... ... ... ... ..

10

357
359
360
363
364

368
376
376
378
379

382

389
389

397
399
402
405

The British Empire

Africa: Recruiting the Natives

...the acceptance of native political authority always implied a
British redefinition and limitation of the role of African political pow-
ers and radical mutations of traditional practices whenever they were
considered repugnant in light of European conceptions. Further, the
principle of indirect rule was considered secondary to the overall po-
litical and economic objectives of colonial rule. Political paternalism
replaced indirect rule when local politics did not resemble appropri-
ate government in the eyes of the British authorities and when it con-
flicted with Company Rule which sought to make colonial conquest
a commercially viable enterprise. -Mathieu Deflem, Law

Enforcement in British Colonial Africa

Before the Berlin Conference of 1884, a “mere” ten percent of
the African continent was in the hands of the competing empires
of Europe. Indigenous humans, gold, diamonds, and ivory were
amongst the commodities deemed useful for expanding wealth and
capitalism. The conference resulted in a mandate for colonial pow-
ers to prove “effective occupation” in order to gain international
recognition of territorial claims and to “permit” direct rule by the
occupiers. Consequently, the civilizing powers could not tolerate
any acts of defiance that might imply “ineffective occupation”. The
goals of both military and police—often interchangeable forces—
were clear: pacify the natives, protect economic interests, symbol-
ize and enforce the legitimacy of the colonial political authorities,
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In the late 1800s, a colonial judge invented the fingerprint iden-
tification system. This was further enhanced by a British cop who,
with traitorous Indian associates in the Bengal police, perfected the
means of fingerprint classification along with a telegraphic code
used to transmit the results to concerned agencies. In 1887, finger-
printing technology was adopted throughout India as a conclusive
means of identifying the criminal castes and tribes. Fingerprinting
was not introduced to the British homeland security forces until
1901, where it was first described as “hopelessly inaccurate, ludi-
crous, dangerous and completely un-British,” an attitude that pre-
vailed until the technique was widely accepted, with credit for this
innovation attributed to Scotland Yard.

When British educated Mahatma Gandhi (who at one point
stopped the rebellion because of “overly aggressive” attacks on
traitorous pigs) led the upper castes towards independence, they
further embraced the Enlightened order of policing.

Today, the Criminal Tribes, renamed the Denotified and
Nomadic Tribes, are targeted by the cops as prime suspects and
viewed as primitives in need of being raised up by the social justice
do-gooders. Inspiringly, indigenous people of India continue to
resist both.
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their ancestral lands and who deny their ancient way of life. In In-
dia, these were called the Criminal Tribes, the many and varied no-
madic peoples who were/ are collectivized and ordained as criminal
because their ...ancestors were criminals from time immemorial who
are themselves destined by the usage of caste to commit crime and
whose dependents will be offenders against the law until the whole
tribe is exterminated or accounted for in the manner of the thugs.

The aforementioned Thugs (anglicized from Thugee) were a par-
ticular sub-caste of men and women, who used secretive means
to identify, “befriend”, strangle, rob, and bury wealthy travelers.
Colonial police estimated that up to 40,000 were killed each year.
This was of great concern to the Company and Crown whose per-
sonages (along with their Hindu and Muslim merchant/ political
allies) were often on the roads exploring their new Jewel in the
Crown. India’s first police department, the Thugee and Dacoity
(armed robbery) Department, employed ethnic profiling, surveil-
lance, and native informants (classified according to reliability as
“innocent/artless”, “accomplice”, “false”, “spiteful”, and the most de-
sirable “honorable”) and infiltrators to eliminate over 1,400 Thugee
and imprison thousands in work reserves.

When the criminals adopted impersonation tactics to avoid the
increased punishment meted out to habitual offenders, new tech-
nological advances provided solutions. The People of India Project,
under the control of the Political and Secret Department of the mil-
itary, stated: Each Local Government is expected to collect into one
collection such photographic likenesses of the races and classes within
its borders as it may obtain and furnish a very brief notice of each.
The likenesses are to be sent to the Central Committee of the London
Exhibition in Calcutta.

This project was used to identify characteristics that could be
assigned to an entire tribe or caste and also helped those innovators
experimenting with surveillance techniques in order to learn the
secret codes and languages used by the “criminal gangs”.
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The Colonial Petri Dish

The British Empire
India: Identifying the Criminals

What was common to all these schools of thought [Pla-
tonic, Evangelical, Utilitarian, Romantic, Enlightened
Despotism] was the supposition that it was Britain’s
mission to rule, and India’s duty to submit; and that
just as Indians were incapable of governing themselves,
much less anyone else, so the British had been gifted
with eminently good sense, courage, manliness, a sense
of action, and active habits of thought to preside over
the destinies of a nation far removed from their shores.
—Vinay Lal, Criminality and Colonial Anthropology

The British East India Company ruled India for over one hun-
dred years, expanding its control and markets in silk, tea, indigo,
and opium, generating the capital necessary for expansion and for
new estates, businesses, and political power back home. This was
made easier by an earlier conqueror that had effectively divided
the population into a religious-based, hierarchical (and completely
internalized) system of order. This caste system (from casta, Por-
tuguese for breed or race) fixed individuals to a specific position
and expectation depending on their ancestral lineage, skin color,
religious practice, and occupation.

However, the task of assimilating indigenous and conquered
peoples is never completely successful and there are always those
who continue their attacks on the foreigners bent on confiscating
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I'm thinking that this is the last of our civilization. I
think we are all going into the crapper, waiting to be
flushed. It just feels like the whole world’s on fire right
now.

—Tom Waits
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Welcome to (the Best of) Green
Anarchy

The stratified past still clung to by those who grow old
with time is ever more easy to distinguish from the allu-
via, timeless in their fertility, left by others who awake
to themselves (or at least strive to) everyday.

For me, these are two moments of a single fluctuating
existence in which the present is continually divesting

itself of its old forms.

- Raoul Vaneigem,
The everyday eternity of life

He not busy being born, is busy dying. -Bob Dylan

It was a difficult decision to end our anti-civilization journal of
theory and action after the Fall 2008 issue, but after twenty-five in-
stallments, with exhaustion and repetition beginning to set in, and
with the specific paths of our lives headed in different directions,
we felt that our mission as that particular collective had reached
an endpoint. We hoped that other projects would be born to fill
this theoretical and journalistic void and carry on where we left off.
While in some specific ways some have, we feel there is way too
much white space currently in the anti-civilization discourse. With
the relevance of the magazine format much in question, our un-
willingness to throw ourselves back into the grind of such an over-
whelming and demanding project, and the desire to distill what we
did achieve down to a condensed format for future generations (or

14

stitutional automatons, the modus operandi is more or less as fol-
lows: eliminate (massacre, starve, exterminate, sicken); provoke fear
(threaten, bully, make examples of, beat, brutalize); identify (clas-
sify, count, massify, demonize, criminalize); infiltrate (survey, com-
prehend, disrupt, divide); assimilate (convert, pacify, civilize, do-
mesticate); recruit (induct, create traitors, provide replacements);
incarcerate (on reserves and reservations, in ghettos, tent cities,
hotspots, prisons, jobs); educate (indoctrinate, socialize, politicize,
train); enforce (monitor, intimidate, control, roundup); expropriate
(annex, seize, take over, confiscate, steal, possess).

The multi-faceted, multi-fronted, and multi-jurisdictional
attacks we’re witnessing today are the hyperextension of the
industrialcapitalist/imperial-colonial attacks of the 17-19th
centuries. The successes of that era are being applied and failures
corrected on the technological-capitalist/globalized-neocolonial
stage. It is our challenge as anarchist/anti-civilization warriors to
understand, target, eliminate, and stay safe from the mechanisms
of this crippling death machine.

In the many European and American colonies of “occupation”,
“pacification”, and “protection”, paramilitary police forces are a key
element in this war of global domination.
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their own legal status, the elite required cops to enforce predictable
behavior amongst the inferior. Then, as now, the non- or poorly as-
similated often present their refusal in a manner that creates fear in
those whom the cops serve and protect. If occasionally this servant
and protector of the people had to issue a polite summons to one
of their class, to address some minor infraction, it was, of course,
annoying—but an annoyance one could deal with. Often their Bob-
bie was depicted as a rotund, somewhat dumb-looking, unarmed
pig—more bluster than substance, more swagger than confidence.

This was NOT the Bobbie (or his cousin, Officer Friendly)
the criminalized classes saw. The cops they encountered often
expressed their own frustrations with the paradox they were
presented with each time they took the beat—the unresolvable
reality that they enforce an order that also requires them to be
subservient, monitored, and controlled. Those who are designated
as born-criminals and those not accepting this unnatural lifeway
know, with every sense, that the cop and their ilk are a particular
danger to anyone who chooses to go where no authoritarian can
ever be free to go. Our reaction to the sight, feel, smell, sound,
or other sense of a pig’s too close presence, perhaps, indicates
an instinct not yet suppressed—to fight or to flee, to survive and
thrive.

As the number of dissidents and the intensity of their resis-
tance exceed manageable levels, police adopt more clearly military
tactics to maintain order (and its main deviation from the mili-
tary imperative—law). With its ever-expanding net of interlocking
chains of command—police, soldiers, teachers, bureaucrats, priests,
scientists and so on, the Machine dictates strategies for command-
ing and controlling the unassimilated populations.

A strategic formula—employed by compliant controllers using
flexible tactics prioritized and reordered as needed—was developed
and improved over the centuries. The schema to expand Civiliza-
tion remains—as yet—still viable, with technological improvements
providing the main shift in corollary tactics. Applied by all the in-
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at least those not around, or paying attention, a few years ago), we
decided (after being run over by a little black cart) to put out a book
of what we consider to be a comprehensive representation of the
essays and theoretical aspects of the project.

The Fuse Ignited: A Brief History

Green Anarchy was born in 2000, as an illegitimate bastard child
of the primitivist-oriented periodical Green Anarchist from the UK.
One of its offshoot editors splintered and moved to Eugene, Ore-
gon where he became affiliated with the Earth First! Journal. In an
attempt to publish direct action updates and articles from a more
anarchist perspective, he started a newsprint zine called Green An-
archy. Although it was disjointed, somewhat incoherent, aestheti-
cally impoverished, and grossly unedited, as a 16-page newsprint
tabloid it was the inglorious birth of our project. After issue #4, the
founder, who was moving away to pursue other interests in wilder-
ness survival and such, passed on the project to the seeds of what
became the notorious Green Anarchy Collective. After a couple of
issues, the original editor returned to find his Green Anarchy-lite
transformed into a collectively-run, hard-hitting, nail-biting, un-
apologetically anti-civilization project, which was too much for his
luke-warm 19" century (and green-tinted) politics to handle, and
he left for good (he later falsely claimed that we stole the project
and has recently threatened to re-start his project of the same name,
continuing at #5, where he left off...another case of sour grapes
mixed with selective memory). Needless to say, the fuse was lit and
we were on a hyper-enthusiastic trajectory, as it seemed at the time
that anything was possible...remember, this was not all that long af-
ter Seattle was trashed and Eugene was still the hot bed of vibrant,
creative, critical, and militant anarchist activity...and we ran with
it hard! Each issue increased in size, print-run, distribution, coher-
ence, and relevance, and by issue #8, Green Anarchy was receiving
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national attention with articles like Ted Kaczynski’s “Hit Where It
Hurts”, which received mention from the likes of Fox News. By is-
sue #11 we had hit our stride, and by issue #15 we decided to change
to a magazine format, in order to increase distribution by getting it
into more bookstores and to preserve the physical longevity of the
hard copies. Over the next few years, while our format continued to
solidify, we broadened and deepened our discourse. The collective
grew, shrank, evolved, split, and spliced, as change was essential to
keep it fresh and alive, with a few key members (those of us whose
drive and dedication verged on obsession) making it through most
of the journey. Eventually, we had a 100-page journal circulating
8,000 copies an issue around the world. But, like all things, it came
to an end.

Black and White and Green All Over: A
Typical Issue of Green Anarchy

While we hoped that every new installment of what we
termed our “anti-civ virus” was vibrant and fresh, aggressively
challenging, somewhat jarring, and even downright confusing a
times, each issue did contain a familiar format to reserve some
continuity. Not only did they all contain a diverse assortment
of articles from regular and irregular contributors alike, but also
other significant sections which rounded out the project. We
became well-known for having the most comprehensive direct ac-
tion reports in North America, featuring anarchist, anti-capitalist,
environmental, and indigenous resistance, as well as prisoner
revolts, the often oddly-inspiring “Symptoms of the System’s
Meltdown”, and the ferocious feral fury of “The Wild Fight Back!”,
an amusing accounting of recent attacks on civilized humans
by anything from caged tigers to rabid poodles to strong gusts
of wind. We leant our solidarity to those warriors kidnapped
by the state with current prisoner listings, updates, and state
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lice, paramilitary police forces, private pigs, and volunteer citizen
traitors enforcing this horror of Civilization were developing, just
out-of-view. The Political Era of Swine Fever was just beginning,
and the simple, land-based, relatively autonomous lives of the orig-
inal inhabitants of Britain—gone forever. Or are they?

Part 11

For a warrior to succeed, she must practice dissimulation and
move only when real advantage can be gained. She ponders and
deliberates before moving. Whether he moves alone or with others
can only be determined by the circumstances. When on the move he
is as rapid as the wind, compact as the forest. When she attacks she
is like fire, falling like a thunderbolt. When he needs to stand strong
he is as immovable as a mountain. Always their plans are kept dark
and impenetrable as night. -Sun Tzu, Art of War

The sight, or other sense of a cop, induces a visceral reaction
in most everyone, regardless of their actual illegality. This is one
measure of the efficiency with which most have internalized the
Civilized authority. Cops re-present this order, ensuring that we
remember: we are watched; ranked according to a vague and mas-
sified set of criteria; and that our ability to fulfill our needs and
desires is limited by the many forces Civilization brings to bear. As
both symbol and enforcer, the pig serves to remind us of the many
ways we deviate from the expectations of those whom they protect.
It is the degree to which we have been assimilated/domesticated/
civilized into the dominant order that influences our reaction to
the pigs as well as the pigs’ reaction to us.

The ruling classes of 19" century England saw themselves as
lawful, moral, righteous, and specially endowed with a destiny to
enlighten and transform the rest of the world. Consequently, they
needed to envision and portray their new security forces as also
having a measure of these qualities. Generally unconcerned with
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communication system (a rattle). The recruits came from the
working class; usually agricultural, but always from outside of
London. These cops—so-named for their tactics and derived from
the verb caper, meaning to abduct or nab—were traitors hated by
other members of their class and were unceasingly threatened
and attacked. When Secretary Peel developed a passion for the
Sandy Back pigs found in Ireland, he began to breed them himself,
creating the Tamworth pigs and a new name for his army. These
paid and specialized forces were required to “maintain order,
predictability, and continuity of gesellschaft”—a society of the
corporation/of the common good. In 1830, the Swing Riots by
farm workers in southern England sought higher wages and the
end to mechanization; nine people were executed and hundreds
imprisoned. This year also marked the first murder of an official
pig when a Division G cop was stabbed to death.

With the 1835 Municipal Corporations Act authorizing other
urban areas to establish their own police forces and the County Po-
lice Act in 1839 giving Justices of the Peace full control over public
forces in the rural areas, no corner of the British Isles was free from
Swine Fever.

By 1840, a middle class revolution, inspired by the bourgeois
revolution in the North American colonies, threatened an end to
monarchical power in England in favor of an elitist democracy.
Industrial-capitalist economics with its inherent backbreaking,
timestealing, freedom-squashing, life-controlling mechanisms
had nearly completed its replacement of the mercantile system.
The peasant and wage-slave raged to break free, and attacked
the bosses, lords, and cops with increasing fervor; and anarchists
and socialists agitated for an end to the monarchy in favor of a
classless society.

The forerunner of the modern police was fully established; orga-
nized and committed to serve and protect the domesticating order
according to their masters’ plan. Increasingly complex connections
between the military, international police, federal cops, secret po-
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repression news. We also sent free copies in to any prisoner who
requested one, numbering close to a thousand copies per issue.
We critically reviewed anarchist and leftist publications, music,
videos, and other projects that we felt were relevant to our overall
anti-civilization perspective. The reviews were probably our most
controversial (and most anticipated) section, due to their often
biting tone, which was always from a desire to offer direct and
clear criticism in order to further an overarching anarchist project
(not just to be mean, as some declared)... we couldn’t help it that
our critique could be darkly comical too. Especially venomous
was our attitude towards the Leftist drivel and liberal residue
that continues to ooze out of the anarchist scene. We made a
point to give ample space for our readers to write letters, adding
their voice to the ongoing discussions. We published interviews
from time to time, re-printed and reclaimed some of our favorite
previously published works, interjected some comedic elixirs like
the scene-crunching “News From the Balcony with Waldorf and
Statler”, and rounded it out with random tidbits, announcements,
quotes, editorial commentary, and sloganeering. We joyfully
embraced the challenge to fill every bit of boring white space with
as many provocative images we could find, matched with every
font we could possibly use. This was mostly fueled financially by
a significant subscriber base and an active distro with over 80
pamphlets and zines, books, videos, and backissues. But Green
Anarchy’s meat (I'll use that term, as vegans and vegetarians are a
dying breed, most likely due to malnutrition) was the diverse, and
often contradicting, selections of essays attempting to question,
challenge, dissect, and dismantle, not only civilization itself, but
how we resist it, and how we heal from its devastating means
of domestication. Each issue was put out, not as a mere position
paper or thesis, but more as a forum for dialogue and critique,
and of questions...all contributing to the momentum against
civilization. (Note: Although our original website is gone, you
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can now view all back issues of Green Anarchy as pdfs online at:
www.greenanarchy.anarchyplanet.org.)

The Type Has Been Set: What’s in the Book?

Well, the book was something we had always planned to do, but
only after some years of distance from the project (and the ass ar-
son inflicted on us by our good buddy who also happens to publish
anarchist books) were we able to assemble this compilation. Select-
ing the articles was a tough process, and much has been left out
(both intentionally and accidently), but we attempt to offer a solid
cross-section of what we published over the seven years as an ac-
tive collective. We could have produced an anthology ten times this
size, but chose instead to provide a more theoretical framework,
rather than trying to re-produce the magazine or merely regurgi-
tate everything we had done. Here our primary focus was on mate-
rial unavailable anywhere else. We also chose to organize the book
along general subjects, creating thematic sections in which essays
could work with each other and add more context, rather than sim-
ple chronological presentation. In “So Vast The Prison: Civilization
and Submission”, we attempt to grasp the totality of the situation
we are up against, how deep it really penetrates, and look to out-
line the nature of the system that brutally defines our world. This
section includes the primer we collectively created for issue #17,
“What Is Green Anarchy?”. Next, “A Dark and Hungry God Arises:
Technology and Its Captives” tackles a fundamental property of civ-
ilization, its technocratic logic, not merely from a simple physical
perspective, but how the perpetuallydeveloping process of technol-
ogy creates individual and social conditions of dependence, servi-
tude, and alienation. This is most eloquently presented in our inter-
view with filmmaker Godfrey Reggio. Of course, Green Anarchy’s
open hostility towards the Left was always a prominent feature
in our magazine, but the term “Post-Left” never seemed to quite
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maintained their pressure through early 1812. Frustrated by the
continued, successful attacks, over 12,000 military troops were
called into the target areas. The Frame Breaking Act of Febru-
ary 1812 made industrial sabotage (from the sabot—a wooden
shoe—thrown into the mill machinery to halt its operation) a
capital crime. The Luddite response—an attack on a textile factory
guarded by armed militia. They followed this attack a week later
by killing a factory owner. On April 20" thousands of workers
attacked another mill being protected by armed guards. Several
workers were killed—three days later the factory owner’s house
was burned to the ground. Three days later a factory was burned.
Four men were executed for the act, including a 12-year-old.
By summer of 1812, twenty-three men were sentenced to death
and thirteen transported to the prison colony in Australia for
attacks on cotton mills. While attacks on the textile industry
(continuing into 1817) did not stop the machinery, they proved
that the wage-slaves were not only going to fight the oppression,
but had the intelligence, creativity, decentralized organization,
and popular proletariat support to wage their own offensive and
defensive campaigns. The capitalists whined and cried for more
civil troops to serve and protect them.

Peel was promoted to Home Secretary and promptly estab-
lished a public police system in London. The Metropolitan Police
Act of 1829 established the first Office of Police, which was headed
by two commissioners, Charles Rowan (son of an Irish landowner)
and Richard Mayne (son of a JP). Within two weeks, a plan for a
new force was presented (and swiftly enacted). The first official
pigpen was organized like a military unit, including a strict
hierarchical organization with six divisions (with headquarters);
sections and beats (named thus for the cadence required for a
street cop to complete his rounds in fifteen to twenty minutes,
about 2.5 miles per hour); 1,000 candidates; a uniform design and
manufacturer; a pay scale; a General Instruction Book written
by a former Bow Street Runner; a weapon (truncheon); and
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In 1748 Henry Fielding became the next police commissioner,
promptly putting 15 men with pistols on the crowded streets. In-
duced with the payment of “blood money”, these Bow Street Run-
ners guaranteed their capitalist clients a fifteen-minute response
to calls for help. These red-vested pigs served and protected the
interests of the middle class for ninety years. The new bourgeoisie
needed their own pigs to guard their new bourgeois neighborhoods
and new bourgeois businesses. The West India Merchants funded
the first large-scale private police force, the Thames River Police,
to guard the busy port from looters. The fearful middle class also
created private street patrols, paid with a percentage of recovered
stolen property; establishing the bounty system and making theft
doubly profitable. This community-supplied and unarmed force re-
mained the norm in Britain until the end of the 18

The situation was very different for the persistently resistant
Irish colony where the communities preferred to supply constant,
often violent resistance to English control instead of assisting in
their own oppression. The first paid, highly organized, centralized,
and militarized force was established with the Dublin Police Act
of 1786. With the signing of the 1800 Act of Union between Great
Britain and Ireland the United Kingdom was official, but not wel-
comed gracefully by the original inhabitants of Ireland. In 1812,
Robert Peel, a middle class Tory, was appointed Secretary for Ire-
land with a formal constabulary. This protestant force, whom the
Irish rabble called peelers, was the paramilitary predecessor of the
ever-mutating Swine Fever, serving and protecting the Reforming
interests of the Empire.

Beginning in early 1811, textile workers began to meet in
secret, at night, practicing tactics and maneuvers for an attack on
the newly industrialized mills whose owners were cutting their
already meager wages. By March, several attacks were occurring
every night and were expanding to other factory-targets through-
out Britain. Despite the offer of rewards and the deployment of
four hundred new constables, the rebels—known as Luddites—

century.
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define our perspective, as our readers may remember in essays in
“Anti-Left Anarchy: Hunting Leftism With Intent To Kill”, which in-
cludes a number of articles that were featured in our primer from
issue #15, “The Nature of the Left”. In the section “As The World
Burns: The Ongoing Death March of Civilization” we included re-
flections on the overwhelming unhealth, toxicity, and emptiness
that surrounds us in the progressive delusion of the abysmal night-
mare of modernity, and its global attack on the biosphere. Yes, we
profoundly acknowledge the war that has raged on for 10,000 years,
one that is inflicted daily....and we chose freedom. We clearly de-
cided long ago not to hide our noggins in the sand, but to confront
the enemy head on, and this is where Green Anarchy shines! Per-
haps more then any other aspect of our project, our unflinching call
for action will be our legacy. While we reported extensively in each
issue the ongoing global resistance, we also gave much space to
strategy, tactics, targets, and creative-destruction, as you will read
in “The Age of Obedience is Over: Attacking the Mega-Machine”.
But fighting is only one aspect of reclaiming our lives. Just as vital
is to become whole again, healing from the deeply inflicted scars,
and being able to dream again. Liberation is not solely an external
and physical matter, but also an internal and psychological one, al-
lowing ourselves to trust our instincts, to be ourselves, unhindered
by the self degradation that is built into domestication. Whether we
refer to it as decolonization or rewilding, in the chapters “A Call for
Escape Routes: Decolonizing Our Minds and Lives” and “Dreams
with Sharp Teeth: Anarchic Flights of Fancy” we look at (and are
inspired by) some perspectives and poetic concepts on the life-long
project of getting free. For better or for worse, whether you like it
or not, this is all contained in this book. Our hope over the next
few years is to also publish smaller pocket companion books that
can expand on certain themes, specific subjects, or sections which
have been omitted from this compilation. Again, this is no com-
plete work, but a snapshot of what three of the Green Anarchy Col-
lective’s longest-term editors remember and think of as a project
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that was incredibly meaningful to us, and we hope to anyone who
recognizes the maddening reality we inhabit, and those who wish
to live free!

What the Future Holds...

As this book goes to print, I am living rurally as a decivilizing
papa and selftitled cosmic-anarchist-cowboy (we won’t go into that
one...for now) who is still actively undermining authority, contin-
ually rewilding, and perpetually exploring the possibilities of a life
beyond the civilized reality...but one who is currently extremely
focused on the place I am connected to, and taking things on a hu-
man and face-to-face, less mediated scale, with the wonderfully un-
predictable vision of a future full of collapse ahead. I'm delighted
to once again collaborate with my mischievous cohorts over our
mutual disgust of civilization and desire for a dramatically and
fundamentally different world. I hope our previous endeavors as
the Green Anarchy Collective will continue to inspire both critical
thought, and the action that stems from it.

For the Destruction of Civilization And the Reconnection to Life!

Felonious Skunk

(one of the numerous aliases and pen names used by one rotten
member of the Green Anarchy Collective)

I Suppose It Was Worth A Shot

My involvement in Green Anarchy had one foot in personal op-
pression and the other in dreams. For years I'd resisted the Mega-
Machine’s attempts to absorb me into its lifeless economic rituals,
while I also watched (and attempted to stop) the industrial jug-
gernaut’s ravaging of the planet. Fed up with a techno-industrial
system that measured the worth of my life in dollars and cents
and sickened by the inadequacy of the mainstream environmental
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State for treason, theft, and witchcraft was instituted; with the sin-
gle largest day of execution occurring in 1649 when twenty-three
men and one woman were killed for burglary and robbery.

Crime continued to rise as the poor and oppressed fought for
sustenance and relief from abject poverty. Some were confused
about whom to target and brutalized fellow wage-slaves. The cre-
ative types took advantage of the middle class naiveté and property
theft became an independent business of its own. The 18" century
marked the rapid creation of institutions designed to “encourage”
civilized order. A reward program that offered £40 per thief cap-
tured was instituted and quickly became a new market for the in-
novative. Thieves set up other thieves and claimed the rewards. The
“it takes a thief to catch a thief” mentality was born out of the des-
perate attempt to hang on to every material manifestation that de-
fined the elite’s social standing. Frequent working class riots led
to the 1715 Riot Act; if 12 or more people gathered unlawfully or
for purposes of disturbing the peace, a lawman would “read them
the Riot Act”. Those who had not dispersed an hour later would be
guilty of a felony. Peasants began using disguises, including black-
ened faces, while poaching in the woods. This led to the 1723 Blacks
Act which made disguises, while worn in the woods, a crime pun-
ishable by hanging to death (bet you’d like that, eh pigs?). In 1729
Thomas de Veil, a former soldier, became the first police commis-
sioner in London, taking up office at #4 Bow Street and meting out
severe sentences. Oliver Cromwell introduced a mercilessly savage
mounted cavalry to enforce order in the busy streets of London,
which were increasingly torn by economic uncertainty, deepening
oppression, and continuous religious and laboring class struggles.

Exploration and colonization of the ‘New World’ may have been
inspiring the adventuring nobility and speculative industrialists
and merchant-capitalists at the end of this era, but it inspired only
dread in the proletariat, as deportation to the new ‘prison colonies’
became the favored punishment for this increasingly criminalized
class.
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today) desperately afraid of losing the material wealth and prestige
they gained through their own “hard work” (and no small amount
of deceit, theft, and aristocratic loyalty payments) and being forced
to return to the ranks of the non-special, barbaric, proletarian class.

With the ruling center in constant flux and disarray, a return to
locally controlled protection and order was called for. In 1285, the
part-time parish constabulary was augmented by the watch and
guard system that required all able-bodied townsmen to take a turn
protecting the closed village/town gates from sundown to sunrise.
Using the Saxon hue and cry system, the watchmen alerted the
residents who were required, under the threat of punishment, to
join in the apprehension of ‘criminals’—resistant, fellow members
of the proletariat who liked to express their revolting joy under the
cover of night.

By 1361, with the signing of the Justices of the Peace Act, cen-
tralized state control was re-established. Lords of the manor were
given the authority to maintain order and law on behalf of the
crown. With parish constables as their appointed agents, these jus-
tices of the peace (JPs), sought to stop the rabble from “stealing”
food, wood, water, and land. Incarceration in newly built prisons,
brutal physical punishment, and public killing rituals were broadly
applied to even small infractions. In 1381, when the Parliament—
meeting in secret out of fear of the exploited classes’ reaction—
proposed a new poll tax, the first major peasant revolt erupted in
the streets of London. For three days built-up tensions were re-
leased in riotous splendor until quelled by the killers in the crown’s
army.

Following the many wars and power struggles for control of Eu-
rope of the 15" century, the 16 century saw increased rebellions
against the loss of land and ability to make a livelihood without
oppression. In 1549 thousands of peasants tore down hedges and
fences that had enclosed the common land in Norfolk. 13,000 troops
were called to stop the rebellion. Thousands of peasants were killed
and injured and the leaders executed for treason. Murder by the
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movement, I saw Green Anarchy as an unprecedented opportunity
to raise a little hell and (perhaps) exact some vengeance on my en-
slavers.

Conceived from the premise that what the planet needs is fewer
“activists” and more warriors, Green Anarchy was essentially a jour-
nal of war—an openended richter scale that charted the civilized-
decay curve and chronicled the triumphs and tragedies of anar-
chist resistance to the World System. Very quickly, it also evolved
into a fairly substantive theoretical journal, one that came to re-
flect the growing edge of the far frontiers of anti-political thought.
For many anarchists in North America, Green Anarchy seemed to
appear out of nowhere like a volatile wind—ferocious and new, un-
apologetic and in league with wildness—but the truth is that the
ideas advocated in its pages were ones that had been gestating
within anarchist thought for quite some time—ideas that were just
waiting to be unleashed by the right crew of troublemakers.

Our conception of Anarchy was explicitly anti-civilization,
and was deeply informed by what some call anarcho-primitivism.
None of us were excessively ideological about any of this, but prim-
itivism (or at least the primitivist critique) was our theoretical point
of departure and beyond that we were just following the murmur-
ings of our blood through the new territory our eyes saw in un-
tamed visions and our ears heard in spoken myth whispers. Con-
sumed with the excitement of cascading new ideas, the first several
years of producing Green Anarchy were great fun for all involved,
and had about them a freshness that was like the beginning of the
world: new friends, new clans, new dreams that were always go-
ing forward and constantly eating their own boundaries, and such
a profound belief in what we were conjuring up on paper that it
started to actually manifest as a local (and West Coast) reality. In
some ways, we seemed to be in tune with the zeitgeist of that par-
ticular moment and from about 2000-2007 there was a genuinely
strong green anarchist milieu spread out across North and South
America, Europe, Australia, and even parts of Asia like a subversive
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reticulum. Eventually the toxicity of our little microcosm (Eugene)
drained the joy out of what we were doing, but those first few years
really felt like anarchy in action—and I have fond memories of all
the mischief we caused (and got away with).

But even when I was happily immersed in the game we were
playing, I never deluded myself into thinking that anti-civilization
critique possessed the magical formula for planetary-wide cultural
transformation. Sure, I knew we could dramatize the issues of the
day (and the last ten thousand years) in the pages of Green Anarchy,
but we certainly weren’t going to resolve them! Despite the pas-
sionate enthusiasm that I felt for our publishing efforts, I was realis-
tic enough to know that the enormously complex problems caused
by civilization can’t be thoroughly dissected within the pages of a
magazine article and humble enough to know that we didn’t have
the solutions anyway. In a way, I saw the writings and perspec-
tives that appeared in Green Anarchy more as the desperate and
frenzied screams of prisoners, the screams of people who know
they are trapped but who are still determined to strain against their
cages to the bitter end. I was never personally out to establish new
canons or precepts, and always regarded the primitivist critique as
a diagnostic, rather than a prescriptive, tool. I used primitivism
as a critical tool to decode the system we live under and peel away
the shallow gloss and illusory trappings of civilization, but I always
identified as an anarchist, first and foremost—though I was largely
in agreement with my primitivist colleagues in matters of analysis.

Our Accomplishments?

Well, for a period of about six or seven years “green anarchist”
became a phrase in vogue, but subcultural trends being what they
are, it remains to be seen what the lasting effects of this seepage
into the anarchist collective consciousness will be. And although
early issues of Green Anarchy were pure adver-prop, we eventually
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first, he is guilty against human conscience, and, above
all, he is guilty against the State in arrogating to himself
one of its most precious privileges. —Mikhail Bakunin,
Ethics: Morality of the State

The commons were being enclosed and traditionally-held lands
stolen, all converted to private property. The peasants were increas-
ingly forced to work for others in order to pay rents—on land they
and their ancestors had occupied for centuries. An increasing num-
ber relocated to the new cities to slave for the new merchants. The
ruling classes imposed rents, taxes, fines, fees, dues, and other eco-
nomic bonds of wage-slavery, ensuring a steady income, and even
steadier labor pool. By the early 13" century, over half the adult
male population was working for wages in the urban factories of
the growing merchant class or as laborers on the large farms of
the lords of the manor. Together with the peasant and slave, the
oppressed proletariat was ripening for revolt.

Other rebellions were fomenting as well. With the opportunity
for greater wealth and power presenting itself in rising local and
international trade and the newly recognized value of rents and
land speculation, ranks of the nobility and merchants sought to
limit the power and wealth of the crown. To temporarily thwart
the inevitable, King John sealed the Magna Carta in 1215—a “char-
ter of liberties”. This document forms the basis of American law
and includes such liberal deceptions as: no taxation without repre-
sentation, trials by a jury of one’s peers, punishments that fit the
crime, and the most absurd lie, that no one is above the law.

Liberated from the threat of poverty by exhibiting loyalty to
the masters and granted (or taken by the always-successful violent
force) sufficient means to create the illusion of a more independent
life, the merchant class began to create petty-kingdoms of their
own— on and by the backs of the laboring class. While sharing
the fear of the peasant class rebellion with the ruling class, they
had their own special fear as well. The bourgeois were (and remain
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and built heavily guarded manors while the newly landless peas-
ants were indentured to their lords. William the Conqueror de-
manded greater centralized control of his empire and its inhabi-
tants. While the sheriff still enforced local order, he now reported
to the comes stabuler (master of the horse). This constable was
essentially the local military representative of the crown. He too
was officially unpaid, but, like the sheriff, he found ways to keep
himself well fed. For the next 200 years, depending on the social
and political climate, the law and order machine shifted between
greater and less-centralized control. But, it always remained inef-
fective against the rabble that had not yet learned that to act against
the crown and manor was to act against God himself. Those who
rebelled openly—especially en masse—were likely to have some-
one “getting medieval on” them with the newest technologies of
torture. Less detectable acts of resistance were more widespread—
insurgents conducted a myriad of (mostly) individual acts to gain
what was needed, or to just fuck with those who were destroying
their life. Poaching—the act of the peasant asserting his/her tradi-
tional claim to the land’s wood, water, food, and medicine—was
common. If authorities encountered the poacher, other peasants
acted in solidarity, often outnumbering the lawmen, who might
find their cottages torched when they returned home. They were
also beaten and often murdered for enforcing the foreign and un-
welcome order. General non-compliance was used to mitigate the
increasing demands for their pittance and labor, and for their un-
questioning obedience. The struggle of the peasants to regain self-
sufficiency and their desire for more autonomy (implied in the di-
rect and active resistance) formed the very basis of the pigs’ exis-
tence.

Crime is the necessary condition of the very existence
of the State, and it therefore constitutes its exclusive
monopoly, from which it follows that the individual
who dares commit a crime is guilty in a two-fold sense:
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built up a roster of regularly contributing field anchors in regions
ranging from Greece to Uruguay to Chile—and in the process be-
came a fairly competent source of underground news reporting and
counter-information.

Our uncompromising critiques of Progress, technology, and the
ideology of production provided a much-needed alternative (one
might say: circuit breaker) to the claptrap and gobbledygook of
the falsely-oppositional Left— and I'm sure they had nightmares
over our existence and staying power. Our raucous vulgarity and
irreverent black humor was also almost certainly too much for
the anarcho-leftists who consider all their 19-century positions
sacred and inviolate, and as for liberals....well, let’s just say they
would have passed laws against us publishing if they had the power
to do so!

When the opportunity to begin publishing Green Anarchy fell
into our laps, one conscious decision we made was to rebel against
the aesthetic blandness usually associated with journals of social
critique, making an effort to challenge even the physical structure
of tabloids and journals—through explosive artistic expression that
opened up an unexplored plain in the often timid, cautious, and
unimaginative anarchist press.

Stylistically, we tried to use images that would shatter the foun-
dations of the reader’s existence, images that assisted in a gener-
alized transmission of a state of mind, rather than the transmis-
sion of mere facts—almost like animated hieroglyphs fashioning
a narrative that moved in a mythological, dream-like atmosphere.
Actually, we knocked ourselves out trying to be innovative and
experimental in our formatting, as we were determined to break
new ground and defy genre expectations—and if we failed at times
it’s only to be expected, because it isn’t an experiment if there’s
no risk involved. In the end, we probably confounded some of our
readers, delighted others, and outraged and repulsed many more,
but I think it’s fair to say that Green Anarchy was never a tedious,
pulp-paper sleeping pill!
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For me, one of the most important aspects of the primitivist
critique is its unflinching examination of domestication, but
now, years later, as I look back on what we were trying to accom-
plish with Green Anarchy, I've come to feel that even primitivists
underestimate the advanced degree of domestication at work
in our species—and the widespread mass stupidity it engenders.
Paul Shepard, a pioneer in the field of “human ecology”, wrote
extensively on the domestication process and once made this
observation:

Domestic animals, who live in restricted environments,
are not stircrazy and malnourished because they are the
survivors of hundreds of generations of captives. They
are the well-padded drudges, insulated by blunted minds
and coarsened bodies against the uniformity of the barn-
yard, having achieved independence from the demands
of style by having no style, coming to terms with the grey
world of captivity by arriving at the lowest common de-
nominator of survival.

Shepard makes it clear that these reflections apply equally to
domesticated humans, who have become physically frail, techno-
logically dependent, neurotic, psychologically tormented, mangled
by repressional mechanisms (such as depression), comfortable in
their misery, and are now saddled with an almost constitutional
stupidity—all the result of the degenerative domestication process.
This is an endemic condition, one that is both caused by civiliza-
tion and also reproduces the desire and actual need for it among
large portions of the human population. The literature on drug and
alcohol addiction also provides some useful models for understand-
ing the addictive relationship civilized humans have with the Sys-
tem (even though it’s killing them)—and why the prospect of a rad-
ical break (let’s be honest here) is only appealing to a small minor-

ity.
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on his Book of Laws—comprised of Christian morality (including
the Ten Commandments)—and a need to criminalize, for the ruled,
those acts important to furthering the authority and power of the
rulers. All peasant men of the shire were required to guard their
tithing (area). They reported to a hundredman who was in turn
commanded by the shire reeve, a local appointee of the King ‘paid’
through bribes, fines, and confiscations—of his own determination.
This sheriff had to swear “... to keep the peace of our Lord the King
well, and lawfully according to your powers, and shall arrest all
those who shall make any contest, riot, debate or affray, in break-
ing of the said peace” This first politipig exists today, still as an
elected or appointed political position whose primary responsibil-
ity is to serve and protect his position, followed by the responsi-
bility for establishing the prevailing socioeconomic order through
various methods of coercion.

...it is more enlightening to understand what can be
called everyday forms of peasant resistance: foot drag-
ging, dissimulation, feigned ignorance, false compliance,
manipulation, flight, slander, theft, arson, sabotage,
and isolated incidents of violence, including murder,
passed off as CRIME. These forms of struggle stop well
short of outright collective defiance, a strategy usually
suicidal for the weak. While these kinds of resistance are
often a form of individual protection or selfhelp, they
are not trivial. They limit the imperial aspirations of
lords, monarchs, colonialists, nationalistic parties, and
dictatorships of the proletariat.

—Forrest D. Colburn, Everyday Forms of Peasant Resis-
tance

Feudalism was the predominant socioeconomic system in me-
dieval times. Through right of noble birth, and rewards granted
for conquering new territory, the landed gentry created fiefdoms
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the ruled, the master and slave, the haves and the have-nots, the
rich and the poor, the civilized and the savage, and eventually—the
righteous and the criminal. As new empires expanded their reach
across the globe, defending their booty grew increasingly difficult.
With both offensive and defensive armies constantly overextended,
there were simply not enough loyal men left to enforce compliance
within the conquered, but resistant, lower class.

Imperial Rome introduced the world to geopolitical divisions
in the form of the city-state; and with a few more imaginary lines,
they divided these areas into wards and precincts. This was done,
in no small part, for the convenience of policing. Vigils of seven
squads, each containing 1,000 freedmen, monitored the precincts
for fire and other human disruptions to the social order. Three
cohorts of police, under the control of the army, augmented the
less-than-loyal freedmen guards. The emperors had their own
squads, the Praetorian Guard, the personal bodyguards to the
generals and the political henchmen of the emperors. The Guard
carried out political assassinations, assisted in the ascension
of new emperors, created their own strategic disorders, and
eventually wielded the imperial power themselves. The Guard
was of course eliminated. New controls were imposed on the
new controllers and innovation—a harbinger of civilization—had
arrived in force.

Armed with weapons, money, and God, imperialists spread
their spectacular vision of civilization—obedience to the invisible
(moral imperatives, religious dogma, imaginary lines drawn);
discipline of the sword, truncheon, gallows, and especially of
the marketplace; politics of identity and pocketbook; and cul-
tural commodification—along with the means of enforcing this
nightmare, everywhere they conquered.

In 9 century Britain, King Albert, in the face of growing in-
ternal strife and frequent incursions of competing empire-driven
armies, divided the vast lands into sections called shires, to better
force the “king’s peace”. This omnipresent version of peace is based
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Taking all these factors into account, I think it’s exceedingly
unlikely that we’ll ever see a wide-scale, voluntary abandonment
of civilized life-ways (such a shift is more liable to be brought on by
devastating and calamitous circumstances). Still, if and when large
numbers of people start reacting to the catastrophe of civilization
in an appropriate fashion, then I'll be there to participate in the
carnival of destruction, but until then, de-civilizing myself is an
ongoing and daily process—and it keeps me plenty busy.

Staplecide
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Introduction

Green Anarchy was begun in Eugene, Oregon in 2000 by Saxon
Wood. After the first four issues, Wood handed the publication
over to a group of rowdier, less-traditional anarchists. From
issue #5 through #25, 2001-2008, it matured into an explicitly
anti-civilization zine. The subtitle, “An Anti-Civilization Journal of
Theory and Action,” was added as of GA #13, but that orientation
was actually apparent from the new editors’ very first issues.

I came on board after about a year. Writing, editing, fundraising,
and mailing the zine were my main emphases. GA had at one time,
briefly, seven editors; the usual number, as I recall, was four.

A couple of things stand out for me. The hostility from the
Left, and from leftist anarchists in particular, was pronounced.
GA became a substantial anarchist periodical, easily one of the
most important in English, world-wide. And yet AK Press, noted
“anarchist” publisher/distributor, refused to ever carry it. This was
shocking, given the number of liberal, authoritarian, and other
nonanarchist titles AK has always stocked. This outfit, like others
on the left, was clearly threatened by our effort—especially our
critiques of mass society/mass production, Progress, industrial life
and the like, as well as of domestication/ civilization.

The other thing, the other side of the coin, one could say, was
GA’s popularity, its levels of support from seemingly growing num-
bers of folks who saw the importance of the radical questioning
that GA represented. It wasn’t very long before each issue cost
about $6,000; $3,000 for printing and $3,000 for our quite extensive
domestic and overseas mailing list, including a free copy to every
prisoner who requested a subscription. What seemed an enormous
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the West, the daily face of that enforcement is the police: sheriffs,
deputies, officers, Bobbies, peelers, cops, narcs, informants—pigs.

Pigs throughout the world have a clear and oft-repeated goal:
to serve and protect—one they accomplish quite well. They serve
and protect their own interests—particularly their interest in main-
taining a position of authority and power, recreating the dominant
order with every public contact. They serve and protect the ma-
chinery of civilization—the institutions, infrastructure, designers,
maintainers, buttonpushers, and apologists—from the likes of us.
They serve and protect bourgeois and elite class order from the
criminalized individual of lower standing who refuses to conform,
cooperate, contribute to the greater good, follow orders, fall in line,
get with the program, play by the rules, obey the law.

Understanding civilization’s frontline offense and defense is
crucial to developing successful strategies for our engagement
in this undeclared, 10,000-year iber war—Operation Civilization.
This study is intended as a strategic assessment of the pig situation
in present-day America. It looks at the origin, structure, focus,
technology, and weaponry, as well as the social-political-economic
apparatus inherent to the law and order system. Finally, it intends
to highlight the always-present, ever-escalating, and often-violent
resistance against the totality that requires an institutionalized
and increasingly pervasive mechanism of control.

The Imperial Origins of Swine Fever

The history of civilization is the history of conquest—murder,
rape, robbery, lies and wholesale destruction. It is the history
of the domestication of all of Earth’s inhabitants—starting with
the human. As settled agricultural societies replaced nomadic
hunter-gatherer and small-scale cultivating tribes, self-appointed
patriarchs (and occasional matriarchs) battled—in the name of
greed, glory, or God—for control of Everything. Rigid hierarchical
order was enforced creating two classes of people—the rulers and
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Operation Civilization
Sauri Igni

The War That Is All Wars

To secure ourselves against defeat lies in our own hands, but the
opportunity of defeating our enemy is provided by the enemy itself.
If we know the enemy and know our self we need not fear the result
of a hundred battles. If we know our self, but not the enemy, for every
victory gained we will also suffer a defeat. If we know neither the
enemy nor our self, we will succumb in every battle. — Sun Tzu, The
Art of War

A Strategic Assessment of the Domestic(ated)
Frontline

We are warriors committed to defeating our enemy—the totality
of civilization—and reclaiming our lives as our own. The internal-
ized systems of domestication: morals, rules, laws, orders—encoded
into our psyche by parents, schools, religions, social norms, and
spectacular illusions—are no longer (if they ever were) able to keep
us in line. Force—decisive, violent, and often deadly—is the primary
means used, by an ever-increasing array of military and paramili-
tary troops, to prevent us from attacking the ruling order we know
is a mortal danger to all of life. Fearful of tables turned, the ruling
class uses goon squads to attain, protect, and defend their tenu-
ous positions of power and disappearing wealth. For most of us in
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sum to us was somehow always covered, as if by magic. There was
a desire for GA and widespread backup from quite a number of
folks.

As the decade moved along past the anarchy heyday in Eugene,
1998-2001, GA grew to almost 100 pages per issue. But it appeared
less often, moving from quarterly publication to two issues a year.
In 2008 the last four of us editors called it quits.

But green anarchy/anti-civ/anarcho-primitivism certainly
hasn’t gone away. On the West Coast new zines like Blackout
and Eco-Anarchies are in the works or have already made their
appearance. They are not identical to GA fortunately, but certainly
anti-civilization in outlook. And Species Traitor has resumed, with
a most impressive issue #5.

Green Anarchy is dead, long live green anarchy!

John Zerzan
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of patriarchal control and domestication. Rewilding is the process
of becoming uncivilized.

For the Destruction of Civilization! For the Reconnection to
Life!
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similar sources, green anarchy is something very personal to each
who identify or connect with these ideas and actions. Perspectives
derived from one’s own life experiences within the death-culture
(civilization), and one’s own desires outside the domestication pro-
cess, are ultimately the most vivid and important in the uncivilizing
process.

Rewilding and Reconnection

For most green/anti-civilization/primitivist anarchists, rewil-
ding and reconnecting with the earth is a life project. It is not
limited to intellectual comprehension or the practice of primitive
skills, but instead, it is a deep understanding of the pervasive ways
in which we are domesticated, fractured, and dislocated from our
selves, each other, and the world, and the enormous and daily
undertaking to be whole again. Rewilding has a physical compo-
nent which involves reclaiming skills and developing methods
for a sustainable co-existence, including how to feed, shelter, and
heal ourselves with the plants, animals, and materials occurring
naturally in our bioregion. It also includes the dismantling of
the physical manifestations, apparatus, and infrastructure of civi-
lization. Rewilding has an emotional component, which involves
healing ourselves and each other from the 10,000 year-old wounds
which run deep, learning how to live together in non-hierarchical
and non-oppressive communities, and deconstructing the do-
mesticating mindset in our social patterns. Rewilding involves
prioritizing direct experience and passion over mediation and
alienation, re-thinking every dynamic and aspect of our reality,
connecting with our feral fury to defend our lives and to fight
for a liberated existence, developing more trust in our intuition
and being more connected to our instincts, and regaining the
balance that has been virtually destroyed after thousands of years

52

29



So Vast the Prison: Civilization
and Submission

The popular concept of “man’s rise to civilization”
projects for the mind’s eye a dark struggle with a pri-
mordial past, in which men were constantly threatened
by a hostile world, followed by the greater margin
of safety and enlightened institutions of civilization.
Pre-historic man stands sentenced to the limbo of
savagery by a conventional historical view which is
seldom questioned. Briefly, this view holds that the
development of agriculture made it possible for people
to abandon the nomadic and uncertain life of hunting
and gathering, and that they gladly did so, becoming
sedentary. Human well-being was improved and society
was stabilized by increasing man’s security from starva-
tion, disease, poverty, uncertainty about the future, and
the danger of wild animals, storms, and other natural
forces. Because food-growing supported more people,
the population rapidly increased. The agricultural
revolution, it is said, made civilized institutions such
as art and religion possible, framed ethic and moral
principles, and forged relations among men based on
compassion and respect for the rights of the individual.

The objection I raise to these statements is simple: they
are not true. For every man whose life was improved
by that momentous Neolithic revolution, hundreds lost
health, freedom, and social dignity. Because a fortunate
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spite its misanthropic tendencies, informs the green anarchist per-
spective with an understanding that the well-being and flourishing
of all life is linked to the awareness of the inherent worth and in-
trinsic value of the non-human world independent of use value.
Deep ecology’s appreciation for the richness and diversity of life
contributes to the realization that the present human interference
with the non-human world is coercive and excessive, with the sit-
uation rapidly worsening. Bioregionalists bring the perspective of
living within one’s bioregion, and being intimately connected to
the land, water, climate, plants, animals, and general patterns of
their bioregion. Eco-feminists have contributed to the comprehen-
sion of the roots, dynamics, manifestations, and reality of patri-
archy, and its effect on the earth, women in particular, and hu-
manity in general. Recently, the destructive separation of humans
from the earth (civilization) has probably been articulated most
clearly and intensely by eco-feminists. Anti-civilization anarchists
have been profoundly influenced by the various indigenous cul-
tures and earth-based peoples throughout history and those who
still currently exist. While we humbly learn and incorporate sus-
tainable techniques for survival and healthier ways of interacting
with life, it is important to not flatten or generalize native peo-
ples and their cultures, and to respect and attempt to understand
their diversity without co-opting cultural identities and character-
istics. Solidarity, support, and attempts to connect with native and
anti-colonial struggles, which have been the front-lines of the fight
against civilization, are essential as we attempt to dismantle the
death-machine. It is also important to understand that we, at some
point, have all come from earth-based peoples forcibly removed
from our connections with the earth, and therefore have a place
within anti-colonial struggles. We are also inspired by the feral,
those who have escaped domestication and have re-integrated with
the wild. And, of course, the wild beings which make up this beau-
tiful blue and green organism called Earth. It is also important to
remember that, while many green anarchists draw influence from
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cism of strategy, tactics, or ideas, are going nowhere, and can only
hold us back. An essential aspect to any radical anarchist perspec-
tive must be to put everything into question, certainly including
our own ideas, projects, and actions.

Influences and Solidarity

The green anarchist perspective is diverse and open, yet it does
contain some continuity and primary elements. It has been influ-
enced by anarchists, primitivists, Luddites, insurrectionalists, Situ-
ationists, surrealists, nihilists, deep ecologists, bioregionalists, eco-
feminists, various indigenous cultures, anti-colonial struggles, the
feral, the wild, and the earth. Anarchists, obviously, contribute the
anti-authoritarian push, which challenges all power on a funda-
mental level, striving for truly egalitarian relationships and pro-
moting mutual-aid communities. Green anarchists, however, ex-
tend ideas of non-domination to all of life, not just human life,
going beyond the traditional anarchist analysis. From primitivists,
green anarchists are informed with a critical and provocative look
at the origins of civilization, so as to understand what this mess is
and how we got here, to help inform a change in direction. Inspired
by the Luddites, green anarchists rekindle an anti-technological/
industrial direct action orientation. Insurrectionalists infuse a per-
spective which waits not for the fine-tuning of a crystalline cri-
tique, but identify and spontaneously attack current institutions
of civilization which inherently bind our freedom and desire. Anti-
civilization anarchists owe much to the Situationists, and their cri-
tique of the alienating commodity society, which we can break
from by connecting with our dreams and unmediated desires. Ni-
hilism’s refusal to accept any of the current reality understands
the deeply engrained unhealth of this society and offers green an-
archists a strategy which does not necessitate offering visions for
society, but instead focuses on its destruction. Deep ecology, de-
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few controlled the recording of history, civilized culture
became a propaganda machine for itself, which easily
manipulated the resentments of peasants and, by redi-
recting their distorted lives, helped rationalize the geno-
cide of hunter-gatherers on agriculture’s enlarging fron-
tier. It is a tragedy euphemistically called historical des-
tiny, economic progress, or the inexorable surge of the
political state. —Paul Shepard

The environmental movement in North America—as well as
internationally—is largely shooting in the dark and has yet to
produce a formidable critique that coherently addresses the roots
of global omnicide. Their journals record the mechanics of the
System’s environmental atrocities in the minutest detail, but
they’re still afraid to make the obvious connections and remain
attached to liberalism’s timid, lying morality. With asses glued
to their armchairs, these eco-liberals and their narrow outlook
continue to advocate superficial “solutions”—like the lowering
of pollution levels through laws and minor reforms—“solutions”
translated into political terms that only criticize the excesses of
capitalism and its commercialization of nature, but never get to
the ugly heart of the matter. At Green Anarchy we sought to
examine the real nature of the catastrophe and weren’t hesitant
to ask the hard questions: Is this ongoing crisis really limited to
“capitalism”, as the Left would have us believe? What is the nature
of the System we live under and rail against? What are Systems
and are they inevitable necessities of civilization? Is civilization
synonymous with Systems, and the constraint and suppression of
the individual? And with ecological warfare?

The wallpaper and stage scenery might vary from nation to na-
tion, but ultimately it’s civilization that is maintaining this uni-
fied reign of misery. Our goals in publishing Green Anarchy were
to produce a journal that would serve as both an offensive and de-
fensive weapon in this war on life—as well as a compass to help
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readers navigate their way through this battlezone—and to try to
rescue the inheritance stolen from us by the thieves of life centuries
ago. We're all part of an old story and involved in it are the endless
horrors inflicted behind the skillful shield of religion and law, the
vivisection of the human psyche, desertification, forced relocations,
and generations of resistance, but to cast light on our situation and
make it lucid we need to give a name to our pain—and that name
is civilization.
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uals responsible for specific activities or the decisions which lead
to oppression, has also been a focus for anarchists historically.
Finally, considering the immense reality and all-pervasive reach
of the system (socially, politically, technologically), attacks on
the techno-grid and infrastructure of the mega-machine are of
interest to anti-civilization anarchists. Regardless of approaches
and intensity, militant action coupled with insightful analysis of
civilization is increasing.

The Need to be Critical

As the march towards global annihilation continues, as society
becomes more unhealthy, as we lose more control over our own
lives, and as we fail to create significant resistance to the death-
culture, it is vital for us to be extremely critical of past “revolu-
tionary” movements, current struggles, and our own projects. We
cannot perpetually repeat the mistakes of the past or be blind to
our own deficiencies. The radical environmental movement is filled
with single-issued campaigns and symbolic gestures and the anar-
chist scene is plagued with leftist and liberal tendencies. Both con-
tinue to go through rather meaningless “activist” motions, rarely
attempting to objectively assess their (in)effectiveness. Often guilt
and self-sacrifice, rather than their own liberation and freedom,
guide these social do-gooders, as they proceed along a course that
has been plotted out by the failures before them. The Left is a fes-
tering sore on the ass of humanity, environmentalists have been
unsuccessful at preserving even a fraction of wild areas, and anar-
chists rarely have anything provocative to say, let alone do. While
some would argue against criticism because it is “divisive”, any
truly radical perspective would see the necessity of critical exami-
nation, in changing our lives and the world we inhabit. Those who
wish to quell all debate until “after the revolution”, to contain all
discussion into vague and meaningless chatter, and to subdue criti-
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Resisting the Mega-Machine

Anarchists in general, and green anarchists in particular,
favor direct action over mediated or symbolic forms of resistance.
Various methods and approaches, including cultural subversion,
sabotage, insurrection, and political violence (although not limited
to these) have been and remain part of the anarchist arsenal of
attack. No one tactic can be effective in significantly altering the
current order or its trajectory, but these methods, combined with
transparent and ongoing social critique, are important. Subversion
of the system can occur from the subtle to the dramatic, and can
also be an important element of physical resistance. Sabotage has
always been a vital part of anarchist activities, whether in the
form of spontaneous vandalism (public or nocturnal) or through
more highly illegal underground coordination in cell formation.
Recently, groups like the Earth Liberation Front, a radical environ-
mental group made up of autonomous cells targeting those who
profit off of the destruction of the earth, have caused millions of
dollars of damage to corporate outlets and offices, banks, timber
mills, genetic research facilities, sport utility vehicles, and luxury
homes. These actions, often taking the form of arson, along with
articulate communiqués frequently indicting civilization, have
inspired others to take action, and are effective means of not
only bringing attention to environmental degradation, but also as
deterrents to specific earth destroyers. Insurrectionary activity,
or the proliferation of insurrectionary moments which can cause
a rupture in the social peace in which people’s spontaneous
rage can be unleashed and possibly spread into revolutionary
conditions, are also on the rise. The riots in Seattle in 1999, Prague
in 2000, and Genoa in 2001, were all (in different ways) sparks
of insurrectionary activity, which, although limited in scope, can
be seen as attempts to move in insurrectionary directions and
make qualitative breaks with reformism and the entire system of
enslavement. Political violence, including the targeting of individ-
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What Is Green Anarchy?

An introduction to anti-civilization anarchist thought
and practice

the Green Anarchy Collective

This primer is not meant to be the “defining principles” for a
green anarchist “movement”, nor an anti-civilization manifesto. It
is a look at some of the basic ideas and concepts that collective
members share with each other, and with others who identify as
green anarchists. We understand and celebrate the need to keep
our visions and strategies open, and always welcome discussion.
We feel that every aspect of what we think and who we are con-
stantly needs to be challenged and remain flexible if we are to grow.
We are not interested in developing a new ideology, nor perpetu-
ating a singular world-view. We also understand that not all green
anarchists are specifically anti-civilization (but we do have a hard
time understanding how one can be against all domination with-
out getting to its roots: civilization itself). At this point, however,
most who use the term “green anarchist” do indict civilization and
all that comes along with it (domestication, patriarchy, division of
labor, technology, production, representation, alienation, objectifi-
cation, control, the destruction of life, etc). While some would like
to speak in terms of direct democracy and urban gardening, we feel
it is impossible and undesirable to “green up” civilization and/or
make it more “fair”. We feel that it is important to move towards a
radically decentralized world, to challenge the logic and mindset of
the death-culture, to end all mediation in our lives, and to destroy
all the institutions and physical manifestations of this nightmare.
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We want to become uncivilized. In more general terms, this is the
trajectory of green anarchy in thought and practice.

Anarchy vs Anarchism

One qualifier that we feel is important to begin with is the
distinction between “anarchy” and “anarchism”. Some will write
this off as merely semantics or trivial, but for most post-left
and anti-civilization anarchists, this differentiation is important.
While anarchism can serve as an important historical reference
point from which to draw inspiration and lessons, it has become
too systematic, fixed, and ideological...everything anarchy is not.
Admittedly, this has less to do with anarchism’s social/political/
philosophical orientation, and more to do with those who identify
as anarchists. No doubt, many from our anarchist lineage would
also be disappointed by this trend to solidify what should always
be in flux. The early self-identified anarchists (Proudhon, Bakunin,
Berkman, Goldman, Malatesta, and the like) were responding to
their specific contexts, with their own specific motivations and
desires. Too often, contemporary anarchists see these individuals
as representing the boundaries of anarchy, and create a WW.B.D.
[What Would Bakunin Do (or more correctly— Think)] attitude
towards anarchy, which is tragic and potentially dangerous.
Today, some who identify as “classical” anarchists refuse to accept
any effort in previously uncharted territory within anarchism
(ie. Primitivism, Post-Leftism, etc) or trends which have often
been at odds with the rudimentary workers’ mass movement
approach (ie. Individualism, Nihilism, etc). These rigid, dogmatic,
and extremely uncreative anarchists have gone so far as to declare
that anarchism is a very specific social and economic methodology
for organizing the working class. This is obviously an absurd
extreme, but such tendencies can be seen in the ideas and projects
of many contemporary anarcho-leftists (anarcho-sydicalists,
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dent thought or action. Informal, affinity-based associations tend
to minimize alienation from decisions and processes, and reduce
mediation between our desires and our actions. Relationships be-
tween groups of affinity are best left organic and temporal, rather

than fixed and rigid.

Revolution vs Reform

As anarchists, we are fundamentally opposed to government,
and likewise, any sort of collaboration or mediation with the state
(or any institution of hierarchy and control). This position deter-
mines a certain continuity or direction of strategy, historically
referred to as revolution. This term, while warped, diluted, and
co-opted by various ideologies and agendas, can still have mean-
ing to the anarchist and anti-ideological praxis. By revolution,
we mean the ongoing struggle to alter the social and political
landscape in a fundamental way; for anarchists, this means its
complete dismantling. The word “revolution” is dependent on
the position from which it is directed, as well as what would
be termed “revolutionary” activity. Again, for anarchists, this
is activity which is aimed at the complete dissolving of power.
Reform, on the other hand, entails any activity or strategy aimed
at adjusting, altering, or selectively maintaining elements of the
current system, typically utilizing the methods or apparatus of that
system. The goals and methods of revolution cannot be dictated by,
nor performed within, the context of the system. For anarchists,
revolution and reform invoke incompatible methods and aims,
and despite certain anarcho-liberal approaches, do not exist on a
continuum. For anti-civilization anarchists, revolutionary activity
questions, challenges, and works to dismantle the entire set-up or
paradigm of civilization. Revolution is also not a far-off or distant
singular event which we build towards or prepare people for, but
instead, a life-way or practice of approaching situations.
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tions based on affinity, free and open, and non-coercive. We want
a life which we live, not one which is run. Mass society brutally
collides not only with autonomy and the individual, but also with
the earth. It is simply not sustainable (in terms of the resource ex-
traction, transportation, and communication systems necessary for
any global economic system) to continue on with, or to provide al-
ternative plans for a mass society. Again, radical de-centralization
seems key to autonomy and providing non-hierarchical and sus-
tainable methods of subsistence.

Liberation vs Organization

We are beings striving for a deep and total break with the civi-
lized order, anarchists desiring unrestrained freedom. We fight for
liberation, for a de-centralized and unmediated relationship with
our surroundings and those we love and share affinity with. Orga-
nizational models only provide us with more of the same bureau-
cracy, control, and alienation that we receive from the current set-
up. While there might be an occasional good intention, the organi-
zational model comes from an inherently paternalistic and distrust-
ing mindset which seems contradictory to anarchy. True relation-
ships of affinity come from a deep understanding of one another
through intimate need-based relationships of day-today life, not
relationships based on organizations, ideologies, or abstract ideas.
Typically, the organizational model suppresses individual needs
and desires for “the good of the collective” as it attempts to stan-
dardize both resistance and vision. From parties, to platforms, to
federations, it seems that as the scale of projects increase, the mean-
ing and relevance they have for one’s own life decrease. Organiza-
tions are means for stabilizing creativity, controlling dissent, and
reducing “counter-revolutionary tangents” (as chiefly determined
by the elite cadres or leadership). They typically dwell in the quanti-
tative, rather than the qualitative, and offer little space for indepen-
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anarcho-communists, platformists, federationists). “Anarchism”,
as it stands today, is a far-left ideology, one which we need to
get beyond. In contrast, “anarchy” is a formless, fluid, organic
experience embracing multi-faceted visions of liberation, both
personal and collective, and always open. As anarchists, we are
not interested in forming a new framework or structure to live
under or within, however “unobtrusive” or “ethical” it claims to
be. Anarchists cannot provide another world for others, but we
can raise questions and ideas, try to destroy all domination and
that which impedes our lives and our dreams, and live directly
connected with our desires.

What is Primitivism?

While not all green anarchists specifically identify as “Prim-
itivists”, most acknowledge the significance that the primitivist
critique has had on anti-civilization perspectives. Primitivism is
simply an anthropological, intellectual, and experiential examina-
tion of the origins of civilization and the circumstances that led to
this nightmare we currently inhabit. Primitivism recognizes that
for most of human history, we lived in face-to-face communities
in balance with each other and our surroundings, without formal
hierarchies and institutions to mediate and control our lives.
Primitivists wish to learn from the dynamics at play in the past
and in contemporary gatherer-hunter/primitive societies (those
that have existed and currently exist outside of civilization). While
some primitivists wish for an immediate and complete return to
gatherer-hunter band societies, most primitivists understand that
an acknowledgement of what has been successful in the past does
not unconditionally determine what will work in the future. The
term “Future Primitive,” coined by anarchoprimitivist author John
Zerzan, hints that a synthesis of primitive techniques and ideas
can be joined with contemporary anarchist concepts and motiva-
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tions to create healthy, sustainable, and egalitarian decentralized
situations. Applied non-ideologically, anarcho-primitivism can be
an important tool in the de-civilizing project.

What is Civilization?

Green anarchists tend to view civilization as the logic, institu-
tions, and physical apparatus of domestication, control, and dom-
ination. While different individuals and groups prioritize distinct
aspects of civilization (ie primitivists typically focus on the ques-
tion of origins, feminists primarily focus on the roots and manifes-
tations of patriarchy, and insurrectionary anarchists mainly focus
on the destruction of contemporary institutions of control), most
green anarchists agree that it is the underlying problem or root of
oppression, and it needs to be dismantled. The rise of civilization
can roughly be described as the shift over the past 10,000 years from
an existence within and deeply connected to the web of life, to one
separated from and in control of the rest of life. Prior to civilization
there generally existed ample leisure time, considerable gender au-
tonomy and equality, a non-destructive approach to the natural
world, the absence of organized violence, no mediating or formal
institutions, and strong health and robusticity. Civilization inau-
gurated warfare, the subjugation of women, population growth,
drudge work, concepts of property, entrenched hierarchies, and
virtually every known disease, to name a few of its devastating
derivatives. Civilization begins with and relies on an enforced re-
nunciation of instinctual freedom. It cannot be reformed and is thus
our enemy.

Biocentrism vs Anthropocentrism

One way of analyzing the extreme discord between the world-
views of primitive and earth-based societies and of civilization, is
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a monumental failure in its objectives, but it is obvious from its
history, contemporary practice, and ideological framework, that
the Left (while presenting itself as altruistic and promoting “free-
dom”) is actually the antithesis of liberation. The Left has never
fundamentally questioned technology, production, organization,
representation, alienation, authoritarianism, morality, or Progress,
and it has almost nothing to say about ecology, autonomy, or
the individual on any meaningful level. The Left is a general
term and can roughly describe all socialist leanings (from social
democrats and liberals to Maoists and Stalinists) which wish to
re-socialize “the masses” into a more “progressive” agenda, often
using coercive and manipulative approaches in order to create a
false “unity” or the creation of political parties. While the methods
or extremes in implementation may differ, the overall push is the
same, the institution of a collectivized and monolithic world-view
based on morality.

Against Mass Society

Most anarchists and “revolutionaries” spend a significant por-
tion of their time developing schemes and mechanisms for produc-
tion, distribution, adjudication, and communication between large
numbers of people; in other words, the functioning of a complex
society. But not all anarchists accept the premise of global (or even
regional) social, political, and economic coordination and interde-
pendence, or the organization needed for their administration. We
reject mass society for practical and philosophical reasons. First,
we reject the inherent representation necessary for the function-
ing of situations outside of the realm of direct experience (com-
pletely decentralized modes of existence). We do not wish to run
society, or organize a different society, we want a completely dif-
ferent frame of reference. We want a world where each group is au-
tonomous and decides on its own terms how to live, with all interac-
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tion, assimilation, ecological devastation, and global trade are ac-
cepted as necessary, even benign. Industrialism’s standardization
of life objectifies and commodifies it, viewing all life as a potential
resource. A critique of industrialism is a natural extension of the
anarchist critique of the state because industrialism is inherently
authoritarian. In order to maintain an industrial society, one must
set out to conquer and colonize lands in order to acquire (gener-
ally) non-renewable resources to fuel and grease the machines. This
colonialism is rationalized by racism, sexism, and cultural chau-
vinism. In the process of acquiring these resources, people must
be forced off their land. And in order to make people work in the
factories that produce the machines, they must be enslaved, made
dependent, and otherwise subjected to the destructive, toxic, de-
grading industrial system. Industrialism cannot exist without mas-
sive centralization and specialization: Class domination is a tool
of the industrial system that denies people access to resources and
knowledge, making them helpless and easy to exploit. Furthermore,
industrialism demands that resources be shipped from all over the
globe in order to perpetuate its existence, and this globalism un-
dermines local autonomy and self-sufficiency. It is a mechanistic
worldview that is behind industrialism. This is the same world-view
that has justified slavery, exterminations, and the subjugation of
women. It should be obvious to all that industrialism is not only
oppressive for humans, but that it is also fundamentally ecologi-
cally destructive.

Beyond Leftism

Unfortunately, many anarchists continue to be viewed, and
view themselves, as part of the Left. This tendency is changing,
as postleft and anti-civilization anarchists make clear distinctions
between their perspectives and the bankruptcy of the socialist
and liberal orientations. Not only has the Left proven itself to be
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that of biocentric vs anthropocentric outlooks. Biocentrism is a per-
spective that centers and connects us to the earth and the complex
web of life, while anthropocentrism, the dominant world view of
western culture, places our primary focus on human society, to
the exclusion of the rest of life. A biocentric view does not reject
human society, but does move it out of the status of superiority
and puts it into balance with all other life forces. It places a prior-
ity on a bioregional outlook, one that is deeply connected to the
plants, animals, insects, climate, geographic features, and spirit of
the place we inhabit. There is no split between ourselves and our
environment, so there can be no objectification or otherness to life.
Where separation and objectification are at the base of our ability
to dominate and control, interconnectedness is a prerequisite for
deep nurturing, care, and understanding. Green anarchy strives to
move beyond human-centered ideas and decisions into a humble
respect for all life and the dynamics of the ecosystems that sustain
us.

A Critique of Symbolic Culture

Another aspect of how we view and relate to the world that
can be problematic, in the sense that it separates us from a direct
interaction, is our shift towards an almost exclusively symbolic cul-
ture. Often the response to this questioning is, “So, you just want
to grunt?” Which might be the desire of a few, but typically the
critique is a look at the problems inherent with a form of com-
munication and comprehension that relies primarily on symbolic
thought at the expense (and even exclusion) of other sensual and
unmediated means. The emphasis on the symbolic is a movement
from direct experience into mediated experience in the form of lan-
guage, art, number, time, etc Symbolic culture filters our entire per-
ception through formal and informal symbols. It’s beyond just giv-
ing things names, but having an entire relationship to the world
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that comes through the lens of representation. It is debatable as to
whether humans are “hard-wired” for symbolic thought or if it de-
veloped as a cultural change or adaptation, but the symbolic mode
of expression and understanding is certainly limited and its over-
dependence leads to objectification, alienation, and a tunnel-vision
of perception. Many green anarchists promote and practice getting
in touch with and rekindling dormant or underutilized methods of
interaction and cognition, such as touch, smell, and telepathy, as
well as experimenting with and developing unique and personal
modes of comprehension and expression.

The Domestication of Life

Domestication is the process that civilization uses to indoc-
trinate and control life according to its logic. These time-tested
mechanisms of subordination include: taming, breeding, ge-
netically modifying, schooling, caging, intimidating, coercing,
extorting, promising, governing, enslaving, terrorizing, murder-
ing...the list goes on to include almost every civilized social
interaction. Their movement and effects can be examined and
felt throughout society, enforced through various institutions,
rituals, and customs. It is also the process by which previously
nomadic human populations shift towards a sedentary or set-
tled existence through agriculture and animal husbandry. This
kind of domestication demands a totalitarian relationship with
both the land and the plants and animals being domesticated.
Whereas in a state of wildness, all life shares and competes for
resources, domestication destroys this balance. The domesticated
landscape (eg pastoral lands/agricultural fields, and to a lesser
degree—horticulture and gardening) necessitates the end of open
sharing of the resources that formerly existed; where once “this
was everyone’s,” it is now “mine”. In Daniel Quinn’s novel Ishmael,
he explains this transformation from the “Leavers” (those who
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of those who produce and control technology are always embed-
ded within it. Technology is distinct from simple tools in many
regards. A simple tool is a temporary usage of an element within
our immediate surroundings used for a specific task. Tools do not
involve complex systems which alienate the user from the act. Im-
plicit in technology is this separation, creating an unhealthy and
mediated experience which leads to various forms of authority.
Domination increases every time a new “timesaving” technology
is created, as it necessitates the construction of more technology
to support, fuel, maintain and repair the original technology. This
has led very rapidly to the establishment of a complex technolog-
ical system that seems to have an existence independent from the
humans who created it. Discarded by-products of the technological
society are polluting both our physical and our psychological envi-
ronments. Lives are stolen in service of the Machine and the toxic
effluent of the technological system’s fuels—both are choking us.
Technology is now replicating itself, with something resembling
a sinister sentience. Technological society is a planetary infection,
propelled forward by its own momentum, rapidly ordering a new
kind of environment: one designed for mechanical efficiency and
technological expansionism alone. The technological system me-
thodically destroys, eliminates, or subordinates the natural world,
constructing a world fit only for machines. The ideal for which the
technological system strives is the mechanization of everything it
encounters.

Production and Industrialism

A key component of the modern techno-capitalist structure is
industrialism, the mechanized system of production built on cen-
tralized power and the exploitation of people and nature. Industri-
alism cannot exist without genocide, ecocide, and colonialism. To
maintain it, coercion, land evictions, forced labor, cultural destruc-
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together, which suck our reality in on itself. As narrow as the world
of numbers is, scientific method does not even permit all numbers—
only those numbers which are reproducible, predictable, and the
same for all observers. Of course reality itself is not reproducible
or predictable or the same for all observers. But neither are fan-
tasy worlds derived from reality. Science doesn’t stop at pulling us
into a dream world—it goes one step further and makes this dream
world a nightmare whose contents are selected for predictability
and controllability and uniformity. All surprise and sensuality are
vanquished. Because of science, states of consciousness that can-
not be reliably disposed are classified as insane, or at best “non-
ordinary,” and excluded. Anomalous experience, anomalous ideas,
and anomalous people are cast off or destroyed like imperfectly-
shaped machine components. Science is only a manifestation and
locking in of an urge for control that we’ve had at least since we
started farming fields and fencing animals instead of surfing the
less predictable (but more abundant) world of reality, or “nature”
And from that time to now, this urge has driven every decision
about what counts as “progress”, up to and including the genetic
restructuring of life.

The Problem of Technology

All green anarchists question technology on some level. While
there are those who still suggest the notion of “green” or “appro-
priate” technology and search for rationales to cling to forms of
domestication, most reject technology completely. Technology is
more than wires, silicon, plastic, and steel. It is a complex system
involving division of labor, resource extraction, and exploitation
for the benefit of those who implement its process. The interface
with and result of technology is always an alienated, mediated, and
distorted reality. Despite the claims of postmodern apologists and
other technophiles, technology is not neutral. The values and goals
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accepted what the earth provided) to that of the “Takers” (those
who demanded from the earth what they wanted). This notion of
ownership laid the foundation for social hierarchy as property
and power emerged. Domestication not only changes the ecology
from a free to a totalitarian order, it enslaves the species that are
domesticated. Generally the more an environment is controlled,
the less sustainable it is. The domestication of humans themselves
involves many trade-offs in comparison to the foraging, nomadic
mode. It is worth noting here that most of the shifts made from
nomadic foraging to domestication were not made autonomously,
they were made by the blade of the sword or barrel of the gun.
Whereas only 2000 years ago the majority of the world population
were gatherer-hunters, it is now .01%. The path of domestication
is a colonizing force that has meant myriad pathologies for the
conquered population and the originators of the practice. Several
examples include a decline in nutritional health due to over-
reliance on non-diverse diets, almost 40-60 diseases integrated
into human populations per domesticated animal (influenza,
the common cold, tuberculosis, etc), the emergence of surplus
which can be used to feed a population out of balance and which
invariably involves property and an end to unconditional sharing.

The Origins and Dynamics of Patriarchy

Toward the beginning in the shift to civilization, an early prod-
uct of domestication is patriarchy: the formalization of male dom-
ination and the development of institutions which reinforce it. By
creating false gender distinctions and divisions between men and
women, civilization, again, creates an “other” that can be objecti-
fied, controlled, dominated, utilized, and commodified. This runs
parallel to the domestication of plants for agriculture and animals
for herding, in general dynamics, and also in specifics like the con-
trol of reproduction. As in other realms of social stratification, roles
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are assigned to women in order to establish a very rigid and pre-
dictable order, beneficial to hierarchy. Woman come to be seen as
property, no different then the crops in the field or the sheep in the
pasture. Ownership and absolute control, whether of land, plants,
animals, slaves, children, or women, is part of the established dy-
namic of civilization. Patriarchy demands the subjugation of the
feminine and the usurpation of nature, propelling us toward total
annihilation. It defines power, control and dominion over wildness,
freedom, and life. Patriarchal conditioning dictates all of our in-
teractions; with ourselves, our sexuality, our relationships to each
other, and our relationship to nature. It severely limits the spec-
trum of possible experience. The interconnected relationship be-
tween the logic of civilization and patriarchy is undeniable; for
thousands of years they have shaped the human experience on ev-
ery level, from the institutional to the personal, while they have
devoured life. To be against civilization, one must be against pa-
triarchy; and to question patriarchy, it seems, one must also put
civilization into question.

Division of Labor and Specialization

The disconnecting of the ability to care for ourselves and pro-
vide for our own needs is a technique of separation and disem-
powerment perpetuated by civilization. We are more useful to the
system, and less useful to ourselves, if we are alienated from our
own desires and each other through division of labor and special-
ization. We are no longer able to go out into the world and provide
for ourselves and our loved ones the necessary nourishment and
provisions for survival. Instead, we are forced into the production/
consumption commodity system to which we are always indebted.
Inequities of influence come about via the effective power of vari-
ous kinds of experts. The concept of a specialist inherently creates
power dynamics and undermines egalitarian relationships. While
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the Left may sometimes recognize these concepts politically, they
are viewed as necessary dynamics, to keep in check or regulate,
while green anarchists tend to see division of labor and specializa-
tion as fundamental and irreconcilable problems, decisive to social
relationships within civilization.

The Rejection of Science

Most anti-civilization anarchists reject science as a method of
understanding the world. Science is not neutral. It is loaded with
motives and assumptions that come out of, and reinforce, the catas-
trophe of dissociation, disempowerment, and consuming deadness
that we call “civilization.” Science assumes detachment. This is built
into the very word “observation” To “observe” something is to
perceive it while distancing oneself emotionally and physically,
to have a one-way channel of “information” moving from the ob-
served thing to the “self,” which is defined as not a part of that
thing. This death-based or mechanistic view is a religion, the domi-
nant religion of our time. The method of science deals only with the
quantitative. It does not admit values or emotions, or the way the
air smells when it’s starting to rain—or if it deals with these things,
it does so by transforming them into numbers, by turning one-
ness with the smell of the rain into abstract preoccupation with the
chemical formula for ozone, turning the way it makes you feel into
the intellectual idea that emotions are only an illusion of firing neu-
rons. Numbers themselves are not truth but a chosen style of think-
ing. We have chosen a habit of mind that focuses our attention into
a world removed from reality, where nothing has quality or aware-
ness or a life of its own. We have chosen to transform the living
into the dead. Careful-thinking scientists will admit that what they
study is a narrow simulation of the complex real world, but few of
them notice that this narrow focus is self-feeding, that it has built
technological, economic, and political systems that are all working
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know the principle revolutionary theories. They debate over the lib-
eratory potential of technology; they theorize about non-state pub-
lic spheres and the surpassing of the subject. Reality—they know
it well—is always more complex than any action. So if they hope
for a total theory, it is only in order to totally neglect it in daily
life. Power needs them because—as they themselves explain to us—
when no one criticizes it, power is criticized by itself.

X. Politics is the art of repression.

Of anyone who does not separate the moments of her/his life
and who wants to change given conditions starting from the total-
ity of their desires. Of anyone who wants to set fire to passivitiy,
contemplation and delegation. Of anyone who does not want to let
themselves be supplanted by any organization or immobilized by
any program. Of anyone who wants to have direct relationships
between individuals and make difference the very space of equal-
ity. Of anyone who does not have any we on which to swear. Of
anyone who disturbs the order of waiting because s/he wants to
rise up immediately, not tomorrow or the day after tomorrow. Of
anyone who gives her/himself without compensation and forgets
her/himself in excess. Of any one who defends her comrades with
love and resoluteness. Of anyone who offers recuperators only one
possibility: that of disappearing. Of anyone who refuses to take a
place in the numerous groups of rogues and of the anaesthetized.
Of anyone who neither wants to govern nor to control. Of anyone
who wants to transform the future into a fascinating adventure.
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meaning in the present world. In light of the social transformations
of the past few decades, it seems to me that any serious revolution-
ary anarchist movement would have to call industrialism and civ-
ilization itself into question precisely because anything less may
not provide us with the necessary tools for taking back our lives as
our own.

But my anti-civilization perspective is not a primitivist perspec-
tive. While it may indeed be inspiring to look at the apparently an-
archic and communistic aspects of some “primitive” cultures, I do
not base my critique on a comparison between these cultures and
the current reality, but rather on the way in which all of the vari-
ous institutions that comprise civilization act together to take my
life from me and turn it into a tool for social reproduction, and how
they transform social life into a productive process serving only to
maintain the rulers and their social order. Thus, it is essentially a
revolutionary perspective, and this is why I will always make use
of anything in that arsenal which is the history of revolutionary
theory and practice that can enhance my struggle. “Primitive” peo-
ple have often lived in anarchic and communistic ways, but they
do not have a history of revolutionary struggle from which we can
loot weapons for our current struggle. Having said this, however, I
do recognize those anarcho-primitivists who continue to recognize
the necessity of revolution and class struggle as my comrades and
potential accomplices.

Revolutionary struggle against the civilization of control and
profit that surrounds us will not be the reasonable attempt to take
over the means of production. The dispossessed of this world seem
to understand that this is no longer an option for liberation (if it
ever was). If most are not clear about precisely who or what is
the enemy, most do understand that they have nothing to say to
those in power, because they no longer share a common language.
We who have been dispossessed by this world now know that we
can expect nothing from it. If we dream of another world, we can-
not express that dream, because this world does not provide the
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words for it. And most likely many no longer dream. They just feel
rage at the continuing degradation of their existence. So this revo-
lution will, indeed, be the release of the “wicked passions” of which
Bakunin spoke, the destructive passions that are the only door to a
free existence. It will be the coming of the barbarians predicted by
Dejacque and Coeurderoy. But it is precisely when people know
that they no longer have anything to say to their rulers, that they
may learn how to talk with each other. It is precisely when people
know that the possibilities of this world can offer them nothing
that they may learn how to dream the impossible. This network of
institutions that dominate our life, this civilization, has turned our
world into a toxic prison. There is so much to be destroyed so that
a free existence may be created. The time of the barbarians is at
hand.

[...] May the barbarians break loose. May they sharpen
their swords, may they brandish their battleaxes, may
they strike their enemies without pity. May hatred take
the place of tolerance, may fury take the place of resig-
nation, may outrage take the place of respect. May the
barbarian hordes go to the assault, autonomously, in the
way that they determine. And may no parliament, no
credit institution, no supermarket, no barracks, no fac-
tory ever grow again after their passage. In the face of
the concrete that rises to strike the sky and the pollution
that fouls it, one can well say with Dejacque that ‘It is
not the darkness that the Barbarians will bring to the
world this time, it is the light.” —Crisso/Odoteo
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worth the effort of losing oneself, a world that merits our forgetful-
ness. And this is why the world as it is, administered by jailers and
accountants, is destroyed—to make space for the spending of our-
selves. Insurrection begins here. Overcoming calculation, but not
through lack, as the humanitarianism that, perfectly still and silent,
allies itself with the executioner, recommends, but rather through
excess. Here politics ends.

VIII. Politics is the art of control.

So that human activity is not freed from the fetters of obliga-
tion and work revealing itself in all its potential. So that workers
do not encounter each other as individuals and put an end to be-
ing exploited. So that students do not decide to destroy the schools
in order to choose how, when and what to learn. So that intimate
friends and relatives do not fall in love and leave off being little
servants of a little state. So that children are nothing more than im-
perfect copies of adults. So that the distinction between good (anar-
chists) and bad (anarchists) is not gotten rid of. So that individuals
are not the ones that have relationships, but commodities. So that
no one disobeys authority. So that if anyone attacks the structures
of exploitation of the state, someone hurries to say, “It was not the
work of comrades” So that banks, courts, barracks don’t blow up.
In short, so that life does not manifest itself.

IX. Politics is the art of recuperation.

The most effective way to discourage all rebellion, all desire
for real change, is to present a person of state as subversive, or—
better yet—to transform a subversive into a person of state. Not
all people of state are paid by the government. There are func-
tionaries who are not found in parliament or even in the neighbor-
ing rooms. Rather, they frequent the social centers and sufficiently
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V1. Politics is the art of accommodation.

Always waiting for conditions to ripen, one ends up sooner or
later forming an alliance with the masters of waiting. At bottom,
reason, which is the organ of deferment, always provides some
good reason for coming to an agreement, for limiting damages, for
salvaging some detail from a whole that one despises. Politics has
sharp eyes for discovering alliances. It is not all the same, they tell
us. The Reformed Communist Party is certainly not like the ram-
pant and dangerous right. (We don’t vote for it in elections—we are
abstentionists, ourselves—but the citizens’ committees, the initia-
tives in the plazas are another thing). Public health is always bet-
ter than private assistance. A guaranteed minimum wage is still
always preferable to unemployment. Politics is the world of the
lesser evil. And resigning oneself to the lesser evil, little by little
one accepts the totality in which only partialities are granted. Any-
one who contrarily wants to have nothing to do with this lesser
evil is an adventurer. Or an aristocrat.

VII. Politics is the art of calculation.

In order to make alliances profitable, it is necessary to learn the
secrets of allies. Political calculation is the first secret. It is neces-
sary to know where to put one’s feet. It is necessary to draw up
detailed inventories of efforts and outcomes. And by dint of mea-
suring what one has, one ends up gaining everything except the
will to lay it on the line and lose it. So one is always taken up with
oneself, attentive and quick to demand the count. With the eye
fixed on that which surrounds one, one never forgets oneself. Vig-
ilant as military police. When love of oneself becomes excessive it
demands to give itself. And this overabundance of life makes us for-
get ourselves. In the tension of the rush, it makes us lose count. But
the forgetfulness of ourselves is the desire for a world in which it is
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Locating an Indigenous
Anarchism

Aragorn!

It’s easy enough to hedge about politics. It comes naturally and
most of the time the straight answer isn’t really going to satisfy
the questioner, nor is it appropriate to fix our politics to this world,
to what feels immovable. Politics, like experience, is a subjective
way to understand the world. At best it provides a deeper vocabu-
lary than mealy-mouthed platitudes about being good to people, at
worst (and most commonly) it frames people and ideas into ideol-
ogy. Ideology, as we are fully aware, is a bad thing. Why? Because
it answers questions better left haunting us, because it attempts to
answer permanently what is temporary at best.

It is easy to be cagey about politics but for a moment let us imag-
ine a possibility. Not to tell one another what to do, or about an an-
swer to every question that could arise, but to take a break from hes-
itation. Let us imagine what an indigenous anarchism could look
like.

We should start with what we have, which is not a lot. What
we have, in this world, is the memory of a past obscured by history
books, of a place clear-cut, planted upon, and paved over. We share
this memory with our extended family, who we quarrel with, who
we care for deeply, and who often believe in those things we do not
have. What we do have is not enough to shape this world, but is
usually enough to get us by.

If we were to shape this world (an opportunity we would surely
reject if we were offered), we would begin with a great burning. We
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would likely begin in the cities, where (with all the wooden struc-
tures of power and underbrush of institutional assumption) the fire
would surely burn brightly and for a very long time. It would be
hard on those species that lived in these places. It would be very
hard to remember what living was like without relying on deadfall
and fire departments. But we would remember. That remembering
wouldn’t look like a skillshare or an extension class in the meth-
ods of survival, but an awareness that no matter how skilled we
personally are (or perceive ourselves to be) we need our extended
family.

We will need each other to make sure that the flames, if they
were to come, clear the area that we will live in together. We will
need to clear it of the fuel that would end up repeating the problems
we are currently having. We will need to make sure that the seeds,
nutrients ,and soil are scattered beyond our ability to control.

Once we get beyond the flames we will have to craft a life to-
gether. We will have to recall what social behavior looks and feels
like. We will have to heal.

When we begin to examine what life could be like, now that all
the excuses are gone, now that all the bullies are of human size and
shape, we will have to keep in mind many things. We will have to
always keep in mind the matter of scale. We will have to keep in
mind the memory of the first people and the people who kept the
memory of matches and where and when to burn through the past
confusing age. For what it is worth we will have to establish a way
to live that is both indigenous, which is to say of the land that we
are actually on, and anarchist, which is to say without authoritar-
ian constraint.

First Principles

First principles are those perspectives that (adherents to) a ten-
dency would understand as immutable. They are usually left un-

84

of action do you want in the face of the complexity of the world?”
This is what those who have been benumbed by the dual somno-
lence of a yes that is no and a more later that is never. Bureaucracy,
the faithful maidservant of politics, is the nothing administered so
that no one can act, so that no one recognizes their responsibil—
ity in the generalized irresponsibility. Power no longer says that
every thing is under control, it says the opposite: “If I don’t ever
manage to find the remedies for it, let’s imagine it as something
else” Democratic politics is now based on the catastrophic ideol-
ogy of the emergency (“either us or fascism, either us or terrorism,
either us or the unknown”). Even when oppositional, generality is
always an event that never happens and that cancels all those that
happen. Politics invites everyone to participate in the spectacle of
this motionless movement.

V. Politics is the art of deferment.

Its time is the future, which is why it imprisons everyone in a
miserable present. All together, but tomorrow. Anyone who says “I
and now” ruins the order of waiting with the impatience that is the
exuberance of desire. Waiting for an objective that escapes from
the curse of the particular. Waiting for an adequate quantitative
growth. Waiting for measurable results. Waiting for death. Politics
is the constant attempt to transform adventure into future. But only
if I resolve “I and now” could there ever be an us that is not the
space of a mutual renunciation, the lie that renders each of us the
controller of the other. Anyone who wants to act immediately is
always looked upon with suspicion. If she is not a provocateur, it
is said, she can certainly be used as such. But it is the moment of
an action and of a joy without tomorrows that carries us to the
morning after. Without the eye fixed on the hand of the clock.
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ble delegation of their decisions. Then, while the abdication of the
will to determine oneself transforms individuals into appendages
of the state machine, politics recomposes the totality of the frag-
ments in a false unity. Power and ideology thus celebrate their
deadly wedding. If representation is that which takes the capacity
to act away from individuals, replacing it with the illusion of being
participants rather than spectators, this dimension of the political
always reappears wherever any organization supplants individu-
als and any program keeps them in passivity. It always reappears
wherever an ideology unites what is separated in life.

II1. Politics is the art of mediation.

Between the so-called totality and individuals and between indi-
vidual and individual. Just as the divine will has need of its earthly
interpreters, so the collectivity has need of its delegates. Just as
in religion, there are no relationships between humans but only
between believers, so in politics it is not individuals who come
together, but citizens. The links of membership impede union be-
cause separation disappears only in union. Politics renders us all
equal because there are no differences in slavery—equality before
god, equality before the law. This is why politics replaces real di-
alogue, which refuses mediation, with its ideology. Racism is the
sense of belonging that prevents direct relationships between indi-
viduals. All politics is participatory simulation. All politics is racist.
Only by demolishing its barriers in revolt could everyone meet
each other in their individuality. I revolt, therefore, we are. But
if we are, farewell revolt.

IV. Politics is the art of impersonality.

Every action is like the instant of a spark that escapes the order
of generality. Politics is the administration of that order. “What sort
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stated. Within anarchism these principles include direct action, mu-
tual aid, and voluntary cooperation. These are not ideas about how
we are going to transform society or about the form of anarchist
organization, but an understanding about what would be innova-
tive and qualitatively different about an anarchist social practice
vis-a-vis a capitalist republic, or a totalitarian socialism.

It is worth noting a cultural history of our three basic anarchist
principles as a way of understanding what an indigenous anarchist
set of principles could look like. Direct action as a principle is pri-
marily differentiated from the tradition of labor struggles, where
it was used as a tactic, in that it posits that living directly (or in an
unmediated fashion) is an anarchist imperative. Put another way,
the principle of direct action would be an anarchist statement of
self-determination in practical aspects of life. Direct action must
be understood through the lens of the events of May ’68 where a
rejection of alienated life led large sections of French society into
the streets and towards a radically self-organized practice.

The principle of mutual aid is a very traditional anarchist
concept. Peter Kropotkin laid out a scientific analysis of animal
survival and (as a corollary to Darwin’s theory of evolution)
described a theory of cooperation that he felt better suited most
species. As one of the fathers of anarchism (and particularly
Anarcho-Communism) Kropotkin’s concept of mutual aid has
been embraced by most anarchists. As a principle it is generally
limited to a level of tacit anarchist support for anarchist projects.

Voluntary cooperation is the anarchist principle that informs
anarchist understandings of economics, social behavior (and exclu-
sion), and the scale of future society. It could be stated simply as
the principle that we, individually, should determine what we do
with our time, with whom we work, and how we work. Anarchists
have wrestled with these concepts for as long as there has been a
discernible anarchist practice. The spectrum of anarchist thought
on the nuance of voluntary cooperation ranges from Max Stirner
who refuses anything but total autonomy to Kropotkin whose the-
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ory of a world without scarcity (which is a fundamental premise of
most Marxist positions) would give us greater choices about what
we would do with our time. Today this principle is usually stated
most clearly as the principle to freely associate (and disassociate)
with one another.

This should provide us with enough information to make the
simple statement that anarchist principles have been informed by
science (both social and physical), a particular understanding of the
individual (and their relation to larger bodies) and as a response to
the alienation of modern existence and the mechanisms that social
institutions use to manipulate people. Naturally we will now move
onto how an indigenous perspective differs from these.

In the spirit of speaking clearly I hesitate in making the usual
caveats when principles are in question. These hesitations are not
because, in practice, there is any doubt as to what the nature of rela-
tionship or practice should look like. But when writing, particularly
about politics, you can do yourself a great disservice by planting
a flag and calling it righteous. Stating principles as the basis for a
politic usually is such a flag. If I believe in a value and then artic-
ulate that value as instrumental for an appropriate practice then
what is the difference between my completely subjective (or self-
serving) perspective and one that I could possibly share usefully?
This question should continue to haunt us.

Since we have gone this far let us speak, for a moment, about
an indigenous anarchism’s first principles. Insert caveats about this
being one perspective among many. Everything is alive. Alive may
not be the best word for what is being talked about but we could
say imbibed with spirit or filled with the Great Spirit and we would
mean the same thing. We will assume that a secular audience un-
derstands life as complex, interesting, in motion, and valuable. This
same secular person may not see the Great Spirit in things that they
are capable of seeing life in.

The counterpoint to everything being filled with life is that
there are no dead things. Nothing is an object. Anything worth
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Ten Blows against Politics

Il Pugnale

I. Politics is the art of separation.

Where life has lost its fullness, where the thoughts and actions
of individuals have been dissected, catalogued and enclosed in de-
tached spheres—there politics begins. Having distanced some of
the activities of individuals (discussion, conflict, common decision,
agreement) into a zone by itself that claims to govern everything
else, sure of its independence, politics is at the same time a separa-
tion between the separations and the hierarchical management of
separateness. Thus, it reveals itself as specialization, forced to trans-
form the unresolved problem of its function into the necessary pre-
supposition for resolving all problems. For this reason, the role of
professionals in politics is indisputable—and all that can be done is
to replace them from time to time. Every time subversives accept
separating the various moments of life and changing specific con-
ditions starting from that separation, they become the best allies of
the world order. In fact, while it aspires to be a sort of precondition
of life itself, politics blows its deadly breath everywhere.

II. Politics is the art of representation.

In order to govern the mutilations inflicted on life, it constrains
individuals to passivity, to the contemplation of the spectacle pre-
pared upon the impossibility of their acting, upon the irresponsi-

155



cluding technology, production, the military, mass society, global-
ized reality, etc), but if we reject all of this, we can bring our lives
back to a human scale, lives worth living.
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directly experiencing is worth acknowledging and appreciating
for its complexity, its dynamism and its intrinsic worth. When
one passes from what we call life, they do not become object,
they enrich the lives they touched and the earth they lie in. If
everything is alive, then sociology, politics, and statistics all have
to be destroyed if for no other reason but because they are anti-life
disciplines.

Another first principle would be that of the ascendance of mem-
ory. Living in a world where complex artifices are built on foun-
dations of lies leads us to believe that there is nothing but deceit
and untruth. Our experience would lead us to believe nothing less.
Compounding this problem is the fact that those who could tell
us the truth, our teachers, our newscasters and our media devote a
scarce amount of their resources to anything like honesty. It is hard
to blame them. Their memory comes from the same forgetfulness
that ours does.

If we were to remember we would spend a far greater amount of
our time remembering. We would share our memories with those
we loved, with those we visited, and those who passed by us. We
will have to spend a lot of time creating new memories to properly
place the recollection of a frustrated forgetful world whose gift was
to destroy everything dissimilar to itself.

An indigenous anarchism is an anarchism of place. This would
seem impossible in a world that has taken upon itself the task of
placing us nowhere. A world that places us nowhere universally.
Even where we are born, live, and die is not our home. An anar-
chism of place could look like living in one area for all of your life.
It could look like living only in areas that are heavily wooded, that
are near life-sustaining bodies of water, or in dry places. It could
look like traveling through these areas. It could look like traveling
every year as conditions, or desire, dictated. It could look like many
things from the outside, but it would be choice dictated by the sub-
jective experience of those living in place and not the exigency of
economic or political priorities. Location is the differentiation that
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is crushed by the mortar of urbanization and pestle of mass culture
into the paste of modern alienation.

Finally an indigenous anarchism places us as an irremovable
part of an extended family. This is an extension of the idea that
everything is alive and therefore we are related to it in the sense
that we too are alive. It is also a statement of a clear priority. The
connection between living things, which we would shorthand to
calling family, is the way that we understand ourselves in the world.
We are part of a family and we know ourselves through family.
Leaving aside the secular language for a moment, it is impossible
to understand oneself or one another outside of the spirit. It is the
mystery that should remain outside of language that is what we all
share together and that sharing is living.

Anarchist in Spirit vs Anarchist in Word

Indigenous people in general and North American native peo-
ple specifically have not taken too kindly to the term anarchist up
until this point. There have been a few notable exceptions (Rob los
Ricos, Zig Zag, and myself among them) but the general take is ex-
emplified by Ward Churchill’s line “I share many anarchist values
like opposition to the State but..” Which raises the question of why
there aren’t more native people interested in anarchism.

The most obvious answer to this question is that anarchism is
part of a European tradition so far outside of the mainstream that
it isn’t generally interesting (or accessible) to non-westerners. This
is largely true but is only part of the answer.

Another part of an answer can be seen in the surprisingly large
percentage of anarchists who hold that race doesn’t matter; that
it is, at best, a tool used to divide us (by the Man) and at worst
something that will devolve society into tribalism [sic]. Outside of
whether there are any merits to these arguments (which I believe
stand by themselves) is the violation of two principles that have
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willingness to fight for another world. A leftist-anarchist friend of
mine wants to know how we hold people accountable when they
continually “flake” To which I respond, learn the patterns of those
you work and live with, and know what you can depend on, and
what you cannot. If they are continually unreliable, then don’t rely
on them. It’s simple. It all comes down to bringing about a deeper
understanding of one another, not some adjudication process to
enforce agreements...that is how the state works. Even in regard
to abusers, some would like established policies and rigid methods
for dealing with people, but each scenario is different, and each vic-
tim and community demands a different outcome. It is taking the
easy way out, when we attempt to programmatically apply a solu-
tion to a problem. Taking responsibility for a situation and working
towards the most effective outcome takes time, energy, and com-
mitment to one another, and while it may seem difficult at the time,
in the end it is usually the most meaningful.

Smaller groups are more able to make decisions which are rele-
vant to the individuals involved, while large organizations require
tremendous amounts of resources and bureaucracy just to perpet-
uate themselves. Constant decisions need to be made just to keep
them “running,” and this will inevitably lead to representation and
hierarchy. The further we are from any decision-making process,
the more alienated we are from the decisions it makes. This is not
a healthy model for taking control of our own lives, it is a model
for being controlled. As anarchists, we need to take responsibility
for our own decisions and their outcomes. This is not to say that
we should only be concerned with decision-making on an individ-
ual level (although there are certainly decisions which only apply
here), but also as small, decentralized communities. Here, decisions
are made face-to-face, with each member of our family, band, or col-
lective deeply entwined with one another and our environment—
a bio-regional perspective which reflects how natural ecosystems
function. We only need organizations and large structures if we
want to keep most of the racket known as civilization going (in-
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morality”. These notions of “the way” are an insult to independent
thinking and openness, and stand in direct opposition to anarchy,
and deserve only disdain.

Only we can fully understand what we are fighting for, and our
own interests and skills. We waste too much time trying to form
affinity and artificial unity with those with whom there is very little
meaningful agreement. Decentralized autonomous groups, making
all of their own decisions, are the key to effectiveness and to stay-
ing motivated. Only when resistance comes from our hearts can
we have any chance of fulfillment. I am not just “two arms for the
revolution,” as some guilt-ridden, uncritical, and uninspired left-
ists and leftistanarchists have proclaimed. I am not a foot soldier
for a vanguard or an “oppressed people” And, the last thing we
need is more standardization, mechanization, and militaristic ap-
proaches...the logic which projects this whole system forward.

I am fighting for my own liberation, and from this stems my
support for my family, my community, others’ struggles, and the
rest of life. Does this mean we cannot learn from others, share
ideas, or join together in projects of resistance? Certainly not, but
these junctures must be without coercion, manipulation, and dom-
ination. They should be seen as temporary and organic, and their
continued connection cannot be at the expense of our autonomy.
We need to prioritize the deep and meaningful relationships over
the superficial and political ones. We must avoid the “lowest com-
mon denominator” approach to liberation, one which sums up our
collective desires and struggles in vague catchwords like “freedom”,
“equality”, and “justice”, or the “One Big Union” approach, which
superficially embraces diversity, yet in reality, works to diminish
all individuality and autonomy.

Some anarchists, and all leftists, propose large monolithic fed-
erations, parties, and structures to “get shit done” and “hold peo-
ple accountable” We must reject this fetishization of organization
and control. Our liberation should not be dependent on a political
or economic structure—it should come from our own desires and
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not been discussed in detail up until this point—self-determination
and radical decentralization.

Self-determination should be read as the desire for people who
are self-organized (whether by tradition, individual choice, or incli-
nation) to decide how they want to live with each other. This may
seem like common sense, and it is, but it is also consistently vio-
lated by people who believe that their value system supersedes that
of those around them. The question that anarchists of all stripes
have to answer for themselves is whether they are capable of deal-
ing with the consequences of other people living in ways they find
reprehensible.

Radical decentralization is a probable outcome to most anar-
chist positions. There are very few anarchists (outside of Parecon)
that believe that an anarchist society will have singular answers to
politics, economy, or culture. More than a consequence, the princi-
ple of radical decentralization means it is preferable for there to be
no center.

If anarchists are not able to apply the principles of self-
determination to the fact that real living and breathing people do
identify within racial and cultural categories and that this identi-
fication has consequences in terms of dealing with one another
can we be shocked that native people (or so-called people of color)
lack any interest in cohabitating? Furthermore if anarchists are
unable to see that the consequence of their own politic includes
the creation of social norms and cultures that they would not feel
comfortable in, in a truly decentralized social environment, what
hope do they have to deal with the people with whom they don’t
feel comfortable today?

The answer is that these anarchists do not expect to deal with
anyone outside of their understanding of reality. They expect real-
ity to conform to their subjective understanding of it.

This problem extends to the third reason that native people lack
interest in anarchism. Like most political tendencies anarchism has
come up with a distinct language, cadence, and set of priorities. The
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tradition of these distinctions is what continues to bridge the gap
between many of the anarchist factions that have very little else in
common. This tradition is not a recruiting tradition. There is only
a small evangelical tradition within anarchism. Outside of itself,
anarchism is largely an inscrutable tradition.

This isn’t a problem outside of itself. The problem is that it is
coupled with the arrogance of the educated along with the worst
of radical politics’ excesses. This is best seen in the distinction that
continues to be made between a discrete tradition of anarchism
from actions that are anarchistic. Anarchists would like to have it
both ways. They would like to see their tradition as being grow-
ing and vital, along with being uncompromising and deeply rad-
ical. Since an anarchist society would be such a deep break from
what we experience in this world, it is impossible to perceive any
scenario that leads from here to there. There is no path.

The anarchist analysis of the Zapatistas is a case in point. Anar-
chists have understood that it was an indigenous struggle, that it
was armed and decentralized; but habitually temper their enthusi-
asm with warnings about a) valorizing Subcommandante Marcos,
b) the differences between social democracy and anarchism, c) the
problems with negotiating with the State for reforms, etc. These
points are valid. The problem is that anarchist criticism is gener-
ally more repetitive than it is inspired or influential. Repetitive crit-
icisms are useful in getting every member of a political tendency
on the same page. Criticism helps us understand the difference be-
tween illusion and reality. But the form that anarchist criticism has
taken about events in the world is more useful in shaping an un-
derstanding of what real anarchists believe than what the world
is.

As long as the arbiters of anarchism continue to be the wielders
of The Most Appropriate Critique™ then anarchism will continue
to be an isolated sect far removed from any particularly anarchis-
tic events that happen in the world. This will continue to make the
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Liberation, Not Organization

A. Morefus

IfI Have to Pay Dues or Carry a Membership Card, I Don’t Want
to Be in Your Revolution.

I desire liberation, not organization. While most leftists would
claim that the two go hand-in-hand, or at least that the second
is necessary to achieve the first (and for some the second might
even “wither away” some time after “The Revolution”), to me, the
two seem contradictory. I am not fighting for a world which is run
better (more efficiently and more fairly), I am fighting for a world
which doesn’t need running (one which is radically decentralized).
Here lies the contradiction between the Left, and those fighting for
autonomy and anarchy.

If the politics of the Left (including leftist anarchists) could be
distilled into one phrase, it might be “Social Justice”—a vague long-
ing for a social system which ensures equality (socially and eco-
nomically, although not necessarily politically) for everyone, and
the political apparatus necessary to ensure/enforce their particu-
lar notion of what that would mean. But only by people controlling
their own lives, and all decisions which pertain to them, will people
ever be free. This should be a basic concept, at least for anarchists,
but unfortunately for those still tied to a leftist mode of operation
and thinking, it is not. In fact, this simple notion is attacked for
being too “individualist” or “unrealistic”. I guess some people just
think they know what is best, especially for the “lumpen” and “the
masses.” They wish to plug everyone into an infrastructure which
adheres to the “correct” ideology (a notion anarchists should reject
at face value): as Michael Albert (Z Magazine) has said, the “good
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projects for liberation, rather than congratulating ourselves for
being the heirs of Bakunin (et al). We can do this best if we free
ourselves from the historical baggage and the ideological and
strategic constraints of all varieties of leftism.
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tendency irrelevant for those people who are interested in partici-
pating in anarchistic events.

Native People are Not Gone

For many readers these ideas may seem worth pursuit. An in-
digenous anarchism may state a position felt but not articulated
about how to live with one another, how to live in the world, and
about the decomposition. These readers will recognize themselves
in indigeneity and ponder the next step. A radical position must
embed an action plan, right?

No, it does not.

This causality, this linear vision of the progress of human events
from idea to articulation to strategy to victory is but one way to
understand the story of how we got from there to here. Progress is
but one mythology. Another is that the will to power, or the spirit of
resistance, or the movement of the masses transforms society. They
may, and I appreciate those stories, but I will not finish this story
with a happy ending that will not come true. This is but a sharing.
This is a dream I have had for some time and haven’t shown to any
of you before, which is not to say that I do not have a purpose...

Whether stated in the same language or not, the only indige-
nous anarchists that I have met (with one or three possible excep-
tions) have been native people. This is not because living with these
principles is impossible for nonnative people but because there are
very few teachers and even fewer students. If learning how to live
with these values is worth anything it is worth making the compro-
mises necessary to learn how people have been living with them
for thousands of years.

Contrary to popular belief, the last hope for native values or an
indigenous world-view is not the good hearted people of civilized
society. It is not more casinos or a more liberal Bureau of Indian
Affairs. It is not the election of Russell Means to the presidency of
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the Oglala Sioux Tribe. It is patience. As I was told time and time
again as a child:

The reason that I sit here and drink is because I am wait-
ing for the white man to finish his business. And when
he is done we will return.
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Left anarchists retain some kind of allegiance to 19" century

LH&R and socialist philosophers, preferring the broad, gener-
alized (and therefore extremely vague) category of socialism/
anti-capitalism and the strategy of mass political struggles based
on coalitions with other leftists, all the while showing little (if
any) interest in promoting individual and group autonomy. From
these premises, they can quite easily fall prey to the centralizing
tendencies and leadership functions that dominate the tactics of
leftists. They are quick to quote Bakunin (maybe Kropotkin too)
and advocate organizational forms that might have been appro-
priate in the era of the First International, apparently oblivious
to the sweeping changes that have occurred in the world in the
past hundred-plus years—and they then have the gall to ridicule
Marxists for remaining wedded to Marx’s outdated theories, as if
by not naming their own tendencies after other dead guys they
are thereby immune from similar mistakes.

The drawbacks and problems with Marxism, however—for ex-
ample that it promotes the idea of a linear progression of history of
order developing out of chaos, freedom developing out of oppres-
sion, material abundance developing out of scarcity, socialism de-
veloping out of capitalism, plus an absolute faith in Science as the
ideologically neutral pursuit of pure Knowledge, and a similar faith
in the liberatory function of all technology—are the same draw-
backs and problems with the anarchism of Bakunin and Kropotkin.
All of this seems lost on left anarchists. They blithely continue to
promote a century-old version of anarchism, clearly unaware of, or
unconcerned by, the fact that the philosophical and practical fail-
ures of leftism—in terms of the individual, the natural world, and
appropriate modes of resistance to the continued domination of a
flexible, adaptable, and expanding capitalism—are shared by this
archaic form of anarchism as well.

Those of us who are interested in promoting radical social
change in general, and anarchy in particular, need to emulate
and improve upon successful (however temporary) revolutionary
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they all ultimately rely on the legitimate (sanctioned by the State)
use of coercive authority to enforce decisions. Leftists share a
faith in the mediating influence of wise and ethical leaders who
can work within politically neutral, socially progressive, and
humane institutional frameworks. Their thoroughly hierarchical
and authoritarian natures, however, should be clear even after a
cursory glance.

Are All Forms of Anarchism Leftist?

All anarchists share a desire to abolish government; that is the
definition of anarchism. Starting with Bakunin, anarchism has
been explicitly anti-statist, anti-capitalist, and anti-authoritarian;
no serious anarchist seeks to alter that. Leftists have consistently
supported and promoted the functions of the State, have an
ambiguous relationship to capitalist development, and are all
interested in maintaining hierarchical relationships. In addition,
historically they have either tacitly ignored or actively suppressed
the desires of individuals and groups for autonomy and self-
organization, further eroding any credible solidarity between
themselves and anarchists. On a purely definitional level, then,
there should be an automatic distinction between leftists and
anarchists, regardless of how things have appeared in history.

Despite these differences, many anarchists have thought of
themselves as extreme leftists—and continue to do so—because
they share many of the same analyses and interests (a distaste
for capitalism, the necessity of revolution, for example) as leftists;
many revolutionary leftists have also considered anarchists to
be their (naive) comrades— except in moments when the Leftists
gain some power; then the anarchists are either co-opted, jailed,
or executed. The possibility for an extreme leftist to be anti-statist
may be high, but is certainly not guaranteed, as any analysis of
history will show.
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share this commitment to leadership and representation—they be-
lieve themselves able to justly represent those who have tradition-
ally been excluded from politics: the disenfranchised, the voiceless,
the weak.

The Leftist activist, as a representative of those who suffer, is a
person who believes her/himself to be indispensable to improving
the lives of others. This derives from a dual-pronged notion com-
mon to all leftists:

1. Non-political people, left to their own devices, will never be
able to alter their situations in a radical or revolutionary man-
ner (Lenin’s dismissal of workers as never being able to move
beyond a “trade union mentality” without some professional
outside help comes to mind here); and

2. Those with more intelligence or a better analysis are both
wise and ethical enough to lead (whether through example
or by decree) and organize others for their own good, and
perhaps more importantly, the greater good.

The unspoken but implicit theme that runs through this brief
assessment of leftism is a reliance on authoritarian relations,
whether assumed or enforced, brutally compelling or gently
rational. The existence of an economy (exchange of commodities
in a market) presumes the existence of one or more institutions to
mediate disputes between those who produce, those who own, and
those who consume; the existence of a representational political
process presumes the existence of one or more institutions to
mediate disputes between diverse parties based on common
interest (often with conflicting goals); the existence of leadership
presumes that there are substantive differences in the emotional
and intellectual capacities of those who direct and those who
follow. There are plenty of rationalizations contributing to the
maintenance of such institutions of social control (schools, prisons,
the military, the workplace), from efficiency to expediency, but
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control their own lives. According to the ideological imperatives of
leftist thought, the self-activity of these masses is seen suspiciously
through the ideological blinkers of the competitive ethos of capital-
ism (since the masses aren’t yet intelligent enough to be socialists);
the workers will perhaps be able to organize themselves into de-
fensive trade unions in order to safeguard their wages, while the
peasants will only want to own and work their own piece of land.
Again, education and enforcement of cooperation is necessary for
these masses to become conscious political radicals.

A Generic Leftism?

So all leftists share the goals of making up for injustice by de-
cree, whether the decree comes out of better/more responsive rep-
resentatives and leaders, a more democratic political process, or the
elimination of a non-worker power base. They all desire to orga-
nize, mobilize, and direct masses of people, with the eventual goal
of attaining a more or less coherent majority, in order to propel pro-
gressive and democratic change of social institutions. Recruitment,
education, and inculcating leftist values are some of the more mun-
dane strategies leftists use to increase their influence in the wider
political landscape.

All leftists have a common distrust of regular (non-political/
non-politicized) people being able to decide for themselves how
to solve the problems that face them. All leftists share an abiding
faith in leadership. Not just a trust of particular leaders who por-
tray themselves as having certain moral or ethical virtues over and
above common people, but of the very principle of leadership. This
confidence in leadership never brings representational politics into
question. The existence of elected or appointed leaders who speak
and act on behalf, or in the place, of individuals and groups is a
given; mediation in the realm of politics is taken as a necessity, re-
moving most decision making from individuals and groups. Leftists
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A Dark and Hungry God Arises:
Technology and Its Captives

The historical object of industrialization, its profound
truth which the 20" century has made manifest, is
destruction: Auschwitz and Hiroshima are the two
fronts on which the present era was baptized. —David
Watson

In the course of history there have always been different
principles of civilization according to regions, nations,
and continents. But today everything tends to align itself
on technical principles. In the past, different civilizations
took different “paths”; today all peoples follow the same
road and the same impulse. This does not mean that they
have all reached the same point, but they are situated at
different paths along the same trajectory.

All the business of life, from work and amusement to
love and death, is seen from the technical point of view.
The number of “technical slaves” is growing rapidly, and
the ideal of all governments is to push as fast as possible
toward industrialization and technical enslavement.

—Jacques Ellul, The Technological Society
While our earliest ancestors lived fully in the natural milieu,
and our most recent forebears in a more continually-domesticated

social milieu, postmodern humans now live primarily in what so-
ciologist Jacques Ellul called a technological milieu.
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Analogous in scale and planetary significance to the atmo-
sphere, lithosphere, or biosphere, a truly global technosphere is
in an aggressively-ongoing process of development around the
planet, like an artificial sheath of technology that’s emerged from
the activities of civilization and its global financial markets and
military-industrial complex, and which now encircles the globe
with its planet-girding information/satellite network. Here in
the early years of the 21% century, we find ourselves involved
in a war between technosphere and not only biosphere but also
ethnosphere, for cultural diversity is as endangered as biological
diversity under the relentless technospheric advance.

Lewis Mumford, a pioneering historian of technology, traced
its evolution from the predominant use of water, wind, and wood
in the pre-industrial “eotechnic” era, through the rise of central-
ized factories for mass production using coal and iron (the “pale-
otechnic” era), through the 20" century’s technics, dominated by
alloys and electricity (what he termed “neotechnics”). Presently,
with global communications networks and off-planet satellites, the
reach of the technosphere continues to increase, as machines ap-
proach molecular size in the hands of the nanotechnologists, and
genetic engineers decipher and change the DNA blueprint under-
lying life and speciation itself.

For post-modern humans it is the technosphere, not Earth or
even other people, that is the source of their livelihood, food, en-
ergy, education, entertainment, and identity; if we despair because
our lives have become little more than a frenzy of meaningless
multi-tasking, our rulers’ solution is to change us so we conform
with their dehumanizing technological system— and so change us
they have! In the US alone, over fifty million of us are on psy-
chotropic medication just to get through the work day. About the
same number of us are on medication to try and get through the
night. And five million of our kids are on mind-eroding pharma-
ceuticals to get through the school day. Not to worry if the medica-
tion is required at ever-higher doses or stops working altogether,

96

The Role of The State

Leftists view the State on a continuum of ambivalence. Most are
clear that the role of the State is to further the goals of whatever
class happens to rule at any given period; further, they all recog-
nize that the ruling class always reserves for itself a monopoly on
the legitimate use of force and violence to enforce their rule. In the
political imaginations of all moderate and some radical leftists, the
State (even with a completely capitalist ruling class) can be used to
remedy many social problems, from the excesses of transnational
corporations to the abuses of those who have been traditionally dis-
enfranchised (immigrants, women, minorities, the homeless, etc).
For extreme leftists, only their own State can solve such problems,
because it is in the interest of the current ruling class to maintain
divisions among those who are not of the ruling class. Despite the
ambivalence, an attachment to the functions of government as ex-
ecuted by the State remains. This is the pivotal area of conflict
between all leftists and all anarchists, despite the historical posi-
tioning of anarchism within the spectrum of leftism—about which
more below.

The role of The Individual

Missing from all these different strains of leftism is a discus-
sion of the individual. While LH&R refer briefly to the individual,
these philosophies do not take into account non-property-owning
males, females, or juveniles—who are indeed considered the prop-
erty of the normative individual: the adult property-owning man.
This led to the complete lack of interest in (and the accompanying
exploitation of) peasants and workers, a disregard that is supposed
to be corrected by socialism. Unfortunately, virtually all socialists
only posit the category Worker and Peasant as collective classes—
a mass to be molded and directed—never considering the desires
or interests of the individual (male or female) worker or peasant to
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Relationship to capitalists

All leftists privilege the category of worker as worker/producer,
an entity that exists only within the sphere of the economy. Mod-
erate leftists campaign for workers’ rights (to strike, to have job
security and safety, to have decent and fair contracts), trying to mit-
igate the more obvious abuses of the bosses through the passage
and enforcement of progressive legislation. They want capitalism
to be organized with “People Before Profits” (as the overused slo-
gan has it), ignoring the internal logic and history of capitalism.
Moderate leftists promote socially responsible investing and want
a more just distribution of wealth; social wealth in the form of the
much-touted “safety net,” and personal wealth in the form of higher
wages and increased taxes on corporations and the rich. They want
to balance the rights of property and labor.

Radical leftists favor workers at the expense of the bosses. Work-
ers are always right to the radical leftist. They wish to change the
legal structure in such a way to reflect this favoritism, which is
supposed to compensate for the previous history of exploitation.
The redistribution of wealth envisioned by radical leftists builds on
the higher wages and increased taxation of the corporations and
the rich to include selective expropriation/ nationalization (with
or without compensation) of various resources (banks, natural re-
sources for example).

Extreme leftists promote the total expropriation—without
compensation—of the capitalist class, not only to right the wrongs
of economic exploitation, but to remove the capitalist class from
political power as well. At some point, the workers are to be
at least nominally in charge of economic and political decision
making (although that is usually meditated through a Party
leadership).
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or if you’ve chosen instead alcohol or illegal drug addiction; the
genetic engineers promise us that genes for depression, anxiety, al-
coholism, and even shyness will soon be found and removed. And
it is the awareness repressed by this collective degeneration that
tends to fuel the entire cycle of resignation and extinguish the will
to resist.

We've already substituted “virtual communities” for the rela-
tionships, kinship, and neighborhoods lost in our full-time devo-
tion to technology. Numerous computer scientists eventually hope
to make us all “virtual” by downloading us into silicon chips, mak-
ing us “one” with our computerized office machinery. This will
be the final solution to the technological dilemma and the ulti-
mate proclamation that life has been fully conquered. Our rulers
can preserve their mechanized production-based System only by
fundamentally changing who we are, by prodding us to become
technology ourselves. This is exactly what we already are becom-
ing within the infrastructure of the techno-industrial system: our
existence entirely dependent, artificial, and parasitic; our behav-
ior standardized to the internal logic of the machine and to the
mechanisms that one needs for anything; our food without aroma
or flavor; our ideas conformed to the flux of images and slogans
that electronic communication constantly injects into us, feeding
our mental universe—our own dreams becoming rancid rainbows.
The technosphere, then, is not merely exploiting and wasting the
natural and social milieus; it is fundamentally remaking the natu-
ral world and the human animal in technology’s image. Life and
reality itself are being absorbed into the technosphere and being
reduced to mere components in the larger System.

Given the scope and pace of the technological takeover, the time
for meaningful resistance is growing short...

97



Science: Civilization’s Ally

Ran Priur

What we call “science” is not neutral. It’s loaded with motives
and assumptions that came out of, and reinforce, the catastrophe
of dissociation, disempowerment, and consuming deadness that we
call “civilization.”

Science assumes detachment. This is built into the very word
“observation.” To “observe” something is to perceive it while
distancing oneself emotionally and physically, to have a one-way
channel of “information” moving from the observed thing to the
“self,” which is defined as not being part of that thing. This kind
of relationship is supposedly not only possible, but good. In fact
it’s not even possible: science refutes itself at its most advanced
stages, with theoretical physicists discovering that it does not
make sense to talk about “what is” independent of perspective.
Detached observation is not itself an observation or a fact, but a
mental habit that we have learned and can unlearn. As Stan Gooch
has noticed, “experience” is a healthier word than “observation”
because it does not imply detachment.

Science assumes that matter is more fundamental than mind.
This bizarre idea exists only in Western civilization. Not only is it
unprovable, it’s obviously false. Your own awareness is more fun-
damental than “matter,” which exists only as an idea shaped out
of your awareness. Science gets around this by also shaping the
idea of “mind” out of your mind, and sticking this idea in a spot
dependent on the idea of matter, and simply telling the giant lie
that the mindfulness that sees the whole thing is a function of the
idea of mind, and not the other way around. What I'm trying to get
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Moderate, Radical, and Extreme Leftism

Tactics and strategies

Regardless of the fact that there is plenty of overlap and
blending—precluding real, discrete boundaries—I hope that de-
scribing these various manifestations of leftism will be a way to
identify certain particular characteristics.

In terms of strategy and tactics, moderate leftists believe that
things can be made better by working within current structures
and institutions. Clearly reformist, moderate leftists promote legal,
peaceful, and polite superficial alterations in the status quo, even-
tually hoping to legislate socialism into existence. The democracy
they champion is bourgeois: one person, one vote, majority rule.

Radical leftists promote a mixture of legal and illegal tactics, de-
pending on whatever appears to have a better chance of succeed-
ing at the moment, but they ultimately want the sanction of some
properly constituted legal institutions (especially when they get to
make most of the rules to be enforced). They are pragmatic, hop-
ing for peaceful change, but ready to fight if they believe it to be
necessary. The democracy they promote is more proletarian: they
aren’t worried about the process of any particular election, so long
as gains are made at the expense of the bosses and mainstream
politicians.

Extreme leftists are amoral pragmatists, a strategic orientation
that can also be termed opportunistic. They are decidedly impolite,
explicitly desiring the destruction of current institutions (often in-
cluding the State), with the desire to remake them so that only they
themselves will be able to make and enforce new laws. They are
much more willing to use force in the service of their goals. The
democracy they promote is usually based on a Party.
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education and hard work, to succeed in a free market (of commodi-
ties and ideas). Competition is the overall ethos of all three.

The promoters of LH&R insist that these modernist philosophies—
compared to monarchism, elitism, and feudalism—are advances
on the road to human freedom. They believe it more beneficial
for what they call The Greater Good to adhere to and promote
a philosophy that at least proposes the ability of anyone to gain
some kind of control over her/his own life, whether in the realm
of education, economic prosperity, or political interactions. The
ultimate goals of LH&R are to do away with economic scarcity
and intellectual/spiritual poverty, while promoting the idea of
more democratic governance. They promote this under the rubric
of Justice, and they see the State as its ultimate guarantor.

Socialism as a modern movement has been greatly influenced
by these three philosophies. Like those who adhere to LH&R, left-
ists are concerned with, and are opposed to, economic and social
injustice. They all propose ameliorating social ills through active
intervention or charity, whether under the auspices of the State,
NGOs, or other formal organizations. Very few of the proposed so-
lutions or stopgaps promote (or even acknowledge) self-organized
solutions engaged in by those directly suffering such ills. Welfare,
affirmative action programs, psychiatric hospitals, drug rehabilita-
tion facilities, etc are all examples of various attempts to deal with
social problems. Given the premises of these overlapping philoso-
phies and their practical frameworks, they have the appearance of
being the results of intelligence and knowledge mixed with empa-
thy and the desire to help people. Cooperation for The Common
Good is seen as more beneficial to humanity than individual com-
petition. However, socialism also takes the existence of competi-
tion for granted. Liberals and socialists alike believe that human
beings do not naturally get along, so we must be educated and en-
couraged to be cooperative. When all else fails, this can always be
enforced by the State.
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at here is a deep paradigm shift. I've just explained it intellectually,
but it cannot be practiced intellectually, only by directly experienc-
ing your awareness, your perspective, your being, as fundamental.

And what is this “matter”? By definition, it is both objectifiable
and dead, just bouncing particles and waves that can be viewed
from an absolute detached perspective, but that do not require for
their existence any perspective or mindfulness. Matter is mindless-
ness, and mindlessness is deeper than mind. Again, this is not some-
thing we can see, but a basic assumption that tells us how to look.

The view of reality as not dependent on mind became easier
to believe with the invention of more sophisticated machines, be-
cause these machines could be used as models. Philosophers could
point to a clock and say that an atom, or a dog, or the whole uni-
verse, is like that clock, just mindlessly going through motions.
But machines are not mindless or dead. They are manifestations
of the mindfulness and aliveness of their human creators. And if
machines are our model for matter, it follows that matter is not
dead, but the manifestation of some deeper aliveness. A few con-
temporary scientists have noticed this, and have had to say that the
universe is not like a machine at all, since a machine is based on
mind. Now they say that the basis of reality is something special
that we cannot prove (or even really imagine) some kind of myth
of bottomless deadness.

The death-based or “mechanistic” view is a religion, the domi-
nant religion of our time. It is far stronger than Christianity, which
has totally adopted the machine model, but just tacked souls on
top and personified the objectively true, detached perspective as an
omnipotent sky-father deity named “God,” manipulating the world
from a safe distance just like the scientists.

Both mechanistic science and mechanistic Christianity were
popularized by the philosopher Renee Descartes, who really
believed that the scream of a tortured dog is no different from a
bell ringing on a machine. “Putting Descartes before the horse” is
deservedly the most common pun in philosophy, because that’s
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exactly what Descartes did. “I think therefore I am” puts existence
deeper than awareness, plus it narrows existence and awareness
to the detached forms of “I am” and “I think.” It is both a reversal
of and a flight from the perspective of healthy cultures.

Of course a man doesn’t get the urge to intellectually deny the
pain of a tortured creature out of nowhere. We were massacring
villages and cutting down forests to build insane social monoliths
of disempowerment for thousands of years before Descartes. His
thinking was not a cause of civilization, but an intensification, an
intellectual sanctioning of what was already happening, just as the
Nazis made extermination of Jews an official policy after the prac-
tice had already begun. It makes it a lot easier to turn everything
alive into something dead, to turn forests and people into resources
and capital, if you believe everything is dead in the first place.

Science makes everything dead not only by declaration, but by
method. Science deals only with the quantitative. It does not ad-
mit values or emotions or the way the air smells when it’s starting
to rain or if it deals with these things, it does so by transforming
them into numbers, by turning your oneness with the smell of the
rain into your abstract preoccupation with the chemical formula
for ozone, by turning the way it makes you feel into the intellec-
tual idea that emotions are only an illusion of firing neurons.

Number itself is not truth but a chosen style of thinking. If you
see three apples, you are temporarily avoiding the perspective that
sees this apple and this apple and this apple. Saying “three” sup-
presses uniqueness and diversity.

Defenders of science will say that of course science deals with
the quantifiable. If it didn’t, it wouldn’t be science. And that’s pre-
cisely my point: We have chosen a habit of mind that focuses our
attention down into a world removed from reality, where nothing
has quality or awareness or life of its own. We have chosen to trans-
form the living into the dead.

Careful-thinking scientists will admit that what they study is
a narrow simulation of the complex real world, but few of them
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Leftism 101

Lawrence Jarach

What Is Leftism?

For most it means some form of socialism, despite the fact
that there are plenty of leftists who are not opposed to capitalism
(clearly from the actual history of socialism, not all socialists are
opposed to capitalism either). Plenty of other arguments can be
made about that, but let’s just keep things simple and assume that
the two terms are synonymous. As is the case with most vague
terms, however, it’s easier to come up with a list of characteristics
than a definition. Leftism encompasses many divergent ideas,
strategies, and tactics; are there any common threads that unite
all leftists, despite some obvious differences? In order to begin an
attempt at an answer, it is necessary to examine the philosophical
antecedents to what can broadly be termed Socialism.

Liberalism, Humanism, and Republicanism (LH&R) are politi-
cal and philosophical schools of thought deriving from the modern
European tradition (roughly beginning during the Renaissance).
Without going into details, adherents of the three (especially Lib-
eralism) presume the existence of an ideal property-owning male
individual who is a fully rational (or at least a potentially rational)
agent. This idealized individual stands opposed to the arbitrary au-
thority of the economic and political systems of monarchism and
feudalism, as well as the spiritual authority of the Catholic Church.
All three (LH&R) presume the capacity of anyone (male), through
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ital’s techno-economic essentials. Even earlier, Walter Benjamin
understood that “mass production is the production of masses.”
The Left is not radical and really never was. Its adherents chal-
lenge none of the underlying givens of this rotten, massified, anti-
life world. On the contrary, the Left—including the anarchist Left—
defends them all. What leftists do oppose is a qualitatively different
vision, in the direction of decentralized, face-to-face, small-scale
community where individual responsibility makes division of labor
and domination obsolete, and human anarchy is part of nature.
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notice that this narrow focus is self-feeding, that it has built con-
tractive technological, economic, and political systems that are all
working together sucking our reality in on itself. Science denies
emotion, but it is not itself unemotional. Emotional detachment is
an emotion.

As narrow as the world of numbers is, scientific method does
not even permit all numbers, only those numbers that are repro-
ducible, predictable, and the same for all observers. Of course real-
ity itself is not reproducible or predictable or the same for all ob-
servers. But neither are fantasy worlds derived from reality. So sci-
ence doesn’t stop at pulling us into a dream world it goes one step
further and makes this dream world a nightmare, whose contents
are selected for predictability and controllability and uniformity.

Because of science, we can have a factory that predictably
makes one million alarm clocks that will all look the same and all
predictably go off at the time they’re set for, so that one million
people will predictably get to their jobs just when their employers
expect them where they’re likely to work with machines that, like
the alarm clocks, are standardized, so that any laborer can use
any machine, and one person is the same as another. Because of
science, states of consciousness that cannot be reliably dispensed
are classified as insane, or at best “non-ordinary,” and excluded.
Anomalous experience, anomalous ideas, and anomalous peo-
ple are cast off or destroyed like imperfectly-shaped machine
components.

Does all this necessarily follow from science? Could we have a
system of knowledge based on predictability that produced a cul-
ture of chaos and surprise? If we did, it would be through resistance
to that predictability and not through obedience to it. But our cul-
ture has never wanted surprise anyway, and if it had, it wouldn’t
have chosen science.

Science is only a manifestation and locking in of an urge for con-
trol that we’'ve had at least since we started farming fields and fenc-
ing animals instead of surfing the less predictable (but more abun-
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dant) world of reality, or “nature.” And from that time to now, this
urge has driven every decision about what counts as “progress.” In a
little known fork in the road of science, Goethe experimented with
optics independent of Newton, but where Newton shined lights
through prisms, producing projected spectra for detached observa-
tion, Goethe had people look through prisms, and developed these
experiments into a theory that was deeply different from New-
ton’s but equally verifiable and self-consistent. No one knows what
strange technological path this theory would have led us to, be-
cause of course it was ignored in favor of Newton’s theory, which
was more compatible with objectification.

If you find it hard to believe that science could have gone onto
a radically different path, that the universe has room for divergent
experimentally confirmable “truths,” then it’s because you have
been raised inside what William Blake called “single vision and
Newton’s sleep” In an even less known fork in the road of pre-
science, Medieval alchemical literature reports that alchemists ac-
tually succeeded in creating gold. Of course we can tell ourselves
that they were lying, but maybe in 500 years our descendants will
say we were lying about splitting the atom or building flying ma-
chines, or they will say it was all metaphor. Maybe it is.

My point is, we can look through any filter we want. Instead of
focusing toward what’s most predictable, repeatable, quantifiable,
detachedly observable, we can focus toward what’s most fun, most
beautiful, most magical, most alive. And we can turn this focus as
we did with science into a self-reinforcing system of thought and
action, a culture, a society, a sustained, wonderful reality. The real
question is, why did we ever do anything else?
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for example, is on course to dispense with human contact alto-
gether.

But no matter, this development is “neutral”; it all depends on
how it is used or who is in power. As if these innovations weren’t
hugely estranging and destructive processes in themselves.

Technology embodies the dominant values of the social order
where it resides. It is inseparable from those values and is their
physical expression. Technology becomes a system, as its society
becomes a system. At a fairly early stage of the development of
division of labor (specialization), tools become technology. Where
once there were autonomous, equal individuals and tools accessible
to all, the effective power of experts gradually takes over, promot-
ing social hierarchy. Division of labor is a fundamental motor of
complex, stratified, alienated society, today as from the beginning.

The Left doesn’t question this basic institution that drives all
the rest, and so must repeat the dominant lie about the neutral-
ity of technology. In this way the Left works continually for the
preservation of the values and the society that produce ever more
powerful and oppressive technology.

Globalization is not only the cutting edge of the world system
of domination; it also represents division of labor at the global level.
The Left, of course, takes even this for granted, opposing only the
excesses of certain policies, not globalization itself. Thus “Against
Globophobia,” (The Nation, December 1, 2003) rails against those of
us who do oppose it, eg “This might be a good time to junk local
self-reliance as an ideal and embrace a deeply global perspective”
The current bible of the Left, Hardt and Negri’s Empire (2000), is
at least as committed to contemporary society’s mainstays of pro-
ductionism, technology, and the basic world system. This system is
stamping out all difference, including indigenous lifeways, in favor
of standardization and global homogeneity.

In his Mirror of Production (1972), Jean Baudrillard showed that
marxism (and all of the modern Left) is just the mirror image of cap-
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ologies are straight-jackets to the Free Spirit, but ideologies that
don’t reflect the chaos, nonsensical whimsy, and maniacal laugh-
ter of life—like Leftism—are particularly boring impediments to
the unrestrained expression of autonomous and uncivilized rebel-
lion. Green Anarchy—or the critique of civilization—is class anal-
ysis that doesn’t go halfway, that doesn’t remain trapped in capi-
talist logic (as communism does), and that attacks alienation, do-
mestication, and division of labor at their roots...their civilized
roots. The Left is solidly embedded in the civilized order and as we
struggle against this poisoned, horrible darkness that is dragging
us towards universal collapse, it would behoove us to struggle with
open eyes.

The Nature of the Left

Marx considered industry the “open book of human essential
forces” Nowhere on the Left is this formulation refuted. Its origins,
logic, destination are taken for granted. We find here, in fact, a
core assumption that unites Leftists: that the means of production/
technology should be progressively developed, its reach always ex-
tended. This notion is very close to the heart of the modern con-
ception of progress. All of life must yield to its imperative.

Domination of nature and domestication are in no way prob-
lematic for the Left. Leftists fail to notice that this accounts, in a
fundamental way, for the Left’s sorry record in practice concern-
ing both the natural world and the individual.

Like other defenders of civilization and modernity, leftists up-
hold the “neutrality” of technology. They cling to this credo even as
the horrors of genetic engineering, human cloning, the cyborg fu-
ture for the self, etc unfold for all to see. Soon, apparently, a wholly
mediated and artificial reality will arrive, with the virtual/digital
erasure of direct experience itself. Modern industrial “medicine”,

138

Sermon on the Cybermount

Reverend Black Ahole

The Christian resolve to find the world evil and ugly has
made the world evil and ugly. —Nietzsche

God is dead: but considering the state Man is in, there
will perhaps be caves, for ages yet, in which his shadow
will be shown.

—Nietzsche

I have seen the multitudes of weary post-modern wanderers
searching for the light to illuminate their brain-in-a-vat. Thave seen
the chaotic bundles of particles lead into temptation by a connec-
tion to that conglomeration of cells they call a body. I fear their
eternal salvation from a bestial life of animality in the wretched
wilderness is threatened by demons of the most ghoulish kind. I
have gathered here on this synthetic, deforested mountain with
you on this disgustingly natural day to tell you about a motley crew
of hellspawn spreading their torturous sensual terror and fiendish
lies of non-symbolic life. Do not be fooled by their wicked ways
and trickery. The symbolic is supreme, the alpha and the omega. In
the beginning was the symbolic, and the symbolic was with homo
symbolicus, and the symbolic was human life.

It has been proven by our priestly archaeologists. They have
facts to back up their expert authority. Woe to those who shall be
so bold as to challenge the holy realm of empirical research. Even
if our cardinal anthropologists have miscalculated in their inter-
pretative schemes, it matters not. For one cannot go back, at least
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until we develop a time machine, for we are thoroughly entangled
in the symbolic and there is no escape. Thus spoke Bishop Derrida.
But who would wish to visit such ghastly times when homo pre-
symbolicus forsook their cognitive abilities and chose instead to
constantly revel in the orgasmic pleasure of direct experience with
a voluptuous earth? These primitivist heretics will surely be smote
by the wrath of the Lord our Savior Science, through the medium
of its most faithfully representative son, Noam Christomsky.

The masses have been living in darkness with their false gods
of organized religion, exploitative economic systems, and petty po-
litical attachments which have aided, yet also impeded, unfettered
scientific progress for too long. For the dawn of a new cyber age
is upon us. The era of Science has come. Repent all ye sinners who
have been naughty through following your instincts and valuing
natural diversity over artificial standardization. Reason will reign
for 1,000 years on this inanimate rock we are unjustly bound by.
For the experimental reign of the Scientific Revolution is approxi-
mately half complete. As we enter this second 500-year term of rela-
tivity and uncertainty principles, the space-time continuum of sym-
bolic abstraction and distancing of scientific tinkering will boldly
lead us where no other species, with their scientifically-proven in-
ferior intelligence, has ever dreamed of going before. The goal is
immortality, and by Science we will either achieve it on this blue
and green cesspool or we will travel to other parts of the universe
in search of everlasting life.

A scientifically-inclined humanity is the culmination of
consciousness on this otherwise meaningless spherical object
aimlessly rotating around our arch enemy, The Sun. I know your
ears have been stung and your minds polluted by my mention of
this most formidable of our foes, but hear me out, my biologically-
determined sheep programmed to accept hierarchy. The good
shepherds in white coats are here to save you from perpetual
torment at the hands of those who dance in the ninth circle of
hell, inhabiting the deepest, darkest parts of the wilderness where

104

in killing fields—all in the name of an “equal form of communism”.
The communist regimes of the last century all ran a madman’s
course and their scientifically-designed Utopias all came in the
form of death camps. In essence, communism is just another
(particularly violent) administrative branch of civilization—like
feudalism—and is committed to a production-based industrial
social model with even more religious fervor than capitalism is.

Now one would think that anarchists, of all people, would be
hostile to the inherently totalistic and collectivizing nature of left-
ist ideologies— like communism and socialism—yet to this day, a
large number of socalled anarchists continue to express sympathy
with communist goals, communist epistemology, and Marxist class
analysis—and allow their brains to be bamboozled and mislead by
euphemisms like “anti-state communist”, “autonomist Marxist”, or
the current-favorite of the urban hipster: “communization”. Anar-
chists who drool over this bullshit are worshiping at the altar of a
stagnant pool and remain tethered to a political tradition of authori-
tarianism and mass graves—regardless of the updated terminology
(the thin rhetoric of “communization” has reached new summits
of tedium with the trendy writings of mealymouthed shysters like
Tigqun and the imbecilic gurglings of Applied Nonexistence: both
duplicitous commie frontgroups that specialize in speaking post-
modern gibberish, in substituting elitist, masturbatory language
for real speech, and in choking unfortunate readers with a foul,
dreamless air—much like that emanating from uncovered garbage
cans).

At Green Anarchy we’d long ago grown tired of this stupid di-
alogue and sought to allocate new anarchic color combinations to
the political rubbish that engulfs our lives. The deceptive verbiage
of the Left has placed a strangle-knot on our imaginative field for
far too long, freezing our energy and obscuring the essence of the
struggle for Anarchy, its basic and intrinsic qualities, with arti-
ficial and pretentious ideologies that stifle the action of thought
and dream in tedious, one-dimensional holding patterns. All ide-
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Anti-Left Anarchy: Hunting
Leftism with Intent to Kill

By presupposing the axiom of the economic, the Marxist
critique perhaps deciphers the functioning of the system
of political economy; but at the same time it reproduces
it as a model. There is neither a mode of production nor
production in primitive societies. There is no dialectic
and no unconscious in primitive societies. Marxism is the
projection of the class struggle and the mode of produc-
tion onto all previous history; it is the vision of a future
“freedom” based on the conscious domination of nature.
These are extrapolations of the economic. To the degree
that it is not radical, Marxist critique is led despite itself
to reproduce the roots of the system of political economy.
—The Mirror of Production

Leftism isn’t merely deadly in its dullness, it’s homicidally
deadly in practice and implementation. In the 20" century the
Soviet Union massacred an estimated tweny to forty million
people in the establishment of their communist empire (some
estimates exceed upward of fifty million, but are difficult to verify
for as people were sent to camps, the Soviets often deleted all
records of that persons existence); Mao Tse-Tung’s “Great Leap
Forward” in China (widely recognized as the greatest disaster
in an attempt to construct a centralized economy) is believed to
have left about forty million dead; and Cambodia’s Khmer Rouge
massacred two million (one fourth of the population of Cambodia)
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the species traitors frolic in their games of debauchery and laze
about in their unproductive sloth. Such is the way of life the Sun
encourages, with its unstinting bounty of abundance uneconomi-
cally distributed throughout this gleaming prison of a planet we
must fervently work towards escaping. This tyranny of evolution
and photosynthesis must be superceded by our own genetic
engineering, for no alternative life of autonomy in connection to
the disgracefully numerous animal and plant species taking up
so much of our space must be allowed to lead us astray from our
Scientifically-ordained mission. The species traitors will burn at
the concrete stake; they will face the fury of our most powerful
gizmos, like sub-human specimens of Sodom and Gomorrah. Their
words will be destroyed and prevented from being distributed by
any bookseller, including AK press.

For their false tongues spewing a poisonous venom of immedi-
acy cloud reasoning powers with their fanciful tales of humanity
not worshipping the Sun during the Paleolithic, not considering it
sacred and not deriving morality from it, but simply being affili-
ated with it in a direct experiential bliss that predates the stately
empires of yore whose subjects fell to their knees in praise of what
they thought was divine. It is this most primitive of unscientific
conditions that we must cast down with a hail of equations. For
we can work with the symbolically inclined but the friends of the
Neanderthal and pre-symbolic sapiens are the devilish children of
nature. It is but a small step from the abstractions and emptiness
of cave paintings and divine enslavement to a full immersion in
the temple of microscopes and satellites. We shall prevail. We shall
forcefully if necessary, voluntarily if possible, convert the unen-
lightened savages to the true way. For no one comes to the Holy
Father Science except through the symbolic message of our mes-
siah Christomsky.

So I call on all ye faithful taxpaying supporters of scientific en-
deavors and consumers of endless supplies of gadgets to renounce
your childish desire to listen to those who would fight alongside
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the anacondas and alligators. For you should know these flesh and
blood mirages conceal their true being as evil spirits ascended from
the River Styx sent by the Sun itself to prey on your children. The
glorious Christomsky has come as the spokesperson for Science,
and he has a new covenant for sinners to enter into and absolve
themselves of their pre-technological ways. For our Lord Science
welcomes liberals and conservatives, anarchists and communists,
leftists and post-leftists, jews and gentiles underneath the big tent
of laborious manipulations. All who so yearn to earn their bread by
the sweat of their brow, we congratulate thee for thou dismissal of
barbaric thoughts and slovenly foraging. But the time has come
where you will no longer need to face the possibility of a nasty,
brutish, and short facade of existence in the grasslands and deserts
of the real, for Science will not stop until it has made its utilitarian
mark on every last bit of nature.

And I saw Christomsky open his mouth and teach them, saying
Blessed are the poor in internet connections, for no one will be de-
nied computer access in the reign of technocracy. Blessed are the
meek, for they will submit to microchip implantation. Blessed are
the merciful, for they are the ones who refuse the primitivist call
for resistance to our transcendent ways. Blessed are the symbol
makers, for they are the prehistoric precedent for scientific separa-
tion. And as Christomsky delivered his words, a man in the crowd
rose up and said, “Oh faithfully-representative son of the Lord our
Savior Science, I once was lost but now am found. You have healed
my blindness to the greatness of a life of estrangement from wild-
ness. You have shown me the wondrous capacity of your water skis
to walk on water. But I wonder if the others will be as receptive.”

Christomsky was struck by the man’s astute observation. After
running the data through a supercomputer, the messiah decided
more evidence would be needed to sway the thickheaded. He
thus consulted with Science. They debated for hours in the usual
anarcho-democratic consensual processes, but eventually their
work yielded a stunning conclusion. Christomsky descended
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Mount Pie in the Sky, and proclaimed “Let my people go, you
money-hungry bastards. For a post-profit motive society has
arrived and we will need new laws to replace the old ones. We
wouldn’t want anarchy, would we?” And so the new Command-
ments, entitled Lessons in Bookchinology, were bestowed upon
the audience.

1.

Thou shall have no other gods but Science, for this god is
truly Omnipotent (virtual reality), Omniscient (artificial in-
telligence) and Omnipresent (electricity).

. Thou shall not kill, unless of course it is pygmy foragers or

gorillas living on land containing coltan you need to mine in
order to make cell phones.

Thou shall not steal, unless it is the joy one gets from non-
sedentary life.

Thou shall honor and keep holy Descartes’ birthday, for
never must we think that historical icons are alienating or
that specialists are unnecessary.

. Thou shall not lie, unless it is done to convert a pre-homo

symbolicus savage to the Church of Chemistry.

Thou shall not take Inter-Planetary Space Exploration’s
name in vain.

Thou shall not commit adultery with your neighbors scien-
tifically designed android fuck toy.

Thou shall not covet thy neighbors widgets for all are wel-
come to delve into mediation as they please by unrelentingly
visiting communal stores filled with the last techno-device.

Thou shall not autonomously make anything for cybernetic
factory production is the sole source of survival and enjoy-
ment. 10. Thou shall honor thy parents and schoolteachers
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for they are the key to each generation’s adherence to Sci-
ence.

Recognizing the difficulty in remembering these principal
points of Bookchinology, Christomsky boiled them down to one
key commandment and spoketh thus. “Thou shall slavishly obey
Science by disconnecting yourself from non-symbolic ecstasy and
pre-domesticated cornucopias” Hallelujah! Praise the Lord our
Savior Science! For it has created our world of asphalt, skyscrap-
ers and medical experimentation on animals as a benevolent
redemption from the howling wilderness always threatening our
concoctions. Now we’ll be passing along the collection plate for
we couldn’t dominate the world without your generosity.

Kindly place your dignity in the wastebasket on the way out.

108

through example, not just through using words, but using words
that we can stand on, the acts that we do. Living in the world but
not being of the world, being an outsider, yet knowing that all of
us are insiders. Living with the conundrum that life is not this or
that, life is this and that. It’s not black or white, it’s black and white.
So I’ll add to that whole recipe humor, and one has the possibility
of living a meaningful life.
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ing to us. Because we keep looking at it from the point of view
of the subject matter that’s on the tube, rather than the technol-
ogy, which is a cathode ray gun aimed directly at the viewer that
probably changes our genetic structure and certainly puts us into
a deep comatose state. I made a film called Evidence of Children
Watching Television (and they were watching Dumbo actually, or
they could have been watching anything, it didn’t really matter).
Their eyes become fixated, their breathing slows down, automatic-
ities take place on the face, slobbering comes out of the mouth;
these kids are on drugs heavier than Prozac just by having the tele-
vision on. It’s the same thing with nuclear technology, we think it’s
just something that we control, that if we had a “Nuclear Test-ban”
treaty, everything would be fine. The nuclear war has already oc-
curred, all during the 50s. We doubled the background radiation of
the planet, it’s affected all of our genetic structures. So, while these
things have the familiarity of the surface image, the profundity of
their depth is something that we know very little about. I think it’s
Einstein that said that the fish would be the last to know water, I
would say, taking off on that context, that human beings will be
the last to know technology, because it’s the very water we live in.

Sk!: What advice would you give to young people all around the
world gradually awaking to the nightmare of a world out of control
with the proliferation of mass techniques?

GR: I don’t like to give advice, but I'll say what I think as to
what we can do. I think our greatest opportunity is to live a cre-
ative life. Often that means to reject schooling, rejecting organized
education. For many of us, our diploma from college becomes our
death certificate, because it ingratiates us into a way of life that’s
unquestioned where the principal modus operandi is finance, or
money. The real meaning of life, I think for all of us, in our differ-
ent ways, is the opportunity to live a creative life, to create things,
to name things. I would say for all of us, the most radical thing
we can do, and the most practical thing we can do, is to be idealis-
tic, to rename the world in which we live. I think we do that best
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Towards Something New

From the Italian Anti-Civilization Journal Terra Selvaggia

The long road of civilization, which has led to the present day
technological-spectacular society, has been a constant process of
separation from nature and of domestication of individuality. Now
more than ever, this is evident in the capitalist desire to free com-
modity production from the earth and its resources, as well as in the
city dweller afraid of losing her grip on society. It is evident in de-
structive processes, and in those tending toward the concentration
of people into a homogenous mass. It is also evident in the alien-
ation from our own bodies and in the entrusting of their cure to
specialists accustomed to treating one body after another without
valuing subjectivites at all, almost as if these bodies were machines.

And this process has really operated mainly on this last aspect,
not only separating us from external nature, but also from the form
of nature, unacknowledged and mistreated by most, that we are.
In this way, domination plants its roots in the brains of individu-
als convinced, or maybe constrained, to consider themselves other
than nature. But we are not allowed to know what this other is.
And by steering the middle course between the pedestal of dom-
ination over nature and the simultaneous evaluation of being in-
significant within the social Moloch, it is possible to make the ap-
peal to work in order to impose new ideals of the human being,
absolutely functional to technological domination and truly other
than nature. It becomes imperative to integrate oneself, to evolve
at a pace equal to the techno-sphere’s separation from nature. And
methods for integrating oneself are not at all lacking within the rul-
ing order. They are not merely ideological: genetic manipulation

109



already finds applications on the human being, and individuals are
already designed in a laboratory, thus carrying evolutionary con-
trol to its farthest end. What genetics cannot achieve, especially
on the social plane (truthfully, a lot), will be achieved thanks to
nanotechnology that already allows the implanting of micro-chips
under the skin with infinite possibilities, from tracking one’s loca-
tion, to the control of gestures and actions, up to interaction with
the biological system. Today the lines of control tend to flow more
and more into the fabric of life.

F.C., the so-called Unabomber, observed in the manifesto, In-
dustrial Society and Its Future: “In the future, social systems will
not be adjusted to suit the needs of human beings. Instead human
beings will be adjusted to suit the needs of the system”. (Thesis
151) With one small error, this future is already present. And it has
always existed, even in less intrusive terms, with the adaptation
and chaining of individuals, to economic development: work, the
factory, degradation of food, commodification, spectacularization,
etc

Going back in time, we can see how Descartes smoothed out
the path for such artificialization with his mind-body dualism. Set-
ting aside the mind and shifting attention to the body, objectively
quantifiable and controllable, he pointed the way to science, which
has today achieved transplants and the artificial creation of organs.
Already Descartes himself asked, “Couldn’t living organs perhaps
be conceived in a satisfactory manner, and thus governed, as if they
were machines?” But science has gone further, not only realizing
his idea as the basis of modern biology, but then conceiving organ-
isms fused with and ruled by machines.

The creation of a post-human race and the colonization of
the cosmos by machines, as proposed by the scientistic extropian
cult, are no longer only subjects for films or the isolated delirium
of some fanatic, but projects under study in the universities of
robotics and in research centers scattered throughout the world.
The extropian Hans Moravec admits his fantasy that “our non-
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abnormal. Everything white people call sane we look at as insane.
Well that was music to my ears because that was exactly how I felt,
they didn’t give me this idea, it was like confirmation. If you have a
way-out idea and it’s so way-out that you think you might be nuts,
which I thought for years, if you find some other people that actu-
ally have that same idea in another form, it confirms you. So I used
it as a confirming. I also felt that their language has no cultural bag-
gage, when you say Koyaanisqatsi, no one knows what that means,
it sounds like, perhaps, a Japanese word. I'm taking that language,
that doesn’t come from a literate form, it actually comes from an
illiterate form, it’s a culture of morality. 'm taking the wisdom of
that point of view to describe our world. Much like academics do
in universities, they take their own subjective categories of intel-
lectual pursuit and apply them to Indians through ethnographic
studies, anthropology, etc. This is turning the tables, it’s taking the
subjective content, or ideas, of Hopi, and applying it to white civi-
lization. And that’s something that makes some people uncomfort-
able. That’s an easy way of getting out of seeing the value of other
people’s cultures and contributions beyond your own.

Sk!: One thing that I noticed, after viewing all three movies, was
the persistent image of the atom bomb mushroom cloud. Culturally
we’ve seen that everywhere, you could almost say that’s a burnt-out
image for a lot of people. And yet, in Naqoyqatsi, which just came
out, you put it in again. Is that something you see as an endpoint?

GR: No, if it’s burnt out, it’s only because it’s been used so of-
ten. My whole thing in Nagoyqatsi was to take all of these burnt out
images, images that we're surrounded with, like the wallpaper of
life which we call history, that great lie as it were, and re-examine
those, put them in another context. So this film was a little more dif-
ficult than the other two, it’s taking our familiar, that which we’ve
seen ad nauseam, and trying to put it in another context. Nuclear
is something that, while we think we know something about, we
have no idea of what it’s done to us. Much like television, some-
thing as ubiquitous as television, we have no idea of what it’s do-
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one, that very rightness for everyone would make it fascistic. So
anything universal for me is fascistic. I don’t pretend to have the
answers, but I know that the question is the mother of the answer.
Rather than presenting answers to people which I think is a fascist
modus operandi, it’s much more important to present questions.
The question becomes the mother of the answer. That which can
change things more fundamentally than anything is the power of
a community example. The power of a community in direct action
or living an alternative. I'm not talking about utopias, I'm talking
about a community in struggle, that wishes to present an alterna-
tive to the slavery to which we’ve all subjected ourselves through
mass society. That would be a way out. If you look at it from a
more comprehensive point of view, perhaps there is no exit from
technology. This is, itself, a tragedy. On the other hand, I believe
that there is no destiny that human beings cannot overcome. How
that is done is up to the individual, it’s not up for any of us to give
answers to others as to how to remake their world.

Sk!: Many civilized radicals find themselves weighed by guilt and
alienated from cultures that civilization has domesticated. How did
you, as a person born into American civilization, guide your partici-
pation in the lives of the Hopi? Why did you frame the discourse of
all three movies in the context of Hopi prophecy?

GR: Well first of all let me say that 'm not a Hopi devotee, I
don’t spend time over there. All of my contacts have died there.
This film is not about Hopi, I am not trying to go back to a Hopi
way of life, nor am I espousing that. We can’t go back to the teepee,
we can’t go back to the cave. What I tried to do is simply take their
point of view, because I found it laden with wisdom, I found that
they understood our world better than we did. That doesn’t have
to be the result of guilt, it has to be the result of coming in con-
tact with someone that blows your mind with their perspicacity of
thought. That’s what happened to me. It was music to my ears to
hear David Menongue, an elder who was in his late 90s when I met
him, say that everything that white people call normal we look at as
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organic descendants, lacking our limits, capable of redesigning
themselves could follow the awareness of things, confining the
already surpassed humanity in an edenic environment, like a
park”. But more likely, in the name of efficiency, and in view
of the objective difficulty of finding an edenic environment on
this ravaged earth, the descendents of Moravec would eliminate
the obsolete organic human forms. The machine and artificial
intelligence are now considered by many as the next level of
evolution. The disquieting vision of cyborg Kevin Warwick, who
has inserted a chip into his arm that commands lights, entrances
and computers in his office, is that fifty years from now machines
will manage humans and artificial intelligence will outclass and
eliminate human intelligence through the physical intervention of
psychosurgery.

Beyond the obvious excess of fanaticism that certain theories
reach, there is still a very precise direction: the elimination of the
living being as we have known it up to now. What comes about
with genetic engineering, controlled sterilization and reproduction,
the creation of cyborgs, the cognitive flattening to the level of ma-
chines or the purging of the unsuitable is yet to be seen, but cer-
tainly this technological ideology will damage us from now on,
whether there is a concrete realization or not. We are already at
a point where reality and simulation sometimes becomes indistin-
guishable, and in an extension of the techniques of spectacular rep-
resentation, there is now talk of artificial senses capable of making
our perception of reality completely virtual, mediated and thus im-
poverished.

Before its too late, lets realize that science and technology are
historical phenomena directed by a vulnerable elite and that our
enslavement is in their interest. The key to the ascendancy of ma-
chines and of the post-human for an even more totalitarian domi-
nation lies in our acceptance; like it does for every form of exploita-
tion and control. And it is only by overturning this notion and the
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current society, that it will be possible to find the key for the un-
known world of freedom.

112

We spoke a bit about the computer, because it plays a central
role as an entity in Naqoyqatsi. From my point of view, the com-
puter is the new divine. When I say that, it portends supernatural
powers. The computer is not just something we use again, it’s the
very vehicle that’s remaking the world to its own image or like-
ness. If one were a Christian theologian or a Catholic theologian,
the highest form of magic in the Catholic universe is the sacrament.
The sacrament is different from a sign in that it produces what it
signifies. Unlike a sign, like if one is married and wears a ring, that
ring is a sign of your fidelity, of your union with your spouse. But
it doesn’t produce it, it only reminds you or others that you’re mar-
ried. In the case of a sacrament, the sacrament produces what it sig-
nifies. So if there was a sacrament of unity, it produces that unity,
it’s the very highest form of magic. So I'm saying that the com-
puter is the new sacramental magic, it produces what it signifies,
it remakes the world to its own image and likeness. In that sense
it is the very driving force of what I would call the techno-fascistic
world. As the swastika was the image of fascism in the 20'" century,
and there were many other images as well but that one prevailed,
the new image of techno-fascism is the blue planet. Not the reality
of the earth, but the image of the blue planet. That, to me, is the
ubiquitous image of techno-fascism.

Sk!: Notably, Naqoyqatsi’s framing definition is “civilized vio-
lence.” Never before in the series has the polemic been so searingly
presented. Yet, throughout Naqoyqatsi, while high technology and
digital life are critically examined, the film is ambiguous as to
the fundamental disjunct that enables civilized violence. From a
primitivist perspective, which views the rise of technology parallel
to the rise of the division of labor, agriculture and symbolic culture,
it seems like an incomplete critique. How do we undo technology, a
force we breathe like oxygen, if we have no constructive alternative?
Is it enough to present the case without suggesting a course of action?

GR: Well, first of all, let me say that if there’s a course of ac-
tion that someone would recommend that would be right for any-
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its own resources already, the Southern hemisphere is where the
nature bank of our world still exists. If the north has its way, that
will be consumed to create and further develop the technological
order, which for me, is a fascistic venture.

Sk!: The latest film, Naqoyqatsi, has shifted the focus directly
to digital technology and its violent consequences. What societal
changes, observed in the bridge between Powaqqatsi and Naqoyqatsi,
did you want to integrate into the new film?

GR: Here’s the thing, these films, early on, were conceived. It
took years to realize them, but the idea was that Koyaanisqatsi
would deal with the northern hemisphere (or in your terms, the
first world). The hyper-industrial grids that we call societies. The
second film deals with the southern hemisphere or what you might
call the third world. Societies of simplicity, where unity is held
through the mystery of diversity and how those societies are be-
ing consumed by the myth of progress and development. The third
film, conceived early on as well, dealt with the globalized moment
in which we live. How the world is being homogenized, how unity
is being held together by the new divine, the computer. The new di-
vine is the manufactured image, which is the subject of Naqoyqatsi
and hence, the necessity of using digital technology to create it.
In the case of Koyaanisqatsi and Powaqqatsi, we went to real lo-
cations to film them. In the case of Naqoyqatsi, we went to virtual
locations to film them. We took stock and archival images that ven-
erated familiar those things we have all grown up with through the
myth of history, and we’ve taken and revivified them, or tortured
them with a computer to create a manufactured image which is,
as Baudrillard would call it, the evil demon of image. The purpose
of image is to produce this monstrous, demonic conformity. Right
now, image is more important than truth or reality. Look at the po-
litical spectrum, it’s all about the image of something. So this third
film deals squarely with the image as its principal subject matter,
the manufactured image in the globalization of the world.
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Technology & Class Struggle

Wolfi Landstreicher

The developments in technology over the past sixty years— the
nuclear industry, cybernetics and related information techniques,
biotechnology and genetic engineering—have produced fundamen-
tal changes in the social terrain. The methods of exploitation and
domination have changed, and for this reason old ideas about the
nature of class and class struggle are not adequate for understand-
ing the present situation. The workerism of the marxists and syndi-
calists can no longer even be imagined to offer anything useful in
developing a revolutionary practice. But simply rejecting the con-
cept of class is not a useful response to this situation either, be-
cause in so doing one loses an essential tool for understanding the
present reality and how to attack it.

Exploitation not only continues, but has intensified sharply in
the wake of the new technology. Cybernetics has permitted the de-
centralization of production, spreading small units of production
across the social terrain. Automation has drastically reduced the
number of production workers necessary for any particular man-
ufacturing process. Cybernetics further creates methods for grab-
bing immediate profit seemingly without producing anything real,
thus allowing capital to expand itself with minimal labor costs.

Furthermore, the new technology demands a specialized knowl-
edge that is not available for most people. This knowledge has come
to be the real wealth of the ruling class in the present era. Under the
old industrial system, one could look at class struggle as the strug-
gle between workers and owners over the means of production.
This no longer makes sense. As the new technology advances, the
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exploited find themselves driven into increasingly precarious posi-
tions. The old life-long skilled factory position has been replaced
by day labor, service sector jobs, temporary work, unemployment,
the black market, illegality, homelessness and prison. This precar-
iousness guarantees that the wall created by the new technology
between the exploiters and the exploited remains unbreachable.

But the nature of the technology itself places it beyond the
reach of the exploited. Earlier industrial development had as its
primary focus the invention of techniques for the mass manufac-
turing of standardized goods at low cost for high profit. These new
technological developments are not so much aimed at the manu-
facturing of goods as at the development of means for increasingly
thorough and widespread social control and for freeing profit as
much as possible from production. The nuclear industry requires
not only specialized knowledge, but also high levels of security
that place its development squarely under the control of the state
and lead to a military structuring in keeping with its extreme use-
fulness to the military. Cybernetic technology’s ability to process,
record, gather and send information nearly instantaneously serves
the needs of the state to document and monitor its subjects as well
as its need to reduce the real knowledge of those it rules to bits of
information—data—hoping, thus, to reduce the real capabilities for
understanding of the exploited. Biotechnology gives the state and
capital control over the most fundamental processes of life itself—
allowing them to decide what sort of plants, animals and—in time—
even human beings can exist.

Because these technologies require specialized knowledge and
are developed for the purpose of increasing the control of the mas-
ters over the rest of humanity even in our daily lives, the exploited
class can now best be understood as those excluded from this spe-
cialized knowledge and thus from real participation in the function-
ing of power. The master class is thus made up of those included
in participation in the functioning of power and the real use of
the specialized technological knowledge. Of course these are pro-
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third world? Since the definition of Powaqqatsi refers to a parasitic
sorcerer, is it reasonable to characterize the first world as a parasite?

GR: My answer would be simply, yes. The whole point of view
of Powaqaqatsi is that through the dogma/religion of progress and
development, which again, parenthetically, is not only a capitalist
agenda but also a Marxist agenda that very paradigm consumes,
and eats, and pulls out of the sockets people who live a handmade
life. I was criticized when I made that film by Leftists in Germany,
for romanticizing poverty, for trying to eliminate industrialization
and, therefore, a better way of living. Well that’s in a point of
view, if that’s how they see it, so be it, but that’s certainly not
my intention. My intention was to say that standards of living are
ephemeral. The standard of living of the world is based on first
world norms, of consumption, of the institutionalization of life, of
giving up your own control to the control of others. The very op-
posite is true in the so-called third world or Southern hemisphere,
where really, the heritage of the earth exists not only in nature but
in human development. Small, convivial, decentralized societies of
handmade living, where things can be uniquely different, valley to
valley, plain to plain. The world that we’re trying to force, through
the IMF, etc, on the southern hemisphere, is a world of homoge-
nized value. A world where Los Angeles, Jakarta, Hong Kong, the
Philippines, etc, all look the same. This is in diametric opposition to
the nature of the development of the South, which is disappearing
right now because of the norms of development. The very founding,
for example, of the United Nations, was on the dogma, on the the-
ology, on the philosophy of promoting progress and development
around the world as our guarantee for world peace. Now what cra-
zier thought could you have? All of us buy in, in some way. Many
people buy into the United Nations, but their very purpose is to
produce this homogenizing event all over the world. For me this is
the essence of techno-fascism, and it’s another example of how the
Northern hemisphere is consuming, without question, the South-
ern hemisphere. The Northern hemisphere has consumed most of
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eliminate all the foreground of what is a normal theatrical film,
the plot, the characterization, the acting, etc. When you don’t have
the foreground, what’s left is the second unit or background to the
story. Stripping the film of all that foreground material, we take the
background or second unit, and make that the foreground. So, in
this case, the building becomes like an entity, the traffic becomes
like an entity, something that has a life of itself. The whole purpose
of this film was to try to see the ordinary, that which, let’s say, we
are basted in. Being marinated in the environment that we live in,
it all seems very familiar. And I was trying to show that that very
thing that we call familiar is itself a techno-fascistic way of living.
So I tried to see it from another point of view, I tried to see it as a
life-form, albeit a non-organic life-form, that has a life absolutely
independent of our own. Right now, the cities are made for the
automobile, not for the people. When the automobile was brought
in as a technology, they said it would just be a “faster horse,” it
wouldn’t have any more effect than that. But we all know that’s
ridiculous, we all know that we pay a hidden price for our pursuit
of technological happiness and we call it, instead of war, we call it
accident. But more people die in vehicular crashes than they do in
war, if that’s even believable. So, it’s just the price we’re willing to
pay for the pursuit of our technological happiness, and these films
are about questioning that point of view.

Sk!: Powaqqatsi is defined at the end of the second film as “a way
of life that consumes the life forces of other beings in order to fur-
ther its own life.” Later you are quoted as saying that between the
third world and the first world, Powaqqatsi captures “our unanimity
as a global culture.” Now, the film portrays the third world from agri-
culture to commodity trading, bartering to industry—a narrative is
constructed that seems to point the third world in the direction of in-
creasingly intensified civilization. To what extent are the narratives
of “development” (in the case of the WTO and IMF) and “history” (in
the case of Marxism) negative factors in the lives of people in the
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cesses in course, and the borderlines between the included and ex-
cluded can, in some cases, be elusive as increasing numbers of peo-
ple are proletarianized—losing whatever decision-making power
over their own conditions of existence they may have had.

It is important to point out that although these new technolo-
gies are intended to give the masters control over the excluded
and over the material wealth of the earth, they are themselves be-
yond any human being’s control. Their vastness and the special-
ization they require combine with the unpredictability of the ma-
terials they act upon—atomic and sub-atomic particles, light waves,
genes and chromosomes, etc—to guarantee that no single human
being can actually understand completely how they work. This
adds a technological aspect to the already existing economic pre-
cariousness that most of us suffer from. However, this threat of
technological disaster beyond any one’s control also serves power
in controlling the exploited-the fear of more Chernobyls, genet-
ically engineered monsters or escaped laboratory-made diseases
and the like, move people to accept the rule of so-called experts
who have proven their own limits over and over again. Further-
more, the state—that is responsible for every one of these techno-
logical developments through its military—is able to present itself
as a check against rampant corporate “abuse” of this technology. So
this monstrous, lumbering, uncontrollable juggernaut serves the
exploiters very well in maintaining their control over the rest of the
population. And what need have they to worry about the possible
disasters when their wealth and power has most certainly provided
them with contingency plans for their own protection?

Thus, the new technology and the new conditions of exclusion
and precariousness it imposes on the exploited undermine the
old dream of expropriation of the means of production. This
technology—controlling and out of control-cannot serve any
truly human purpose and has no place in the development of
a world of individuals free to create their lives as they desire.
So the illusory utopias of the syndicalists and marxists are of
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no use to us now. But were they ever? The new technological
developments specifically center around control, but all industrial
development has taken the necessity of controlling the exploited
into account. The factory was created in order to bring producers
under one roof to better regulate their activities; the production
line mechanized this regulation; every new technological advance
in the workings of the factory brought the time and motions of
the worker further under control. Thus, the idea that workers
could liberate themselves by taking over the means of production
has always been a delusion. It was an understandable delusion
when technological processes had the manufacture of goods
as their primary aim. Now that their primary aim is so clearly
social control, the nature of our real struggle should be clear:
the destruction of all systems of control-thus of the state, capital
and their technological system, the end of our proletarianized
condition and the creation of ourselves as free individuals capable
of determining how we will live ourselves. Against this technology
our best weapon is that which the exploited have used since the
beginning of the industrial era: sabotage.
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that determines our consciousness. The only way to avoid that is
to do what Joseph Brodsky did, to become an outsider to society,
all of us have to live in this world but we don’t have to be of it.
Brodsky decided not to be of it. He became, for me, a revolutionary
poet, though he’s not seen that way in the communist world. Stood
outside, answered Marx’s questions. He said consciousness, or re-
moving oneself, being in the world but not of it, would be a way
of having your mind determine your behavior. So, the thing that
I'm railing against, technology, is something I use. Some would say
this is hypocritical or contradictory, let me agree with them, that it
is contradictory. In the sense I'm trying to communicate, and wish-
ing to do so in the contradiction of a mass culture, then I have to
consciously adopt the tools of that culture or the language of that
culture in order to communicate. So it’s the equivalent of fighting
fire with fire. In that sense, I see the work that I do as direct action.
Though I certainly use a very high-tech base, using that in order to
make it available to raise questions about the very thing I'm using.

Sk!: The camerawork in city scenes throughout the trilogy often
creates an industrial claustrophobia, giant buildings crowd the viewer
into a confrontation with urban space as alienation. Living in the
desert as long as you have, what are your impressions of urban civi-
lization?

GR: Well I grew up in urban civilization, in New Orleans, then
I came out to New Mexico which is one of the highest deserts in
the world. Here, the sky... you don’t look at, you breathe it. 've
lived here now 44 years, I consider myself fortunate to be out here,
it’s like the Siberia of America. In this magnificent beauty is this
enormous enigma, and the evil demon of nuclear technology that
sits, as the crow flies, about fourteen miles from my window. So
it’s a place of inscrutable beauty and unbelievable demonic energy.
I'm sure that’s had an influence on me, being here, breathing the
sky and having the presence of this monster. It allows me to have
another point of view of the world in which I lived. When I shot
Koyaanisqatsi with my collaborators, the way we did this film was
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guage. But language is disappearing. At the beginning of the 20

century, there were over 30,000 languages and principal dialects in
the world. Today, with many more people, over double the num-
ber of people that were present then, we’re approaching 4,000 lan-
guages and principal dialects. In other words, as the earth is being
eaten up by the voracious appetite of technology, everything that
is local is disappearing. In that disappearance, language disappears
and when language disappears, we are left with a more homoge-
nized language to describe the world which, again, does not give
us access to understanding. It produces more conformity.

Sk!: With Koyaanisqatsi you examined the first world in great de-
tail, starting off from stunning wild lakes, through constricting cities,
the faces of people, culminating in the destruction of the space shuttle
Challenger. Throughout this film, technology is portrayed as an ac-
celeratory, agglomerating, isolating and destructive force. Many crit-
ics would charge that it is merely the arrangement of technology or
the puppeteer behind the scenes controlling technology that must be
changed. Do you see hierarchy as endemic to these systems of control?
Can we separate technology from domination?

GR: I don’t believe, I think it’s a pure myth, right, left, upside-
down, backward, to think that we control technology. I think that’s
a joke. Technology is in the driver’s seat. I would go to the very rad-
ical writing of Mary Shelley, not the Hollywood version, but her
original book Frankenstein, where we’ve empowered something
that’s not in the organic realm, we’ve organized and allowed it
to exist, and now it has its own life form. Now, that’s very hard
for us to get our mind around, because we give ourselves more
credit than we’re due. We think that our greatest attribute is our
mind, actually our greatest attribute is what is our action, our act,
what we do everyday. It’s what we’ve become. Marx has this great
adage, I think Marx says, “Is it the behavior we have that deter-
mines our consciousness or is it the consciousness that we have
that determines our behavior?” And of course the answer for 8 out
of 7 people is that it’s the behavior that we involve ourselves in
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Godfrey Reggio Interview

Godfrey Reggio could be described, simply, as a documentarian.
However, his experimental, non-narrated films go far beyond the
simplistic mode of information-based moving pictures. Instead of
numbers, charts and equations we are presented with inscrutable
human faces, immersed in the technological world through which
they travel. Stunning natural oases of water and land barricade the
ominous enormity of industrialism, which crashes and storms with
the surges of Phillip Glass” minimalist orchestral score. Challenging,
but never high-minded, encompassing but never elitist, Reggio has
finally concluded the Qatsi trilogy (Koyaanisqatsi, Powaqqatsi
and Naqoyqatsi) with the theatrical release of Naqoyqatsi. Each
film deals with, respectively, the perspectives as regards technology
within the first world, the third world and the digital world, to be
very brief.

Reggio has worked in a “non-ideological, mutual aid collective’,
founded 33 years ago, that operated without wage labor and focused
on living life creatively. Its members have managed to retain cre-
ative control over their films despite substantial contracts with MGM,
which has released the Qatsi DVDs. He and his teams’ creative ap-
proach to cataloguing and debunking the industrial division of la-
bor is unprecedented in the documentary tradition. Reggio’s work, in
particular Koyaanisqatsi, is notable to Green Anarchists as one of
the first films to question technology as a totality. In his own words,
“The idea was to mainline in the vascular structure of the beast this
form, which was created by technology, to question technology. In
other words, these are not environmental films, these are films more
about the presence of technology as a new and comprehensive host
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of life and three different points of view about it.” The current film,
Naqoyqatsi, will finish its theatrical run on January 24 and arrive
in a three-DVD set with the rest of the films in 2004. Reggio has no
current plans to create films after the end of the Qatsi trilogy.

Sk!: Could you give us some brief background on your life in the
context of what brought you to critiquing technological processes
through film? What experiences, thoughts or words influenced your
path?

Godfrey Reggio: Well, I think for all of us there’s a line, even
though it’s quite crooked, that gives, as it were, some testament
to who we are and what we do. In my case, I grew up in a very
stratified society of New Orleans. At the age of 13/14, I decided to
throw in the towel, that it was all too crazy, not so interesting. I
was getting burnt out. At a young age, living in the fat as it were,
I decided to go away and become a monk. So I left home. My par-
ents were not too excited about that, and I stayed out for 14 years,
having taken final vows as a Christian brother. In effect, got to live
in the middle ages during the 1950s and learned crazy things, like
the meaning of life is to give, not to receive, that we should be in
the world but not of it. All these things I think, certainly influenced
me. I'm very grateful for that highly disciplined, very rugged way
of life, that would make the marine corp look like the boy scouts.
So I think that had a big influence on me. During the course of that
time, I saw a film called Los Olvidados (The Forgotten One) by Luis
Bunuel, so The Young and the Damned, the first film he made in
Mexico after being kicked out of Franco Spain. It was so moving
to me that it was the equivalent of a spiritual experience. I was at
that time working with street gangs. This film was about the street
gangs in Mexico City, I was working with street gangs in Northern
New Mexico. It moved me to the quick: it wasn’t entertainment, it
was something that was an event that touched me and hundreds
and hundreds of gang members that saw it. We bought a 16mm
copy and I guess I've seen the film a couple hundred times. So that
motivated me to look towards film as a medium of direct action.
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sense, all of us now are cyborged. Cyborg is not something for the
future, it is already here. We live now in both worlds. The old world,
the world that “nature” replaced, old nature, held its unity through
the mystery of diversity. So there are many languages, many differ-
ent environments to live in, there’s tropical, there’s semi-tropical,
there’s mountain, there’s desert, there’s savannah, there’s salva, etc
There’s not one flower, there’s uncountable flowers. Not one ani-
mal, a zillion of them, not one human being, many. The mantra of
the old world was, Divided we stand. The new world, the techno-
logical order, holds its unity through a technological imperative. It
creates unity through technological homogenization. Its mantra is
United we stand. To me, this is the moment we’re in. We’re at that
crossroads and the world is becoming homogenized; what we’re
seeing is the Los Angelization of the planet through technology.
My work has been, in effect, to try to shield my eyes from the
blinding light of the new sun, technology, seeking the darkness,
walking towards the positive value of negation. Trying to question
the very structures, the very contexts in which we live, not who
controls them.

We become what we see, what we hear, what we taste, what
we smell, it’s so easily said but it’s a profound concept beyond the
simplicity of the words that bear it. We live in an environment, as
Ellul said, that is, in terms of a social event, the most enormous
event of the last 5,000 years has gone unnoticed, the transitioning
of old nature to new nature. Environmentalists don’t get it, most
of environmentalism is how to make this madness safe. How to
make cars safe, how to make industry safe, how to make electric-
ity and war safe for the environment. We live in a time where we
are like blind people, we don’t see the moment in which we are.
We no longer use metaphor as our means of communion or com-
munication (ie language). Metamorphosis is the form now, where
the transformation, where the substance of something is changed,
the transubstantiation of something is a metamorphic approach to
communion rather than the metaphoric, which is the power of lan-
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GR: Well, you know, it’s hard to say that. I wouldn’t want to ex-
empt myself from anything, all of money is dirty money. Whether
I got my money from an angel, and I don’t know how you get your
money but it’s as dirty as the money I got. The events that I'm
talking about are way beyond capitalism and communism (which
is its flipside). Both of those ‘isms are much closer together than
most people believe. They both share the same point of view about
the instrumentality of life, the mass society, the industrialization of
society, their only difference is who controls it. In the case of capi-
talists, it’s individuals who have accumulated wealth on the backs
and the injustice of millions of people, literally. In the case of the so-
viets, it’s a new class of administrators, bureaucrats, who created
a class, in my opinion, just as ironclad and unjust as the capital-
ist class. Both really want the same thing; they are just concerned
about who controls the means of production. My question is not
who controls the means of production, but the nature of produc-
tion, as such. The question is not whether or not workers have an
equitable pay and a healthy work environment, which is the inter-
est of organized labor, or the Left that works with organized labor.
The question, more profoundly, is, what is the effect of the auto-
mobile on society and should we have that in the first place? So,
we’re dealing more with fundamental questions. It has become my
experience, sadly, that human beings become their environment.
We become what we see, what we hear, what we taste, what we
touch. Anything that we do without question, in an altered state,
we become that environment. If the environment that we live in
today, as Ellul says, is a technological milieu or environment, if
we no longer live with nature, and I'm not parenthetically talking
about going back to teepees and caves etc, if our environment itself
is technological, if we don’t use technology, if we live it, breathe it
like the air that is ubiquitous around us, then we become that en-
vironment. In that sense, whether you’re communist, capitalist, so-
cialist, primitive, an outsider, an artist, a revolutionary, if you live
in this world, all of us doing that, we become this world. In that
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Now, film is usually not seen as that. I don’t see it as entertain-
ment in my case, I hope it can be a vehicle for direct action. That’s
how I became involved, it was also during that time that I had the
good fortune to meet Ivan Illich, Illich was a priest at that time, I
don’t know if you know who Illich is.

Sk!: I do.

GR: Ok, he’s just passed away by the way, December the 2"¢. So
I had the good fortune to become a confidant of his, at a young age
I used to do my religious retreats in Mexico at his think tank. Got a
great appreciation for, I guess, being sensitive to different points of
view about what could be done for social change. His point of view
was much more radical than, say, the radical left of the country,
which was anti-war, pro-social justice, and included a good dose of
socialism or communism. His radicalism was way beyond that; it
was much more fundamental. It had to do with the very nature of
society and institutions (not just who controls them, which is kind
of the communist mantra). So I had the opportunity to be in the
presence of a great teacher who was also a great activist. So I think
those things impelled me to the position I'm in now.

Sk!: One of the influences you’ve noted at the end of Naqoyqatsi is
Jacques Ellul, whose critique of technology is closely intertwined with
a Christian theology. You, yourself, were once a Christian monk. Do
you feel that a critique of the dominant technological order is effective
in a religious context?

GR: Yes I do, now let’s talk a little bit about his critique. This
was a man who was not accepted by either the organized religions
of his day or the Left of France. He was persona non grata from the
Left and the Right, much like Wilhelm Reich was persona non grata
of the Left and Right of Germany. Here was a man who, more than
any single individual, has contributed to our understanding of the
nature of technology not as something we use but as something
we live. For Jacques Ellul, technology is the new and comprehen-
sive host of life, the new environment of life. The problem with
that statement is that our language hasn’t caught up to the profun-
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dity of the thought, our language has become assumptive and no
longer, in my opinion, describes the world in which we live. Ellul
bore great criticism, if not persecution, for his ideas, from the Left
as well as the Right, because like Ivan Illich, who made statements
like “Freedom is the ability to say ‘no’ to technological necessity”,
Jacques Ellul described our greatest act of freedom as to know that
which controls our behavior. So both of these men were on very
similar tracts, both of them were way outside the sphere of orga-
nized Right and Left, both of them were way to the Left of the Left.
His ideas on the environment, you could call them Christian, but I
wouldn’t. Certainly he was a theologian and he wrote many books
on the word of god from his own point of view, but his stuff can
certainly stand. His book for example, The Technological Society, his
first book, 1949 I think it was really written and released here some-
time in the mid 50s, that book is a solid philosophical, sociological
text about the nature of technique. It’s light years beyond anything
being written now. I think, if 'm not mistaken, the University of
California at Berkeley has acquired the rights to his full library, all
of his notes, his books, and they have in there a great gem.

Sk!: What was the impetus to initiate the Qatsi trilogy? What mo-
tivations brought you, a person not associated with film into the di-
rector’s chair?

GR: Street gangs for many years, as a brother. I became con-
vinced that, while there are a few loonies that probably would hurt
anybody under any condition, most people are good. I believe that;
it’s my experience that most people are good, it’s not something I
believe, it’s something I know. If you tell somebody they’re a shit,
they’ll probably behave like a shit. If you tell somebody they’re
great, they might achieve greatness. I think that’s the fragility of
who we are. We live in a world not of this or that but this and that.
So after working with street gangs for quite a long time, I realized
that the context in which people of poverty have to try to work out
how to live in this society is very cruel. I didn’t start this project to
set up an institution that would live forever. It was a response to
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an immediate situation, and I left to pursue film as a form of direct
action. Now by that I mean the following; since people are at the
public trough of cinema, either through television or in the theater
itself, I felt, what better place to put another idea out? Not in the
form of language, but in the form of image and music. Let me ex-
plain that it’s not for lack of love for the language that my films
have no words. It’s because of my, I guess, tragic thought that our
language no longer describes the world in which we live. Through
Ivan Illich, I had the good fortune to meet Paulo Freire, in Brazil,
in Sdo Paulo, before he passed on. I had a good time talking with
him about this enormous book that he wrote, The Pedagogy of the
Oppressed. In that, he says that the single most important thing a
person can do is to begin to rename the world in which they live.
This was his form of literacy, not teaching one how to read a book
in the traditional sense, but to rename the world, because when you
name something, you in effect create it. My own thought is that our
language is bound with antique ideas, old formulas that no longer
describe the moment in which we are. Therefore, that statement,
A picture is worth a thousand words, 1 tried to take it and turn it
on its head, and tried to give you a thousand pictures that can of-
fer the power of one word. In the case of each of the three films,
Koyaanisqatsi, Powaqqatsi, Naqoyqatsi, words that come from an
illiterate source, a primal source, a wisdom that is beyond our abil-
ity to describe the world. A wisdom that says that all things we call
normal are abnormal, all things that we call sane are insane. Now
I realize that this is a pretty intense point of view, but that’s the
point of view I ended up with from my own experience, not from
academia but from being on the line in the ‘60s, trying to see the
world from another point of view.

Sk!: The films were independently funded, avoiding governmental
grant processes and industrialist handouts. You seem conscious of that
old Marxist adage that the ideology closest to the means of production
becomes the dominant ideology. Do you feel that you were able to
avoid the constraints of capital influence in the Qatsi trilogy?
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The revolt against oppression is a revolt that hopes to remove vio-
lence permanently from our lives. The longer violence lingers the
more it deforms and twists movements of liberation.

Firstly, it is important to realize that the unleashing of continual
global militarisation terrorizes people by confronting them with a
seemingly endless cycle of violence. Revolutionaries who fetishise
violence, who adorn the process of social liberation in the symbols
of destruction (guns, handgrenades, etc) can feed this cycle. How
can we celebrate the gun? We can celebrate the human in strug-
gle, but not the commodity they use as part of the struggle. Indeed
the fetishism of tools of war and thus the devaluation of human
life is a continuation of the logic of class society. The question of
confronting the violence and power of cyber-industrial civilization
is a question of how can we manifest anti-power and anti-violence
that can hollow out and topple the state and the market. We should
be realistic about the violence inherent in Capital, we should cele-
brate all revolts of the multitude, but we should not however allow
the necessity of combating the state twist the vision of liberation.
If we do, in the current context we extend the terrorizing of social
relationships and thus the feelings of powerlessness of the people.
Revolution is the weaving together of revolt and dismantling hier-
archy, not self-militarisation.

Towards Festivals of Refusal

We can fight it only by showing an equally strong
bond of friendship and trust. Differences of habit and
language are nothing at all if our aims are identical and
our hearts are open. —Albus Dumbledore

Stopping war and the revolution against the empire of Capital
are one and the same. Militarisation is a direct challenge to the
recent upsurge of proletarian fury and self-activity and war will
always exist whilst class society exists. As a general point then
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The Left-Handed Path of
Repression

Crocus Behemoth

The pleasure police don’t always wear uniforms. They
wear ideologies—rigid, theoretical constructions in their
heads. And their heads in turn rule over their bodies and
oppress them.

—Smirk #4 (Post-Leftist Pleasure Politics)

In spite of its abysmal, largely totalitarian history, the various
political tendencies that comprise what we call the “Left” are at-
tempting to make a resurgence in North America—basically by try-
ing to exploit situations like the war in Iraq and capitalist global-
ization as new opportunities to promote their hopelessly outdated
and downright ridiculously statist programs for “change.” It would
be easy enough to just ignore these socialist champions of duty and
sacrifice—these would-be world-betterers who tilt at the windmills
of established power and ultimately accomplish nothing—were it
not for the fact that they’ve infested the anarchist movement with
their authoritarian, guilt-ridden politics and are essentially wag-
ing war on the free exchange of ideas between radicals and dissi-
dents. Cloaking themselves in “concerns” about racism, sexism and
homophobia, these anarcholeftists seem primarily interested in im-
peding the development of revolutionary theory and revolutionary
action, by setting rules about what can and cannot be said (or even
thought) by those who are interested in examining the totality of
the System we live under.
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When they’re not trying to lure anarchists down the deadend
path of “identity politics,” these self-styled “experts in oppres-
sion” are working overtime to impose new “politically correct”
moralisms and constraining codes of behavior on other people,
adding new layers of repression to an already unbearably repres-
sive and artificial situation, ie, modern civilized “life” In a world
where virtually every aspect of our lives is governed and con-
trolled, where the majority of our “choices” and “options” are false,
manufactured ones, and where our every instinct and biological
impulse is stifled by an authoritarian order, the Left proposes
more (or at least, new) rules and regulations as the solution! Like
the genocidal Catholic missionaries of the Columbian invasion
or the grim-faced, anally-retentive Puritans of New England,
these internally tormented Leftists want to universalize their
own inhibitions and psychological hang-ups, by creating a new
governing structure that mirrors their own fears and personal
misery.

The personal is very political when it comes to the Left, as your
typical leftist is neurotically obsessed with how others live, what
they eat and consume, and most alarmingly, with the words and
thoughts that stray from the Left’s approved range of opinions.
The main difference between the Left and the “Right” is that the
Left’s intrusiveness into other peoples’ lives is justified on politi-
cal grounds, while the “Right” generally justifies it on Biblical or
religious grounds. In either case, we're dealing with morality, with
external codes of conduct and behavior that some self-dictated “su-
perior” believes is the prescription for a more tidy, orderly and ef-
ficient society.

At this point, it’s worth asking: What deranged emotional dis-
order leads to the formation of such authoritarian tendencies in the
human personality, and what aberration of the psyche convinces
the Left that it has the knowledge and the right to refashion and re-
program other people into its new morality? We believe that the re-
search of Wilhelm Reich provides invaluable insight into the “mass
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from the marshals to take more combative action. In fact, globally
more and more people are willing to defy both the State and the
embodied statist ideology of the rally organizers. From heckling
speakers to fighting the police, a conscious practical critique of
pacifism has exploded onto the world’s streets, often to the embar-
rassment and disgust of the liberals and “cadre” trying to shepherd
the multitude.

Militancy as Self-Militarisation

How can you celebrate a revolution with a rifle butt?

—Jacques Camatte

Outside of this, small groups of the multitude, often those that
politically identify as “revolutionaries”, are trying (often in vain)
to find more effective and potent methods of struggle. This is all
happening in a context in Australia, where combative direct action
has flared up in the last couple of years. Coupled with this is an
increase in state repression and the sophistication and brutality of
the cops. Whilst the often boring, rigid, codified and predictable
debate between “violence and non-violence” rages, the reality is
that on the streets, any attempts to disrupt the circuitry of Capital
has to take seriously the issue of confronting and combating the
state.

However, some comrades faced with increased state violence
have reduced the questions of confronting the state to purely mil-
itary ones: a question of physical strength and conflict. This is a
fundamental mistake. It is a truism that since capitalism is a social
system based on violence that any attempt to overthrow it must
be prepared to fight. It is also true that the process of insurrec-
tion, which often involves physical confrontation, is a crucial part
of the upsurge for liberation. However violence in general, is not
only distasteful, it is brutalizing and the product of class society.
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to explode out in various direct actions. On the whole though the
praxis of the Left focuses on just a strategy of demo after demo.

Generally these demos replicate all that is wrong with mass so-
ciety. Small groups of “organizers” fight bitterly in meetings over
slogans and speakers; groups of “activists” engage in hyperactively
paced work to build the rally, such as postering and leafleting in an
attempt to get the “masses” to show up. Those who then do show up
are asked to follow a strict and regimented path, often marshaled,
chant when they are required to chant, and listen to speakers. The
success of the rally is based on either the amount of people who
turned up, media coverage, or how many people joined the vari-
ous left grouplets. They are generally regimented and boring. They
seem to mirror the rest of every day life: being ordered around by
our betters.

The essential flaw is that the strategy of demos is based on medi-
ating away the power of people to a different source. The argument
goes that through a show of numbers or good copy in the paper,
that the rally will convince the relevant authorities to change their
minds.

There is a kernel of truth in this in that often the state will worry
about the potential of demos to transform into more radical activity
and thus change their behavior. On the whole though the demon-
stration is largely either ridiculed or ignored.

It is incredibly depressing when people go to a rally to protest,
say, the increased bombing of Iraq, on numerous occasions and wit-
ness that the rally has no effect what-so-ever. Here a strategy of
“protest as usual”, with its regimentation and ineffectuality works
to complement the effects of the state: to convince people that they
are powerless. Indeed the strategy of rally after rally is now thor-
oughly exhausted with numbers dwindling after the coalition mil-
itary victory and the “leadership” is fracturing as various Leftist
sects battle for control and recruits.

This is not the whole picture and occasionally those of us who
do turn up have a nice time, make our own networks, or break away
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psychosis of Leftism” and the remainder of this essay will explore
Reich’s theories of “character armoring” and how it applies to the
Left as an inherently authoritarian political current.

Sexual Repression: The Root of All Social
Control?

The person afflicted with the emotional plague limps
characterologically. The emotional plague is a chronic
biopathy of the organism. It made an inroad into
human society with the first mass suppression of genital
sexuality; it became an endemic disease, which has been
tormenting people the world over for thousands of years.
According to our knowledge, it is implanted in the child
from the first days of life. It is an endemic illness, like
schizophr